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PREFACE

In the first volume of this work will be found a translation of the ten books of the Ecclesiastical History of Eusebius, and also of the two recensions of the Martyrs of Palestine.

As to our special treatment of the Martyrs of Palestine, we must refer our readers to the detailed account given in the Introduction (vol. ii); but it may be well to state at once our method and aim with regard to the History.

We have followed throughout the text of E. Schwartz (Leipzig, 1903-1909), except in a few passages in which we have stated our preference for variants noted in his apparatus criticus. It is hoped that the opportunity, denied to our predecessors, of using a finely-edited critical text will give this translation into English additional value.

In presenting the work to the reader, smaller type has been used for direct, formal quotations; while italics indicate that Eusebius has embodied in his own narrative words taken from other sources. Wherever the Bible is quoted, directly or indirectly, the wording of the Revised Version has been employed, as far as possible.

The style of Eusebius has failed to win the admiration of posterity, and, especially, of those who have attempted to translate him. A distinguished scholar describes it as “wearying the reader by a rhetoric at once turgid and obscure”; and although the History contains some powerful and eloquent passages from the pen of its author, it must be admitted that Dr. Swete’s criticism is, on the whole, just. And herein, indeed, lies precisely the difficulty that besets a translator. To reproduce literally the long and involved periods of the Bishop of Caesarea would, obviously, be impossible; but, on the other hand, in an historical work of such importance, where so much often turns upon the rendering of a phrase, the greatest care must be taken not to misrepresent the original. The present work aims at giving as readable a translation as is consistent with a strict regard to accuracy. But the translator feels that in the last resort he must fall back on the plea of one of his predecessors, who says: “nous ne pouvions donner au style d’Eusèbe les qualités qui lui manquent le plus.”

Several passages in the History have given rise to many and varied interpretations on the part of scholars; but it has not been thought advisable to overload vol. i with numerous alternative renderings. If such, therefore, are omitted, it must not be inferred that they have not been considered.

In the preparation of this volume many translations of the History or of passages therein have been consulted, which it is impossible to mention here by name; but a special reference must be made to the well-known work of Dr. A. C. McGiffert in the Library of the Nicene and Post-Nicene Fathers; nor can we omit to acknowledge the kindness of Dr. J. Armitage Robinson in lending us the MS. of a translation, made by him, of a portion of Book vi. Unfortunately, Dr. Kirsopp Lake’s translation of Books i-v (Loeb Classical Library) only reached us when this volume was already in print.

We think it well to state here that Mr. Oulton is responsible for the translation of the Greek text in vol. i, and Dr. Lawlor for the Introduction and Notes which comprise vol. ii. But each has criticized the work of the other.

Finally, we must express our sincere thanks for the help given us by two of our colleagues in Trinity College. Mr. William Kennedy performed the troublesome task of revising the translation of the Syriac text of the Martyrs of Palestine; and Professor R. M. Gwynn undertook the larger, if somewhat less complicated, labour of reading and criticizing the translation of the Greek text of the History. We have gratefully accepted most of their many suggestions. Our thanks are also due to the Rev. H. M. Harriss for assisting us in the correction of the proofs.

H. J. L.

J. E. L. O.

January 1927

BOOK I

The First Book of the Ecclesiastical History contains the following:

1. The plan of the projected work.

2. A summary discussion of the pre-existence and divinity of our Saviour and Lord, the Christ of God.

3. That the name Jesus, and also the very name Christ, had been known from the beginning and honoured by the divinely inspired prophets.

4. That the nature of the religion proclaimed by Him to all the nations was not modern nor even strange.
5. On the time of His appearing among men.

6. That in His time, in accordance with the prophecies, those rulers who had formerly governed the nation of the Jews by right of succession from their forefathers, came to an, end, and that Herod was the first foreigner to be their king.

7. On the supposed discrepancy in the Gospels as to the genealogy of Christ.

8. On the attempt of Herod upon the children, and the manner of the death which overtook him.

9. On the times of Pilate.

10. On the high priests among the Jews, in whose day Christ taught.

11. The testimonies concerning John the Baptist and Christ.

12. On the disciples of our Saviour.

13. Narrative concerning the prince of the people of Edessa.

PREFACE
The Plan of the History.

THE successions from the holy apostles, together with the times that have elapsed from our Saviour’s day down to our own; the important affairs that are said to have been transacted in the history of the Church, and those who took a prominent place in that history as leaders and presidents in such communities as were especially famous; those who in each generation were ambassadors of the divine word, either orally or by means of treatises also; the names, number and times of all those who through love of innovation fell into the most grievous error, and have proclaimed themselves as introducers of knowledge falsely so called,1 unsparingly like grievous wolves ravaging the flock2 of Christ; the disasters, moreover, that fell upon the whole Jewish nation immediately after their plot against our Saviour; as also the extent, nature and times of the war which has been waged by the heathen against the divine word, and the noble men who as occasion offered endured death and torture in the conflict on its behalf; the martyrdoms, after these things, that took place in our day also, and the gracious and kindly succour of our Saviour at the end of all: these it is my purpose to commit to writing, yet my starting-point shall be none other than the beginning of the dispensation of Jesus, our Saviour and Lord, the Christ of God. 

Difficulties of the Enterprise.

But our book in consequence must crave a lenient judgment from the indulgent. It acknowledges that it is beyond our powers to fulfil our promise completely and without omission, for we are the first to undertake this present project and to attempt, as it were, to travel along a lonely and untrodden path. We pray that we may have God as our guide, and the power of the Lord as our fellow-worker; but, as regards man, we can in no wise discover the clear tracks of those who have preceded us on the same path, but only faint traces, in which in their several ways they have bequeathed to us particular accounts of the times through which they passed, lifting up their voices like beacons from afar and crying from on high, as out of some watch-tower or from some outlook, to admonish us as to the path along which we ought to walk and direct the course of our book so as to escape error and danger. We have gathered, therefore, from among the things that these same persons have mentioned here and there, whatsoever we deemed profitable for the project in hand, and having plucked, as it were, from meadows of literature suitable passages from these authors of long ago, we shall attempt to embody them in an historical narrative: happy if we may preserve the successions from the apostles of our Saviour, if not in every case, at least the most renowned of them, in those churches that are still pre-eminent and of note to this day. And I consider that my labours in this project are most urgently needed, for among the ecclesiastical writers I know none who has hitherto given his attention to this department of writing; and I trust that they will also prove of the greatest benefit to those who are eager for the useful learning afforded by history. Indeed, I have already made an epitome of these things on a former occasion in the Chronological Canons which I drew up; but nevertheless in this present work I have set out to supply the fullest account of them. And my book will begin, as said, with the dispensation and divinity of Christ, a conception too lofty and great for man’s intelligence. For he who would commit to writing the history that contains the Church’s narrative, must needs begin from the first with the beginning of the dispensation of Christ Himself (since we have been deemed worthy to derive even our name from Him), a dispensation more divine than most men imagine.

INTRODUCTION

The Beginning of the Dispensation of the Word.

Now since in Him there are two modes of being, and the one may be likened to the head of the body, in that He is conceived of as God, and the other may be compared to the feet, in that for our salvation He assumed human nature of like passions with us:3 our statement of what follows will accordingly be complete, if we begin the narrative of His whole history with the chiefest and most important attributes of the Word. And in this way also the antiquity and divine character that surround the beginnings of Christianity will be manifested to those who conceive of it as newfangled and outlandish in its origin, a creature of no earlier date than yesterday.

