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BOOK III
The Third Book of the Ecclesiastical History contains the following:
1. In what parts of the world the apostles preached Christ.

2. Who was the first to preside over the church of the Romans.

3. On the epistles of the apostles.

4. On the first succession from the apostles.

5. On the final siege of the Jews after [the time of] Christ.

6. On the famine that pressed hard upon them.

7. On the predictions of Christ.

8. On the signs before the war.

9. On Josephus and the treatises he has left behind.

10. How he mentions the divine books.

11. That, after James, Symeon ruled the church at Jerusalem.

12. That Vespasian ordered the descendants of David to be sought out.

13. That Avilius was the second to rule the Alexandrians.

14. Also that Anencletus was the second bishop of the Romans.

15. That, after him, Clement was the third.

16. On the epistle of Clement.

17. On the persecution under Domitian.

18. On John the apostle and the Apocalypse.

19. That Domitian ordered the descendants of David to be put to death.

20. On the relatives of our Saviour.

21. That Cerdon was the third to rule the church of the Alexandrians. 
22. That Ignatius was the second ruler of the church of the Anti​ochenes.

23. Story concerning John the apostle.

24. On the order of the Gospels.

25. On the divine Scriptures which are acknowledged, and those which are not so.

26. On Menander the magician.

27. On the heresy of the Ebionites.

28. On Cerinthus the heresiarch.

29. On Nicolaus and those called after him.

30. On those apostles who were found to have lived in wedlock.

31. On the death of John and Philip.

32. How Symeon, the bishop at Jerusalem, was martyred.

33. How Trajan prevented the Christians being sought for.

34. That Evarestus was the fourth to rule the church of the Romans.

35. That Justus was the third ruler of the church at Jerusalem.

36. On Ignatius and his epistles.

37. On the evangelists who were still eminent at that time.

38. On the epistle of Clement, and on the writings falsely attributed to him.

39. On the treatises of Papias.

Apostolic Labours.

SUCH, then, was the plight of the Jews at that time. But when the holy apostles and disciples of our Saviour were dispersed over the whole world, Parthia was allotted to Thomas, according to tradition, while Scythia was allotted to Andrew, and Asia to John,

…. with whom1 also he lived, dying at Ephesus. But Peter, it seems, preached in Pontus and Galatia and Bithynia, in Cappa​docia and Asia, to those Jews who were of the Dispersion.2 He also at the last came to Rome, and was crucified head-down wards; for he requested that he might suffer thus. What need to speak of Paul, who from Jerusalem even unto Illyricam has fully preached the gospel of Christ,3 and afterwards was martyred at Rome under Nero?
These are the express terms which Origen uses in the third tome of his Commentaries on Genesis.

The First Bishop of Rome.

Now Linus was the first, after the martyrdom of Paul and Peter, to receive the episcopate of the church of the Romans. Paul mentions him when writing to Timothy from Rome, in the salutation at the close of the epistle.4
The Writings of Peter and Paul.

Of Peter, then, one epistle, his former as it is called, is acknowledged; and of this also the elders of olden time have made frequent use, as a work beyond dispute, in their own treatises. But as for the second extant [epistle], the tradition received by us is that it is not canonical; nevertheless, since it appeared profitable to many, store was set by it5 along with the other Scriptures. Yet as regards the book of his Acts, as it is entitled, and the Gospel named after him, and his Preaching, as it is called, and The Apocalypse (such is its name) we know that they were not handed down at all among the catholic [writings];  for no Church writer, either in ancient times or even in our day, used testimonies derived from them.

But as my history advances I shall deem it profitable to indicate, along with the successions, what Church writers in each period have made use of which of the disputed [books], and what they have said about the canonical and acknowledged writings, and anything that they have said about those that are not such.

Now the writings that bear the name of Peter, of which I recognize only one epistle as genuine and acknowledged by the elders of olden time, are so many; while the fourteen epistles of Paul are manifest and clear [as regards their genuine​ness]. Nevertheless it is not right to be ignorant that some have rejected the Epistle to the Hebrews, saying that it is disputed by the church of the Romans as not being Paul’s. And I shall quote at the proper time what those who lived before us have said with reference to this epistle also. More​over, I have not received his Acts, as they are called, among the undisputed writings.

But since the same apostle, in the concluding salutations of the Epistle to the Romans, has mentioned among the others Hermas also,6 the author, it is said, of the book of The Shepherd, it should be known that this too has been disputed by some, on whose account it could not be placed among the acknowledged [writings];  while it has been adjudged as most essential by others, especially for those in need of an intro​duction of an elementary kind. Hence, as we know, it has actually come to be read publicly in churches; and that some of the oldest writers have used it is a fact which I have received by tradition. So much, then, to show which of the divine writings are unquestionable and which not acknowledged by all.

The Preaching of Paul and Peter.

That, indeed, in preaching to the Gentiles Paul had laid the foundations of the churches from Jerusalem and round about even unto Illyricum,7 is an evident conclusion from his own words and from what Luke has recorded in the Acts. And from the language of Peter also—in how many provinces he too used to preach the gospel to those of the circumcision,8 and deliver to them the word of the New Covenant, is clear from what we have said to be his acknowledged epistle:  in which he writes to those of Hebrew parentage of the Disper​sion in Pontus and Galatia, Cappadocia and Asia and Bithynia.9 
Followers of Paul.

 But how many and which of these became truly zealous followers, and were accounted worthy to shepherd the churches founded by the apostles, it is not easy to say; except such names as one might gather from expressions used by Paul. For he had countless fellow-workers and (as he calls them) fellow-soldiers;10 the more part of whom he has deemed worthy of undying remembrance, by the abiding testimony concern​ing them which he has included in his own epistles. Moreover, Luke also in the Acts, in recording his disciples, mentions them by name. Nevertheless Timothy is stated to have been the first to be allotted the episcopate of the community at Ephesus;  as also was Titus of the churches in Crete.11
Now Luke, who was by race an Antiochene and by profession a physician, was very frequently in the company of Paul, and had no merely casual acquaintanceship with the rest of the apostles. So he has left us examples of that art of healing souls which he acquired from them, in two inspired books. These are, namely, the Gospel, which also he testified that he penned in accordance with what they delivered unto him, which from the beginning were eye-witnesses and ministers of the word, all of whom, he also goes on to say, he had followed closely from the first;12 and the Acts of the Apostles, which he composed, no longer from the evidence of hearsay but of his own eyes. And it is said that Paul was wont to mention his Gospel, whenever, in writing about some gospel of his own (as it were), he used to say: according to my gospel.13
But of the other followers of Paul, he witnesses that Crescens journeyed to the Gauls;  while Linus, whom he mentions in the Second Epistle to Timothy as being with him at Rome,14 was, as we have already shown,15 the first after Peter to receive the episcopate of the church of the Romans. Moreover, Clement, who also was appointed over the church of the Romans as its third bishop, according to Paul’s own testimony was his fellow-worker and fellow-labourer.16 In addition to these, there is also that Areopagite named Dionysius, the first to believe after Paul’s speech to the Athenians in Areopagus, according to the record of Luke in the Acts.17 Another Dionysius, one of the ancients, pastor of the community of the Corinthians, states that he was the first bishop of the church at Athens.18 But indeed, as we go forward upon our way, we shall mention at the proper place the events connected with the succession from the apostles from time to time. At present let us proceed to the next stage of the history.

REIGN OF VESPASIAN (68-79AD)

After Nero had held the principate for thirteen years, and Galba and Otho and their associates had continued in office for a year and six months, Vespasian, who had distinguished himself in the campaigns against the Jews, was made king over Judaea itself, being proclaimed emperor by the armies there. He therefore set out immediately on the way to Rome, entrusting the war against the Jews to his son Titus.

Departure of the Apostles from Judaea and the Christians from Jerusalem.

But to resume. After the ascension of our Saviour, the Jews, in addition to their crime against Him, had devised innumerable plots also against His apostles:  first they put Stephen to death by stoning;19 and then, after him, James, who was the son of Zebedee and the brother of John, was beheaded;20 and finally James, who was the first, after the ascension of our Saviour, to receive the throne of the episcopate there, departed this life in the manner we mentioned above.21 As for the other apostles, countless plots were laid against their lives, and they were banished from the land of Judaea; but they journeyed to all the nations to teach the message, in the power of the Christ who said22 to them:  Go ye, and make disciples of all the nations in my name.23 Moreover, the people of the church at Jerusalem, in accordance with a certain oracle that was vouchsafed by way of revelation to approved men there, had been commanded to depart from the city before the war, and to inhabit a certain city of Peraea. They called it Pella. And when those who believed in Christ had removed from Jerusalem, as if holy men had utterly deserted both the royal metropolis of the Jews itself and the whole land of Judaea, the Justice of God then visited upon them all their acts of violence to Christ and His apostles, by destroying that generation of wicked persons root and branch from among men.24
The Jewish War.