So then, no words could be sufficient to express the origin and worth, that is, the very essence and nature of the Christ, inasmuch as even the divine Spirit says in prophetic words, Who shall declare his generation?4 For in truth neither did anyone know the Father, save the Son; nor on the other hand did ever any worthily know the Son, save only the Father5 who begat Him. As for the Light which was before the world,6 and the Wisdom, quick of understanding7 and having essential being, which was before the ages,8 and the Word which was living and in the beginning was God with the Father,9 who except the Father can clearly conceive of Him?—the first and only begotten of God before every creature and thing made, whether seen or invisible,10 the captain of the spiritual and immortal host in heaven,11 the angel of mighty counsel,12 the attendant upon the ineffable will of the Father, the maker of all things with the Father, the second cause, after the Father, of the universe, the true and only-begotten Son of God, the Lord and God and King of all creatures, who has received from the Father the supreme authority and dominion together with deity and power and honour;13 for in truth, as the Scriptures bear witness to His divinity in mystic language,

In the beginning was the Word, and the Word was with God, and the Word was God. . . . All things were made by him; and without him was not anything made.14
Therefore the great Moses also, as the most ancient of all the prophets, in describing, under the influence of the divine Spirit, the coming into being and ordering of the whole, tells us of the Orderer and Creator of the universe conceding to the very Christ Himself, and to none other (it is plain) than His divine and first-begotten Word, the making of inferior creatures, and holding converse with Him on the begetting of man. For, says he, God said, Let us make man in our image, and after our likeness.15 And to this word another of the prophets gives his surety, when he speaks of God on this wise in hymns He spake, and they were made; He commanded, and they were created.16 Thus he introduces the Father and Maker as giving commands like a universal ruler by His sovereign will; and, holding the second place to Him, the divine Word—none other than He whom we proclaim-as doing service to His Father’s behests.

The Theophanies.
And even from the time when man was first begotten, all who are said to have excelled in righteousness and the virtue of reverence, namely, the followers of the great servant Moses17—yeah, and before him Abraham first of all, his children, and as many just men and prophets as afterwards appeared recognized the vision of Him which they perceived by the pure eyes of the mind, and accorded Him, as Son of God, fitting honour. And He, on His part, in no wise neglecting the piety due to His Father, became the teacher of them all in the knowledge of His Father. For example, the Lord God is said to have appeared as an ordinary man to Abraham as he sat by the oak of Mamre. And straightway he fell down, and, though it was a man that he saw with his eyes, worshipped Him as God, besought Him as Lord, and confessed that he was not ignorant who He was; for he addressed Him in these words: O Lord, shall not the Judge of all the earth do right?18
For if reason does not permit that the untreated and immutable essence of God Almighty should be changed into the form of a man, or, on the other hand, should deceive the eyes of those who beheld it with the apparition of a created being that did not exist, or that the Scripture should falsely invent such things: what other name may be given to Him, the God and Lord who judgeth all the earth and doeth right, who is seen in the fashion of a man19 (since we may not style Him the First Cause of the universe), except His only pre-existent Word? Concerning whom it has also been said in the Psalms, He sent his word, and healed them, and delivered them from their destructions.20 Him does Moses most clearly name as second Lord after the Father when he says, The Lord rained upon Sodom and Gomorrah brimstone and fire from the Lord.21 When He appeared also to Jacob once again in the fashion of a man, the divine Scripture calls Him God; when He said to Jacob, Thy name shall be called no more Jacob, but Israel shall be thy name: for thou hast had power with God;22 when also Jacob called the name of that place Vision of God, saying, for I have seen God face to face, and my life was preserved.23
And further, it is not permissible to regard the recorded theophanies as appearances of inferior angels and ministers of God, since when any of these appears to men, the Scripture uses no concealment, for it states that they are called by name, not “God” nor even “Lord,” but “angels”; as it would be easy to prove by countless testimonies. Joshua also, Moses’ successor, when he beheld Him none otherwise than, once again, in the form and fashion of a man,24 named Him captain of the host of the Lord,25 as the leader of the celestial angels and archangels and of the supermundane hosts, and as being, so to speak, the power and wisdom26 of the Father, and entrusted with the second place in the kingdom and rule over all. Thus it is written

And it came to pass, when Joshua was at Jericho, that he lifted up his eyes and saw a man standing over against him, and his sword drawn in his hand; and Joshua went unto him and said, Art thou for us, or for our adversaries? And he said to him, I am the captain of the host of the Lord; now am I come. And Joshua fell on his face to the earth, and said unto him, Lord, what commandest thou thy servant? And the captain of the Lord said unto Joshua, Put off thy shoes from off thy feet; for the place whereon thou standest is a holy place.27
Here also you will gather from these words that this was none other than He who had also given direction to Moses; for the Scripture employs the same words in this case also

And when the Lord saw that he turned aside to see, the Lord called unto him out of the midst of the bush, saying, Moses, Moses. And he said, What is it? And he said, Draw not nigh hither: put off thy shoes from off thy feet, for the place whereon thou standest is holy ground. And he said unto him, I am the God of thy father, the God of Abraham and the God of Isaac and the God of Jacob.28
The Pre-existence of the Word.

And that there is a certain essence living and subsisting before the world, which ministered to the Father and God of the universe in the making of all created things, called the Word of God and Wisdom, we may perceive not only from the proofs already set forth, but further from the person of Wisdom herself; for by the mouth of Solomon she initiates us in the clearest manner into the things of herself, as follows:
I, wisdom, have made counsel my dwelling-place, 
And I have invoked knowledge and discretion.

By me kings reign,

And princes decree justice.

By me great ones are made great, 
And tyrants by me rule the earth.29 
To this he adds:
The Lord created me as the beginning of his ways for his works, 
Before the world he established me.

In the beginning, before he made the earth . . .

Before the fountains of waters sprang forth, Before the mountains were settled,

Before all hills he brought me forth.

When he prepared the heaven, I was by his side,

And when he made fast the fountains of the region under heaven,

I was with him as his workman. 
I was daily his delight,

And I rejoiced before him at all times,

When he rejoiced at the completion of the inhabited earth.30
So then, that the divine Word was pre-existent and appeared to some, even if not to all, let this our brief account suffice to show.

Why He was not sooner manifested to all.

Why, then, He was not preached, as He is now, to all men and to all nations in former days of old, will appear from the following. Men as they lived in the olden days were unable to receive the all-wise and all-virtuous teaching of the Christ. Indeed in the beginning, immediately after his original life of blessedness, the first man lightly regarded the divine commandment, fell to this mortal and perishable condition and received this earth, laid under a curse,31 in exchange for his former God-given delights.

And this man’s descendants filled the whole earth as we know it,32 and turned out much worse with the exception of one or two, entering upon a beast-like, intolerable mode of existence. And what is more, they took no thought for city or state, arts or sciences; they did not possess even the name of laws and ordinances, nor, still further, of virtue and philosophy; but passed a nomadic life in the desert like wild and fierce creatures. The powers of reasoning that nature gives for man’s possession and the seeds of thought and culture implanted in the human soul, these they destroyed by an excess of self-chosen wickedness. They had wholly given themselves over to all kinds of unhallowed deeds: at one time they would corrupt, at another slay, each other; or, yet again, devour human flesh; they essayed battles with gods, and those battles with giants that were so universally famous; they planned to fortify earth against heaven, nay, in wild frenzy of mind prepared to war on Him who is over all.

Whereupon, as they conducted themselves on this wise, God, who watches over all things, visited them with floods and conflagrations, as though they were a wild forest spread over the face of the whole earth; with continuous famines and plagues, and again with wars and thunder-bolts from on high, He cut them off, increasing His chastisements as if to check some dread and very dangerous disease of their soul.

So then at that time, when wickedness was overshadowing and darkening the souls of almost the whole human race, and, like a deep fit of drunkenness, spread its profound torpor over little short of all mankind, the first-born and first-created Wisdom of God and the pre-existent Word Himself, in His abundant love for men, showed Himself, at times by a vision of angels to the inferior order of beings, and at times by Himself as the saving power of God, to some one or another of those men of old whom God loved; yet not otherwise than in human form, because it was not possible for them [to see Him] in another way. And when by this means the seeds of godliness had come to be implanted in a multitude of men, and a whole nation upon the earth, sprung from the primitive Hebrews, was found to adhere steadfastly to godliness, He imparted to them by His prophet Moses, as to multitudes still imbued with their ancient practices, images and symbols of a certain mystic sabbath, and introduced circumcision and other spiritual principles. But He did not initiate them into their meaning clearly.

The Incarnation.

And when the legislation of the Jews became famous and like a fragrant breeze was spread abroad among all men, then, thanks to them, the minds also of the majority of the nations were now softened by their law-givers and philosophers everywhere, and their wild and fierce brutality was changed to a gentler mood; so that also that profound peace which comes from mutual friendship and intercourse prevailed. And then finally there appeared, in the early days of the Roman Empire, to all mankind and the nations throughout the world as to men who, so to speak, had been previously helped and were now fitted to receive the knowledge of the Father—once again that same Teacher of virtue, the Minister of the Father in all good things, the divine and heavenly Word of God, in a human body which in no point essentially differed from that which our nature wears. He did and suffered such things as were in accordance with the prophecies; for they predicted that One, both man and God, would come to this world to perform miraculous deeds, and that He would show Himself to all the nations as a Teacher of the piety due to His Father; they foretold also His miraculous birth, the new teaching and the wonders of His works; and, moreover, the manner of His death, His resurrection from the dead, and finally His divine restoration to the heavens.

For example, Daniel the prophet, in the vision which the divine Spirit vouchsafed him of His final kingdom, was thus inspired by God to describe it in terms more suited to human comprehension

For I beheld, says he, till thrones were placed, and one that was ancient of days did sit: and his raiment was white as snow, and the hair of his head like pure wool: his throne was a fiery flame, and the wheels thereof burning fire. A fiery stream issued from before him: thousand thousands ministered unto him, and ten thousand times ten thousand stood before him: he held the court of judgment, and the books were opened.33
And afterwards:
I beheld, says he, . . . and, lo, there came with the clouds of heaven one like unto a son of man, and he came even to the ancient of days, and was brought near before him. And there was given him the rule, and the honour, and the kingdom, and all the peoples, tribes, and languages shall serve him: his dominion is an everlasting dominion, such as shall not pass away, and his kingdom shall not be destroyed.34
Now these words should clearly be referred to none other than to our Saviour, to Him who was in the beginning with God, God the Word,35 called Son of Man because of His incarnation at the last. But since we collected in special memoirs those selections from the prophets that relate to our Saviour Jesus Christ, and in other writings arranged in more convincing form what is revealed concerning Him, on the present occasion we shall content ourselves with what has been said.

The Names Jesus and Christ in Moses.
But now it is time to show also that the very name of Jesus, and of Christ as well, had been honoured by those prophets of old who were dear to God. Moses himself was the first to make known the name of Christ in the most revered and glorious manner possible. He gave patterns and symbols of heavenly things, and mystic images in accordance with the warning of God which said to him, See that thou make all things according to the pattern that was shewed thee in the mount;36 and in calling the high priest of God by the name of Christ37 he gave him a name of as high omen as it was possible for man to bear, and thus upon the high-priestly dignity, which in his opinion surpassed every post of honour among men, he conferred the additional honour and glory of the name of Christ. So convinced was he, it would seem, that the title Christ was something divine.

And Moses also was inspired by the divine Spirit to foresee with perfect clearness the name of Jesus; and, once again, he deemed this name also worthy of a special privilege. Certainly it had never before been on the lips of men, until it was made known to Moses; and he conferred the designation of Jesus on him first of all, and on him alone, who he knew would succeed (once more in a type and symbol) after his death to the supreme command.38 Certainly his successor had not formerly borne the name of Jesus; but was called by another, that of Ause, which his parents had given him. Moses himself called him Jesus, bestowing on him the name as if it were some precious honour, far greater than a kingly diadem; for in truth Jesus the son of Nave himself bore the image of our Saviour, of Him who alone, after Moses and the completion of the symbolic service that Moses was the means of transmitting, succeeded to the command in that true and most pure religion.

Thus indeed did Moses confer upon those two men who in his day surpassed all the people in merit and distinction—that is, upon the high priest and him who should be the leader after him-the name of our Saviour Christ as an exceeding great honour.

The Name Christ in Later Prophets.
And the prophets also who came after clearly spoke beforehand of the Christ by name, and bore prophetic witness, both to the plot that the Jewish people were to lay against Him, and also to the calling of the nations through Him. Thus at one time Jeremiah speaks as follows:
The Spirit of our face, the Lord Christ, was taken in their corruptions;
Of whom we said, Under his shadow we shall live among the nations;39
at another, David utters his perplexity in these words:

 Why did the nations rage,
And the peoples imagine vain things?
The kings of the earth set themselves in array, 
And the rulers were gathered together, 
Against the Lord and against his Christ.40
To this, further on, he adds, speaking in the person of Christ:

 The Lord said unto me, Thou art my son;

This day have I begotten thee.

Ask of me, and I will give thee the nations for thine inheritance, 
And the uttermost parts of the earth for thy possession.41
So then, not only were those, who had been honoured with the high-priesthood and symbolically anointed with prepared oil, adorned among the Hebrews with the name of the Christ, but also the kings; whom the prophets anointed at the divine command and thus made, as it were, into representations of Christ: for in truth they also bore in their own persons the types of the royal and supreme authority of the only and true Christ, the divine Word, the universal King.

The Relation of High Priests, Kings and Prophets to Christ.
And it has actually come down to us that some also of these same prophets have by anointing become typically Christs, so that they all may be referred to the true Christ, the divine and heavenly Word, who is the only High Priest of the universe, the only King of all creation, and the only supreme Prophet among His Father’s prophets. A proof of this lies in the fact that none of those who in days gone by have been symbolically anointed, be he priest or king or even prophet, ever possessed the power of divinely-given virtue to such a degree as that which our Saviour and Lord, Jesus, the only and true Christ, has displayed. None at least of those men, distinguished though they were for dignity and honour among their own people for numberless generations, ever bestowed upon their subjects the well-omened name of Christians after their own symbolic title of Christ. Nay, none of them ever received the honour of worship from his subjects. Nay, none excited such affection after his death that men were ready to die on behalf of him whom they honoured. Nay, none of them in his day was the cause of such a commotion among all the nations of the world; for the power of the symbol was unable to produce among them an effect equal to that caused by the presentation of the truth as exhibited by our Saviour. He received no symbols or types of the high-priesthood from anyone; nay, He did not trace His earthly descent from those who had been priests, nor was He advanced to a kingdom by military power, nor was He made a prophet like those of old, nor did the Jews confer on Him any dignity at all or eminence; nevertheless the Father has honoured Him with them all, if not with the symbols, at any rate with the truth itself. And if, after all, He did not possess like honours with those we have mentioned before, He is more justly styled Christ than they all, and since He is the only true Christ of God, He has filled the whole world with Christians, that truly revered and sacred title of His; and He has committed to His followers no longer types or symbols, but the very42 virtues themselves and heavenly life in principles of absolute truth. And He has received the oil, not that prepared of material substances, but the oil of the divine Spirit as befits His divinity, by His participation in that divine nature which is unbegotten and of the Father. And this again is the very thing that Isaiah teaches us, when he cries aloud, as if from the lips of Christ, on this wise:
The spirit of the Lord is upon me;

Wherefore he anointed me to preach good tidings to the poor, 
He hath sent me ...