How many evils, then, descended together at that time in every place upon the whole nation;  how the inhabitants of Judaea especially were driven to the last extremity of mis​fortune; how many myriads of men from youth upwards, together with women and children, fell by sword and famine and countless other forms of death; the number and character of the sieges of Jewish cities that took place; nay more, what terrible, and worse than terrible, sights were seen by those who had fled to Jerusalem itself as to a most sure metropolis; the character of the whole war, and each of its happenings in detail; how at the end the abomination of desolation announced by the prophets took its stand in the once far-famed temple of God,25 when it endured its utter ruin and final destruction by fire;—[all these things] he who wishes may gather with exactitude from the history written by Josephus.26 But it is necessary to indicate that this same writer records that a multitude, numbering about three million persons, of those who were assembled from the whole of Judaea at the season of the feast of the Passover, were shut up in Jerusalem as in a prison (to use his very words). Certainly, it was fitting that on the days when they had inflicted His Passion upon the Saviour and Benefactor of all, the Christ of God—that on those very days they should be shut up as in a prison,27 and receive at the hands of the divine Justice the destruction which came upon them. Passing over, then, all those attempts upon them by the sword or in some other way which successively fell to their lot, I deem it necessary to set forth only those misfor​tunes that were caused by the famine, so that those who read this work may in part know that God’s vengeance was not slow to descend upon them for their wickedness against the Christ of God.

Come, therefore, let us once more take into our hands the fifth book of the Histories of Josephus, and peruse the tragic records of the deeds of that time. He says:
But as for the wealthy, to remain [in the city] meant equally certain destruction. A man would be put to death for his possessions, on the pretext of desertion. The madness of the factious reached its height along with the famine, and day by day both these terrible evils were inflamed more and more. Corn, indeed, was nowhere to be seen; but they used to burst in upon the houses, search them thoroughly, and then, if they found it, mal​treat the inmates for denying its existence; or if they failed to find it, torture them for having concealed it too carefully. And the hapless people’s bodies were used to decide whether or no they had the corn:  if they were still robust, they were judged to be well off for food; but if wasted away already, they were passed by; and it seemed unreasonable to put to death those who were about to perish immediately from want. And many secretly bartered their possessions for a single measure of wheat, if they happened to be of the richer sort; of barley, if of the poorer. Then they would shut themselves up in the inmost recesses of their dwellings, and in some cases eat the grain raw under the pressure of direst want; in others, cook it in such a manner as necessity and fear dictated. Nowhere was there a table set; but snatching the yet uncooked food from the fire they tore it in pieces. The fare was pitiable, and one might well weep to see the greed of the stronger, the lamentations of the weak.

In truth, famine is the worst of all misfortunes, but it destroys nothing so much as the sense of shame.28 For that which in other circumstances is worthy of respect is in this case despised. Thus, wives would snatch the food out of the very mouths of their husbands, children from their fathers, and-most lamentable of all—mothers from their babes; and while their dearest were wasting away in their arms, they did not scruple to deprive them of the drops that meant their life. Nevertheless such meals as these did not escape notice:  the rioters everywhere swooped down even upon this loot. For whenever they spied a house shut up, it was a sign that its inmates were taking food; so they at once broke down the doors, burst in and carried off the morsels which they had all but forced out of their throats. Old men who clung to their food were beaten, and women who concealed what was in their hands had their hair torn; there was no pity for grey hairs or for babes, nay they lifted up the little children, as they clutched their scraps of food, and dashed them to the ground. And to those who anticipated their entrance by swallow​ing beforehand the object of their plunder, they were still more savage, as if they were the injured party. Terrible were the methods of torture that they devised to discover food:  stopping up the hapless creatures’ privy passages with bitter herbs, and piercing the fundament with sharp stakes. And sufferings horrible even to hear were inflicted upon mien, to make them confess to a single loaf, or disclose a single handful of meal which they had concealed.