To proclaim release to the captives, 
And recovering of sight to the blind.43
Yea, and not alone Isaiah, but David also addresses His person, saying,

Thy throne, O God, is for ever and ever

A sceptre of equity is the sceptre of thy kingdom. 
Thou hast loved righteousness and hated wickedness 
Therefore, O God, thy God hath anointed thee 
With the oil of gladness above thy fellows.44
Wherein the Scripture calls Him God in the first line, while in the second it honours Him with a kingly sceptre; then further on, after giving Him divine and kingly power, it represents Him in the third place as having become Christ, anointed, not with oil formed from earthly materials, but with the divine oil of gladness.45 And thus it indicates His especial honour, much superior to and differing from those who in days of old had been symbolically anointed in more material fashion.

And elsewhere too David declares the things concerning Him, saying somewhat as follows:
The Lord said unto my Lord, Sit thou at my right hand, 
Until I make thine enemies the footstool of thy feet,

and

From the womb before the daystar I begat thee. 
The Lord aware, and will not repent himself. 
Thou art a priest for ever

After the order of Melchizedek.46
Now this Melchizedek is introduced in the sacred Scriptures as priest of God Most High,47 consecrated by no kind of prepared oil; nay, not belonging by descent to the Hebrew priesthood. For this reason, after his order,48 but not after the order of the others who had received symbols and types, our Saviour was proclaimed Christ and priest with the taking of an oath.49
Wherefore history does not record Him as anointed on the body by the Jews, nor even as descended from a tribe of priests,50 but as called into being by God Himself before the daystar,51 that is, before the forming of the world, and as possessing a deathless and undecaying priesthood to endless ages.52
And that His unction was spiritual and divine, a great and clear proof lies in the fact that He alone of all men who ever existed up to the present day is called Christ by all the human race throughout the entire world, and is acknowledged and confessed by all under this title, and is had in memory by both Greeks and barbarians; and to this day He is honoured by His followers throughout the world as king, admired above a prophet, and glorified as the true and only high priest of God; and, in addition to all this, as the Word of God pre-existent and called into being before all ages, and as One who has received from the Father the honour of worship, He is also worshipped as God. Yet the most wonderful thing of all is that we honour Him, we who have dedicated ourselves to Him, not alone with voices and sounding words, but also with the whole soul’s affection, insomuch that we prize our witness to Him before our very life.

Christianity as old as Creation.
This, then, I have of necessity stated in the forefront of my history, lest any should think that our Saviour and Lord Jesus the Christ was only of yesterday, because of the time in which He lived in the flesh. But that none should imagine that His teaching is recent and strange, put together (as it were) by one of recent origin, differing in no respect from the rest of mankind, let us now briefly discuss this question also.

Now though the brightness of the presence of our Saviour Jesus Christ but recently shone forth upon all men, it is acknowledged that a new nation has all of a sudden appeared at a time fixed in the secret counsels of God, a nation neither small nor weak nor established in some corner of the earth, but the most populous and god-fearing of all nations, indestructible and invincible in that it for ever receives the help that comes from God, a nation which has been honoured by all with the name of Christ. At it one of the prophets, when he foresaw with the eye of the divine Spirit what would come to pass, was so astonished that he broke forth into these words 
Who hath heard such things? 
And who hath spoken thus? 
Was a land in travail for one day?

And was a nation brought forth at once?53
And the same prophet indicates after a fashion the name also that was to be, when he says,

And my servants shall be called by a new name, 
Which shall be blessed upon the earth.54
And even though it is clear that we are recent in point of time, and that this undoubtedly new name of Christians has but lately become known among all nations, nevertheless we shall proceed to show as follows that our manner of life and mode of conduct, together with our religious principles, have not been just now invented by us, but from the first creation of man, so to speak, were established by the instinctive ideas of those men of old whom God loved. The Hebrew nation is not recent; nay, it has been held in honour for its antiquity by all men, and to all men it is known. It is a fact that its books and writings speak within its pages of men of ancient times, scanty indeed and few in number, yet all the while excelling in piety and righteousness and every other virtue. Of these there were various examples before the Flood, while others came after it, for instance, some of the sons and descendants of Noah, yes and Abraham also, whom the children of the Hebrews boast as their own founder and fore-father. All these, to whose righteousness witness has been borne, going back from Abraham to the first man, it would be no departure from the truth to style as Christians, in point of fact if not in name. For surely, as regards the meaning of the name, that the Christian man should, through the knowledge and teaching of Christ, excel in self-mastery and righteousness, in steadfast conduct and manly virtue, in confession of piety towards the one and only God over all—all this was their earnest endeavour no less than ours. They cared not, then, for bodily circumcision; neither do we: nor for the observance of sabbaths; neither do we: nay, nor for the abstention from certain kinds of food, nor for distinctions in other matters, the symbolic observance of which Moses was the very first to commit to subsequent generations; neither do Christians now observe such things. But they also knew clearly the Christ of God, since it has been shown before55 that He appeared to Abraham, gave divine instructions to Isaac, spoke to Israel, and held converse with Moses and the later prophets. Hence you will find that those same men whom God loved have been deemed worthy of even the name of the Christ, according to the voice which speaks thus of them Touch not my Christs, and do my prophets no harm.56 So then, it is evident that we must regard as the first and most ancient and primitive of all that religion which was discovered by Abraham and his followers, men dear to God, and which has lately been proclaimed to all nations through the teaching of the Christ.
But if we are told that Abraham received a long time afterwards the command of circumcision, at any rate it is declared that previous to this he had received testimony for the righteousness that is by faith;57 for thus the divine word speaks:
And Abraham believed God, and it was reckoned unto him for righteousness.58
Such, then, was he before his circumcision, on the day when God (that is Christ Himself, the Word of God) manifested Himself to him, and in these words announced an oracle concerning those who should thereafter be justified in like manner as he:
And in thee shall all the families of the earth be blessed;59
 and that

he shall become a great and mighty nation, and all the nations of the earth shall be blessed in him.60
And this we may note as having been fulfilled in us. For he had been justified by faith in the Word of God, the Christ, who appeared to him. He turned aside from the superstition of his fathers and the former error of his ways, confessed the supreme God as one and served Him, not with the formal worship of the subsequent law61 of Moses, but with deeds of virtue; and to such a one it was said that all the families of the earth s and all the nations shall be blessed in him. And in deeds clearer than words Abraham’s form of godliness is manifestly practised at present by Christians, and by them alone, throughout the whole world.

What obstacle, then, can remain to prevent the acknowledgment that we, the followers of Christ, have one and the same mode of life and manner of religion as those friends of God in days of old? So that we have shown that it is not recent and strange, but, if one must speak the truth, the first and only and true religion in perfect form, that which was committed to us by the teaching of Christ. And let this suffice.

REIGN OF AUGUSTUS (44BC—14AD) 
Date of the Birth of Christ.

But come now, after this necessary preface to our proposed Ecclesiastical History, let us now enter upon our journey, as it were, starting from the appearance of our Saviour in the flesh; having called upon God the Father of the Word, and Him of whom we are speaking, even Jesus Christ our Saviour and Lord, the heavenly Word of God, to aid and cooperate with the truth of our narrative.

It was, then, the forty-second year of the reign of Augustus, the twenty-eighth after the subjugation of Egypt and the death of Antony and Cleopatra, with whom the dynasty of the Ptolemies in Egypt came to a final end, in which our Saviour and Lord Jesus the Christ, in the days of the first enrolment at that time when Quirinius was governor of Syria,62 was born, in accordance with the prophecies concerning Him, in Bethlehem of Judaea.63
And this enrolment under Quirinius is also mentioned by Flavius Josephus, the most distinguished historian among the Hebrews, who adds as well an account of the sect of the Galileans which sprang up at the same time; which also our own writer Luke has mentioned in the Acts, as follows

After this man rose up Judas of Galilee in the days of the enrolment, and drew away some of the people after him: he also perished; and all, as many as obeyed him, were scattered abroad .64
Now, in agreement with this, the writer we have mentioned, in the eighteenth book of the Antiquities, adds the following, in these very words:
Now Quirinius, a member of the Senate, a man who had reached consular rank after having performed the other offices and passed through them all, and one who held a high position in other respects, came with a few men to Syria, being sent by Caesar to hold the office of judge of the nation, and assessor of property.
And, a little further on, he says,

But Judas, a Gaulonite from a city called Gamala, took with him a Pharisee named Saddocus, and urged on a revolt; both of them saying that the assessment meant nothing but downright slavery; and exhorting the nation to the defence of their liberty.65
And in the second book of his Histories of the Jewish War he writes on the same matter as follows

In his day a certain Galilean named Judas stirred up his fellow-countrymen to revolt, reproaching them if they paid tribute to the Romans and tolerated mortal rulers after God.66 
This is what Josephus says.

The Fulfilment of Gen. xlix. 10.

Now then also for the first time a person of foreign blood, Herod, received the kingdom of the Jewish nation; and thus the prophecy uttered by Moses received its fulfilment,67 which says that there shall not be wanting a ruler from Judah nor a leader from his loins, until he come for whom it is reserved, who, as he also shows, will be the expectation of nations.68 The words of the prediction were, to say the least, unfulfilled as long as they were permitted to live under rulers of their own nation, beginning from Moses himself and stretching right down to the reign of Augustus, in whose day for the first time a foreigner, Herod, was entrusted by the Romans with the rule over the Jews. He, according to the account of Josephus, was an Idumean by race on his father’s side, and on his mother’s an Arabian;69 but according to Africanus (and he was no mean writer) those who are accurately informed as to his affairs state that Antipater (that is, his father) was the son of a certain Herod of Ashkelon, one of the temple-slaves, as they are called, of the temple of Apollo. This Antipater, having been taken captive when a little child by Idumean robbers, lived with them, because his father was unable, through poverty, to pay money down for him. Brought up in their customs, he was afterwards befriended by Hyrcanus the Jewish high priest.70 And Herod, who lived in the time of our Saviour, was this man’s son.

When, therefore, the Jewish sovereignty had devolved upon such a man, the expectation of the nations71 was, conformably to the prophecy, already near, at the doors,72 inasmuch as from that time there was a cessation of those who had been their rulers and leaders in succession from Moses himself. Indeed, before their captivity and transportation to Babylon they were under kings, beginning with Saul, the first, and David. But before the kings they were governed by rulers, those who were called judges; who ruled after Moses and his successor Joshua. And after the return from Babylon they did not cease to employ an aristocratic form of government with an oligarchy (for the priests had charge of their affairs), until Pompey the Roman general appeared and besieged Jerusalem in force. He defiled the holy place, advancing as far as the innermost sanctuary of the temple; and him who by right of succession from his ancestors was both king and high priest up to that time (his name was Aristobulus) Pompey sent as a prisoner to Rome along with his children. He gave the high-priesthood to Hyrcanus, Aristobulus’ brother, and made the whole Jewish nation from that day tributary to the Romans.73 So, to go no further, when Hyrcanus, the last to hold the high-priestly succession, was taken captive by Parthians,74 Herod was the first foreigner (as, indeed, I said) to be entrusted by the Roman Senate and the Emperor Augustus with the Jewish nation.75 It is manifest that the coming of the Christ took place in his day; and the expected salvation and calling of the nations followed in accordance with the prophecy.

From that time indeed the rulers and leaders of Judah, I mean those of the Jewish nation, ceased; and as a natural consequence their high-priesthood, which from their ancestors had descended in orderly fashion to the nearest successors according to family, was immediately thrown into confusion. Of these facts also you have a trustworthy witness in Josephus, who shows that Herod, when he received the kingdom at the hands of the Romans, no longer appointed the high priests from the ancient lineage, but assigned the honour to certain obscure persons. And, with reference to the appointment of the priests, a course of action similar to Herod’s was taken by Archelaus, his son, and after him by the Romans, when they had taken over the government of the Jews.76 And the same writer tells us that Herod had been the first to cause even the high priest’s sacred robe to be shut up under his private seal; and did not allow the high priests to keep it any longer in their own possession. And that Archelaus also, and after him the Romans, did the same.77 These things I have stated in order to prove that another prophecy had its accomplishment in the appearing of our Saviour Jesus Christ.

Thus in the book of Daniel the Scripture very clearly lays down an express number of certain weeks (concerning which we have treated distinctly elsewhere)78 until Christ rules, and prophesies that after the accomplishment of these the unction among the Jews will be utterly destroyed.79 And this is clearly shown as fulfilled at the time of the birth of our Saviour Jesus Christ. We have been obliged to premise these remarks in order to set forth the correctness of the time.

Africanus on the Genealogies of Christ.
But since Matthew and Luke in writing their Gospels have presented to us the genealogy of Christ in different forms, and most people imagine that they are discordant; and since every believer through ignorance of the truth has been eager to multiply words on these passages, we must quote the account of them that has come down to us, which Africanus, of whom we spoke a short time ago,80 mentions in a letter he wrote to Aristides on the harmony of the genealogy in the Gospels. Having refuted the opinions of the others as unnatural and  utterly mistaken, he sets  forth  the account he himself had received,81 in these very words:
For inasmuch as the names of the families in Israel used to be numbered either by nature or by law: by nature, when there was actual offspring to succeed; but by law, when another begat a son in the name of his brother who had died childless82 (for as no clear hope of a resurrection had as yet been given, they represented the future promise under the figure of a mortal resurrection, so that the name of the departed one might never cease to exist) since, then, as regards those included in this genealogy, some succeeded by natural descent, the son to the father, while others, though born to one father, were assigned by name to another, mention was made of both, those who had [actually] begotten sons, as well as those regarded as having begotten them. Thus neither of the Gospels says what is untrue, since there is a reckoning both by nature and by law. For the families, namely that which took its descent from Solomon and that from Nathan, became so mutually involved, by resurrections of childless men and second marriages and resurrection of offspring, that the same persons were justly considered to belong at one time to one, at another to another: now to their reputed fathers, now to their actual. So that both accounts are in accordance with the exact truth, and descend to Joseph in a complex, yet accurate, manner.

But to make clear what has been said, I shall give an account of the interchange of the families. If we reckon the generations from David through Solomon, the third from the end is found to be Matthan, who begat Jacob,83 the father of Joseph. But if from Nathan the son of David84 according to Luke the third from the end was, similarly, Melchi. For Joseph was the son of Heli, the son of Melchi.85 Joseph being, then, the object at which we aim, we must show how each of the two is recorded to be his father namely Jacob, tracing his descent from Solomon, and Heli from Nathan; and, before that, how these same persons, namely Jacob and Heli, were two brothers; and, before that again, how their fathers, Matthan and Melchi, though of different families, are declared to be Joseph’s grandfathers. Well then, both Matthan and Melchi, marrying in turn the same wife, begat children who were brothers by the same mother, for the law does not prevent a widow marrying another, whether she be divorced or her husband be dead. So then from Estha (for tradition asserts that this was the woman’s name) first Matthan, who traced down his family from Solomon, begat Jacob; and, on the death of Matthan, Melchi, who traced his descent back to Nathan, married the widow, being of the same tribe but another family, as I said before; and of her had a son Heli. Thus we shall find Jacob and Heli brothers with the same mother, though of two different families; of whom the former, Jacob, on the death without issue of his brother Heli, took his wife and from her in the third place [from Estha] begat Joseph, who according to nature was his own son (and also according to Scripture: for it is written, and Jacob begat Joseph);86 but according to law he was the son of Heli. For Jacob, being his brother, raised up seed87 to Heli. Therefore also the genealogy traced through him will not be rendered void, though in reckoning it Matthew the evangelist says: and Jacob begat Joseph; and Luke on the other hand: Who was, as was supposed (for indeed he adds this), the son of Joseph, the son of Heli, the son of Melchi.88 For he could not express more distinctly the descent according to law, and he abstains from using the word “begat” with reference to this kind of procreation right up to the end, tracing the genealogy up to Adam, the son of God,89 backwards.

Nor is this a rash interpretation or incapable of proof. At all events, the Saviour’s kinsmen according to the flesh, whether stirred by the love of advertisement or by the single desire to instruct—in any case telling the truth—have handed down this tradition also. [They say] that Idumean robbers attacked Ashkelon, a city in Palestine, and from an idol temple of Apollo, which was built near the walls, carried away captive, along with the rest of their spoils, Antipater the son of a certain Herod a temple-slave. And since the priest was unable to pay down a ransom for his son, Antipater was brought up in the customs of the Idumeans, and was afterwards befriended by Hyrcanus the high priest of Judaea. He went as an ambassador to Pompey on behalf of Hyrcanus, and having freed for him his kingdom from the grasp of his brother Aristobulus, he fell in with good fortune, and bore the title of superintendent of Palestine. Antipater’s great good fortune cost him envy; he was treacherously murdered, and succeeded by his son Herod, who afterwards by a decree of the Senate under Antony and Augustus was chosen to be king of the Jews. His sons were Herod and the other tetrarchs. These facts, indeed, are also the common property of the histories of the Greeks.

But there were still kept on record in their archives the genealogies of the Hebrews and of those who traced their origin back to proselytes, such as Achior the Ammonite90 and Ruth the Moabitess91 and the mixed multitude which came forth together with them from Egypt. So Herod, since the lineage of the Israelites contributed nothing to his advantage, and he was smitten by the consciousness of his lowly birth, burnt the registers of their families; for he thought that he would appear nobly born if no one else were able from a public record to trace his family back to the patriarchs or to proselytes, and the mixed multitude called Giorae.92 A few careful people had private records of their own, either having remembered the names or otherwise securing them, from copies; who prided themselves on preserving the memory of their noble birth. Of such were the persons mentioned above,93 called Desposyni from their connexion with the Saviour’s family. Coming from the Jewish villages of Nazareth and Cochaba, they travelled over the rest of the land, explaining the aforesaid genealogy, as far as they could trace it, [from records and memory] and from the Book of the Days. Whether, then, it be so or otherwise, no clearer explanation could be found, as I and every fair-minded person consider; and we should be content with it, even though it be unattested, for it is impossible to state a better or truer one. In fact the Gospel speaks the absolute truth.

And at the close of the same letter he adds as follows:

 Matthan, who traced his descent from Solomon, begat Jacob. On the death of Matthan, Melchi, who traced his descent from Nathan, of the same wife begat Heli. Therefore Heli and Jacob were brothers with the same mother. Heli having died childless, Jacob raised up seed to him, and begat Joseph, who was by nature his own son, but by law Heli’s. Thus Joseph was the son of both.

So much for Africanus. Moreover, now that the genealogy of Joseph is thus traced, Mary also has been virtually shown to belong to the same tribe as he, since according to the law of Moses intermarrying between different tribes was not permitted. For the command is to join in wedlock with one of those from the same town and the same clan, so that the inheritance of the family should not remove from tribe to tribe.94 Thus, then, may these matters stand.

The Eastern Magi.
But indeed, when the Christ was born, agreeably to the prophecies, in Bethlehem of Judaea at the aforesaid time, Herod was not a little disturbed by the enquiry of the wise men from the east, who asked where he was that was born King of the Jews, for that they had seen his star, and for that reason had undertaken so long a journey in their earnest desire to worship as God Him that was born—Herod, I say, was not a little disturbed thereat, inasmuch as his throne was endangered, or so at least he thought. He enquired, therefore, of the doctors of the law among the nation where they expected the Christ to be born.95 And when he became aware of the prophecy of Micah predicting Bethlehem,96 by a single decree he commanded that the male children at the breast in Bethlehem and in all the borders thereof, from two years old and under, according to the time, carefully learned by him of the wise men, should be slain.97 For he supposed (as he might well do) that doubtless Jesus also would share a like fate with those of His own age. Nevertheless the Child was conveyed into Egypt, and so escaped the plot, His parents being forewarned of what was impending by the appearance of an angel.98
The Divine Judgment on Herod.

Such, then, is the account given by the sacred book of the Gospel. But it is worth while in addition to observe the wages that Herod received for his act of daring against the Christ and those of His age: how that straightway, without even a slight delay, the divine Justice overtook him while still alive, to give him a foretaste of what was awaiting him after his departure hence. It is not possible to recount here how, indeed, he sullied the supposed prosperity of his reign by the successive calamities which overtook his house: by the murder of wife, children and other members of his family who were his nearest and dearest. Before such a subject every tragic drama pales; and Josephus has fully treated it in his Histories.99 But how a scourge wielded by a hand divine descended and drove him on to death, just when he plotted against our Saviour and the other infants, can best be learnt from the words of that historian also, who in the seventeenth book of the Jewish Antiquities writes thus of the end of his life, in these very words:
But Herod’s disease attacked him more severely, a requital exacted by God for his wrong-doings. For indeed he suffered from a slow fire, which did not so much betray its burning heat to the touch as it increased the trouble internally. He had a terrible longing for food, which could in no way be satisfied. His intestines were ulcerated, and the colon especially attacked by terrible sins; and a running transparent humour settled on his feet. He suffered also from similar trouble in his abdomen. Aye indeed, his privy parts were putrefied, and gave forth worms; his breathing was only accomplished with difficulty and in an upright position, and the heavy odour and quick respiration made it exceedingly unpleasant. Every part of him was convulsed, so that he became possessed of uncontrollable strength. So it used to be said by those who practised divinations and such as were possessed of wisdom to foretell these events, that God was exacting a penalty from the king for his great impiety.100
Such is the conclusion drawn by the aforesaid writer in the said work. And in the second of the Histories he gives a similar account concerning the same person, writing somewhat as follows:
From that time the disease seized upon his body as a whole, over which it apportioned divers sufferings. A gentle fever attacked him; an intolerable itching spread over the entire surface of the body; the colon was racked with incessant pains; his feet swelled as with dropsy; the abdomen was inflamed; the privy parts became putrid and bred worms; and, in addition, he could breathe only in an upright position and then with difficulty; and he had convulsions in all his limbs, so that those who practised divinations said that his disorders were a penalty. But although he was struggling with these terrible sufferings, he nevertheless clung to life, hoped for recovery and bethought him of cures. For instance, crossing the Jordan he used the hot springs of Callirrhoe, which flow into Lake Asphaltites, but are sweet enough even to drink. There the physicians decided to warm his whole body with hot oil, by letting him down into a tub filled with it. But he grew weak and turned up his eyes like a person in a faint.101 However, he revived at the sound of the commotion which his attendants made; and henceforth despairing of recovery ordered fifty drachmas apiece to be given to the soldiers, and large money to his generals and friends. He himself returned and came to Jericho, in a state of melancholy and all but uttering threats at death itself. Then he proceeded to devise an unhallowed deed. Collecting the notable men from each village in all Judaea, he commanded them to be shut up in the hippodrome, as it is called. Then summoning Salome his sister and her husband Alexas, he said: “I know that the Jews will celebrate my death by a festival; but I may be mourned by others and have a splendid funeral, if you are willing to carry out my commands. The moment I have breathed my last, surround these men who are kept under guard with soldiers, and kill them; that all Judaea and every house may weep because of me, even in spite of themselves.”102
And shortly afterwards he says,

And again (for indeed he was racked by want of food and a convulsive cough), when the pains mastered him,103 he planned to anticipate Fate. Taking an apple, he asked for a knife as well. For it was his custom to cut as he ate. Then, looking round to see that there was no one to hinder him, he raised his right hand as if to stab himself.104
Moreover, the same writer records that just before the end of his life he ordered the death of another lawful son of his (this was the third, for two had already been put to death); and that straightway the thread of life was severed, not without great pain.105
Archelaus.
Such, then, was the last end of Herod, who paid a just penalty for the children whom he slew round about Bethlehem, to further his design against our Saviour. After this an angel appeared in a dream to Joseph while he was staying in Egypt, and bade him depart with the child and His mother into Judaea, revealing that they are dead that sought the young child’s life.106 And then the evangelist goes on to say:
But when he heard that Archelaus was reigning in the room of Herod his father, he was afraid to go thither; and being warned of God in a dream, he withdrew into the parts of Galilee.107
And the aforesaid historian agrees with [the evangelist] that Archelaus was appointed to the government after Herod; and he describes the way in which the will of Herod his father and the approval of Caesar Augustus gave him the succession to the kingdom over the Jews; and how, when he fell from the government after ten years’ time, his brothers Philip and Herod the younger, together with Lysanias, ruled their own tetrarchies.108
REIGN OF TIBERIUS (14-37)
Date of Pilate: Forged Acts of Pilate.
The same writer tells us in the eighteenth book of the Antiquities that in the twelfth year of the reign of Tiberius (for he succeeded to the supreme government after Augustus had held the principate for fifty-seven years) Pontius Pilate was entrusted with Judaea, and that he remained there for ten entire years, almost until the death of Tiberius.109 Therefore the forgery of those who the other day published Memoirs against our Saviour is clearly proved; in which the very date noted at the beginning proves the falsity of those who forged them. The things they have dared to state about the Saviour’s Passion are placed, I say, in the fourth consulship of Tiberius, that is, the seventh year of his reign; at which time it is shown that Pilate was not yet in charge of Judaea, if at least we may use the testimony of Josephus, who plainly indicates in his aforesaid work that in the twelfth year of the reign of Tiberius Pilate was appointed procurator of Judaea by that emperor.
The Period of Christ’s Teaching.
So then, in the time of these men, in the fifteenth year, according to the evangelist, of Tiberius Caesar, in the fourth of Pontius Pilate’s governorship, when Herod and Lysanias and Philip were tetrarchs110 of the rest of Judaea, our Saviour and Lord, Jesus the Christ of God, when beginning to be about thirty years of age,111 came to the baptism of John,112 and then made a beginning of His preaching of the Gospel.113 Now the divine Scripture says that He passed the entire time of His teaching in the high-priesthood of Annas and Caiaphas;114 thus showing that the whole period during which He taught was completed within the years bounded by these men’s ministry. Since He began, then, during the high-priesthood of Annas and remained until the rule of Caiaphas, the intervening period is not a full four years. For indeed the ordinances which were under the law had from that time been already abolished; and that system was done away with, by which all that appertained to the service of God was a charge for life, held by hereditary succession; on the contrary, the Roman governors assigned the high-priesthood now to one, now to another, and these continued in office not more than one year. At all events Josephus records that there were four high priests in succession from Arenas to Caiaphas, speaking somewhat on this fashion in the same book of the Antiquities:
. . Valerius Gratus . . . deposed Ananus from acting as priest, and appointed Ishmael the son of Phabi high priest; but removed him not long afterwards, and nominated as high priest Eleazar the son of Ananus the high priest. However, when a year had passed, he deposed him too, and handed the high priesthood over to Simon the son of Camithus. But he likewise held office for no mere than a year; and Joseph, who was also called Caiaphas, succeeded him.115
So, then, it has been shown that the whole period of our Saviour’s teaching did not comprise a full four years; four high priests, from Annas to the appointment of Caiaphas, having completed a ministry of a year apiece in four years. In fact, the book of the Gospel has noted that Caiaphas was high priest, as we might expect, that year in which the events of the Saviour’s Passion took place;116 from which also it is shown that the period of Christ’s teaching is in harmony with the foregoing investigation.

The Call of the Twelve and of the Seventy.
But indeed our Saviour and Lord, not very long after His preaching began, called the twelve apostles, whom alone He honoured, above the rest of His disciples, in an especial manner by so naming them;117 and, on another occasion, He appointed seventy others, whom also He sent two and two before his face into every place and city, whither he himself was about to come.118
John the Baptist.
But the divine book of the Gospels mentions that John the Baptist was beheaded by the younger Herod not long after this.119 And Josephus also records the same fact, mentioning Herodias by name, and how Herod married her though she was his brother’s wife, having put away his former lawful wife (who was the daughter of Aretas king of Petaea), and separated Herodias from her husband who was alive; and that on her account also he put John to death and went to war with Aretas, whose daughter he had dishonoured. And he says that in a battle which took place in this war Herod’s whole army was destroyed, and that this disaster was due to the designs against  John.120 And the same Josephus acknowledges that John was without a superior in righteousness and a Baptist;121 and thus his testimony agrees with what is written in the book of the Gospels concerning him; and he also records the fact that Herod lost his kingdom on account of the same Herodias, and that he was driven into exile along with her, and condemned to make Vienne, a city of Gaul, his home.122 This information Josephus has given us in the eighteenth book of the Antiquities, where he writes thus concerning John, using these very words:
….but to some of the Jews it seemed that Herod’s army had been destroyed by God, as a most just requital for John who was called the Baptist. For Herod put him to death, a good man who bade the Jews practise virtue, use123 righteous dealings among themselves and piety towards God, and so come together for baptism; for [he held] that thus indeed would the immersion appear acceptable to Him, when men used it not to secure pardon for certain sins, but to purify the body: inasmuch as the soul had already been cleansed by righteousness. And when the others rallied round him (for indeed they were greatly excited on listening to his words), Herod became fearful lest his great powers of persuasion with men might lead to some form of revolt (for they seemed disposed to do anything at his advice). So he thought it much better to anticipate any revolutionary action on John’s part by killing him, than to repent when involved in the difficulties of an insurrection. Therefore, because of Herod’s suspicion, John was sent a prisoner to Machaerus—the fortress we mentioned before—and there put to death.124
The Statement of Josephus about Jesus.
Such is the account he gives of John. And he mentions our Saviour also in the same narrative in the treatise, somewhat after this fashion:
Now there lived about this time Jesus, a wise man, if indeed one may call him a man. For he was a doer of marvellous works, a teacher of such men as receive what is true with pleasure; and many of the Jews, and many also of the Greeks, he won over to himself. This was the Christ; and after that Pilate had condemned him to the cross on the indictment of the chief men among us, they who had loved him at the first did not cease [to do so]. For he appeared on the third day to them, living again, the divine prophets having stated these and countless other marvels concerning him. And even now the tribe of the Christians, named after him, has not become extinct.125
When a writer belonging to the Hebrews themselves has transmitted from primitive times in a work of his own this record concerning John the Baptist and our Saviour, what excuse can there be for not convicting as shameless those who forged the Memoirs against them? However, let this suffice here.

The Apostles and the Seventy Disciples.
But to resume. It is clear to everyone from the Gospels what are the names of the apostles of the Saviour.126 But no list of the seventy disciples127 is extant anywhere; Barnabas, however, is said128 to have been one of them, whom also the Acts of the Apostles has mentioned in various places;129 and, especially, Paul too, when writing to the Galatians.130 And it is said that Sosthenes also was of their number, he who wrote, along with Paul, to the Corinthians131 and this is the record of Clement in the fifth book of the Hypotyposeis; in which also he says that Cephas (of whom Paul says, But when Cephas came to Antioch, I resisted him to the face132 was one of the seventy disciples, being of the same name as Peter the apostle. And of Matthias too, who was numbered among the apostles in the place of Judas, and of him who was honoured by being voted on along with Matthias,133 it is recorded that they were deemed worthy of the same calling—that of the Seventy. And it is said that Thaddaeus was also one of them;134 concerning whom I shall presently recount a story that has come down to us135 And upon examination you will find that there were evidently disciples of the Saviour over and above the Seventy, if you take the testimony of Paul, who said that after the rising from the dead He appeared first to Cephas; afterwards to the twelve; and after them to above five hundred brethren at once, of whom he stated that some had fallen asleep, but that the greater part remained still alive at the time of writing. And afterwards, he says, He appeared to James. The same was one of the Saviour’s brethren, as they were called. Then—since besides these there were very many apostles indeed, in imitation of the Twelve, as also was Paul himself—he adds thus: Afterwards He appeared to all the apostles.136
Thaddaeus and Abgar.
So much, then, for this. But the story about Thaddaeus runs as follows. When the divinity of our Lord and Saviour Jesus Christ became noised abroad among all men, thanks to His wonder-working power, it attracted countless numbers even of persons in foreign lands very far distant from Judaea, who hoped to be cured of diseases and all kinds of disorders. So it came about that when king Abgar, a most illustrious potentate of the nations beyond the Euphrates, being wasted by a terrible bodily disorder, incurable as far as human power goes, heard of the fame of Jesus’ name and the unanimous testimony paid by all to His mighty works, he sent Him a message of entreaty by a despatch-bearer, asking that he might be delivered from his disease. But Jesus did not at that time hearken to his request; howbeit He deemed him worthy of a personal letter, promising to send one of His disciples to heal his disease and, at the same time, bring salvation to him and all who belonged to him.137 And not long afterwards, it would seem, He fulfilled that which He had promised. At all events, after His resurrection from the dead and His ascent into the heavens, Thomas, one of the twelve apostles, was moved by a divine impulse to send forth Thaddaeus—he too had been reckoned among the seventy disciples of Christ—to Edessa as a herald and evangelist of the teaching concerning Christ. And through him all that our Saviour had promised received its fulfilment.138
 You have the proof of these facts also in writing, taken from the record office at Edessa, then a city ruled by kings. Thus, in the public documents there, which contain ancient matters and those connected with Abgar, these things have been found preserved from that day until now. But there is nothing like hearing the letters themselves, taken by us from the archives and literally translated from the Syriac, as follows:
Copy of a letter written by Abgar the Toparch to Jesus, and sent to Him at Jerusalem by the hand of Ananias a courier.

Abgar Uchama, toparch, to Jesus, gracious Saviour, who has appeared in the region of Jerusalem, greeting. I have heard of thee and of thy cures as having been wrought by thee without medicines or herbs. For by a word139 thou dost make the blind. to receive their sight, the lame to walk, and dost cleanse the lepers, cast out unclean spirits and devils, heal140 them that are tormented141 with long stickiness, and raise up the dead. And when I heard all this concerning thee, I was convinced of one of two things: either that thou art God and doest these things, having come down from heaven; or that, because thou doest them, thou art the Son of God. Therefore for this cause I write and beseech thee to trouble thyself to come to me and heal the disorder which I have. For verily I have heard that even the Jews are murmuring at thee and wish to do thee harm. But I have a very small city, yet a stately one; which will suffice us both.

The written reply of Jesus to the Toparch Abgar [sent] by the hand of the courier Ananias.

Blessed art thou who didst believe in me, not having seen me.142 For it is written of me that they who have seen me will not believe in me, even that they who have not seen me may themselves believe and live.143 But as to that which thou didst write to me, that I should come to thee, I must fulfil all things for the which I was sent hither; and having fulfilled them, be received up144 immediately to him that sent me.145 And when I am received up, I will send thee one of my disciples to heal thy disorder and bestow life on thee and those with thee.

To these letters there is also subjoined the following, in the Syriac language:
Now after Jesus was received up, Judas, who was also called Thomas, sent unto him Thaddaeus the apostle, one of the Seventy; who came and lodged with Tobias the son of Tobias. And when the news concerning him was heard, it was told Abgar, saying, “An apostle of Jesus is come hither, even as He wrote to thee.”  Thaddaeus, then, began in the power of God to heal all manner of disease and sickness,146 so that all wondered. But when Abgar heard the mighty and wonderful things that he did,147and how he healed, he suspected that it was he of whom Jesus wrote, saying, “When I am received up, I will send thee one of my disciples, who will heal thy disorder.” He sent, therefore, for Tobias, with whom Thaddaeus lodged, and said: “I have heard that a powerful man is come to lodge in thy house; bring him to me.” So Tobias came to Thaddeus and said to him: “The toparch Abgar sent for me and bade me bring thee to him, that thou mightest heal him.” Thaddaeus replied: “I go before him; for I have been sent unto him with power.” So the next day Tobias rose up early, and took with him Thaddaeus and came to Abgar. And when he appeared before him, his lords being present and standing round, immediately on his entry a great vision appeared to Abgar in the face of the apostle Thaddaeus. Which when he saw, Abgar did obeisance to Thaddaeus; and all they that stood by were filled with amazement: for they had not seen the vision, which appeared to Abgar alone. He also asked Thaddaeus: “ Art thou of a truth a disciple of Jesus the Son of God, who said to me: ‘I will send thee one of my disciples, who will heal thee and bestow upon thee life’?” And Thaddaeus said: “Since thou hast mightily believed on Him that sent me, it was for this cause that I was sent unto thee. And moreover, if thou shalt believe on Him, even as thou believest so shall the petitions of thine heart be granted.”148 And Abgar made him reply: “Such was my belief in Him, that I even wished to take an army and destroy the Jews who crucified Him; howbeit I was checked from so doing by reason of the rule of the Romans.” And Thaddaeus said “Our Lord hath fulfilled His Father’s will; and having fulfilled it was received up to His Father.” Abgar said to him: “I also have believed on Him and on His Father.” Thaddeus replied “Therefore, I lay my hand upon thee in His name.” And when he had done this, immediately he was healed of the disease and disorder which he had. And Abgar was astonished that as he had heard concerning Jesus, so did he receive in very deed at the hand of His disciple Thaddaeus; who healed him without the use of medicine or herbs, and not him alone but also Abdu the son of Abdu, who had gout. This man also came forward and fell at his feet; and was healed by his prayers with the imposition of his hand. And many others of their fellow-citizens were cured by Thaddaeus, who did wonderful and mighty works, and preached the word of God.

Now after this Abgar said: “Thou, Thaddaeus, doest these things by the power of God; and we ourselves did marvel. But besides all this, I beseech thee, declare unto me concerning the coming of Jesus, how it took place; and concerning His power; and by what power He did such things as I have heard tell of.” Then Thaddaeus said: “Now indeed I will keep silence; but since I was sent to preach the word, to-morrow assemble me all thy citizens, and I will preach before them, and sow in them the word of life: namely, concerning the coming of Jesus, how it took place; concerning His mission, and why He was sent by the Father; concerning His power and works, and the mysteries which He spake in the world, and by what power He did these things; concerning His new preaching; concerning His littleness and humiliation; and how he humbled himself, and put aside and belittled His divinity; was crucified;149 descended into Hades and rent asunder the barrier which from eternity had never been rent, and raised up the dead, and though He descended alone, yet ascended with a great multitude to His Father.” So then, Abgar bade his citizens assemble at dawn and hear the preaching of Thaddeus . . and, after that, he ordered that gold and silver150 should be given him. But he would not accept it, saying: “If we have left our own, how shall we take that which is another’s?” These things took place in the three hundred and fortieth year.

Let this, then, translated literally from the Syriac language, be inserted here in its proper place, and, I trust, to some purpose.
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