But as for the tormentors, they did not even suffer hunger (for undoubtedly the thing would have been less barbarous had it been done under necessity); nay, [they so acted] to keep their madness in exercise and to procure for themselves provisions for the days to come. And they would go to meet those who under cover of night crept towards the Roman outposts to gather wild herbs or grass, and seize what they had secured, just when they thought to have escaped the enemy; and though they be​sought the robbers again and again, and invoked the most awful name of God, to give them some portion of what they had risked their lives to secure, not a single thing would they give them. Rather, they had to be content if they were not killed as well as robbed.29
To this, after other remarks, he adds as follows:
So, with the closing of the ways out of the city, all hope of salvation was cut off for the Jews; and the famine strengthened its hold and battened on the people by houses and families. The upper rooms were filled with dying women and babes, the lanes with the corpses of old men; while children and young men swollen [with famine] crowded the market-places like phantoms, and fell down, each wherever the death-agony overtook him. But as for burying one’s relatives, the sick had no strength to do so, and those who still retained it hesitated from the great number of the corpses and the uncertainty of their own fate. Many, indeed, followed in death those whom they were burying, and many proceeded to their graves before the destined hour arrived. And neither lamentation nor wailing accompanied these calamities; but famine stifled the affections, and with dry eyes men in the throes of death contemplated those who had entered into their rest before them. Profound silence, and night big with death, enwrapped the city.

More grievous than they all were the robbers. For instance, they robbed the houses that now were tombs, plundered the dead, and stripping the coverings off the bodies went out with a laugh; they tested the points of their swords in the dead bodies, and in order to prove their weapon thrust through some who were still alive, prostrate on the ground; while such as besought them to use the right hand and sword they left in contempt to the famine. And everyone who was breathing his last turned his gaze fixedly towards the temple, leaving the rioters alive behind them.

These latter at first gave orders for the burial of the dead out of the public treasury, since they could not endure the stench. Afterwards, unequal to their task, they cast them from the walls into the ravines. And when Titus went around and beheld them filled with dead, and a thick discharge oozing from the decaying bodies, he groaned, and raising his hands on high called God to witness that it was not his work.30

To this, after some intervening remarks, he adds as follows:

 I cannot refrain from saying what my feelings bid me. I think that had the Romans delayed their attack on these abominable sinners, the city would have been swallowed up by a yawning chasm,31 or overwhelmed by a flood,32 or struck with such thunder​bolts as destroyed the land of Sodom.33 For it bore a generation far more godless than were those who thus suffered. At any rate, by their insensate fury the whole people was involved in destruction.34
And in the sixth book also he writes thus:
. . but of those that were perishing by the famine in the city the multitude that fell was innumerable, while the miseries they underwent were indescribable. For in every house where there appeared a shadow of food, there was fighting; the dearest friends came to blows with each other, as they snatched away their miserable provisions for the support of life. Men would not believe that even the dying lacked food; nay, the robbers searched those who were breathing their last, lest anyone should feign death while concealing food in his bosom. With mouths gaping from want, like mad dogs, they stumbled and staggered, reeling against the doors like drunken men; and in their dire distress they would burst in upon the same houses twice or thrice in a single hour. Necessity compelled them to eat anything; and they gathered, and brought themselves to devour, food that was unfit even for the filthiest of brute beasts. For instance, in the end they did not refrain from belts and shoes, and they chewed the skins of which they had stripped their shields; and some found even in wisps of old hay an article of food. For there were certain who collected the fibres, and sold of them by weight a tiny amount for four Attic drachmas.

And why need one speak of the shamelessness that famine brings in what concerns inanimate objects? For I am now about to tell of a deed, the like of which has never been recorded either among Greeks or barbarians, a deed horrible to mention, incredible to hear. And I for my part would gladly even have omitted this sad event, not to appear to posterity a marvellous story-teller, had I not countless witnesses to it among my contemporaries. Besides, I would earn the cold thanks of my country were my history to suppress the facts of her sufferings. There was a woman, living on the other side of Jordan, whose name was Mary, the daughter of Eleazar, of the village of Bathezor (which signifies “house of hyssop”). Distinguished alike for birth and wealth, she had fled in common with the rest of the multitude to Jerusalem and was, along with them, besieged. Now the tyrants had plundered her other effects, all that she had brought away with her from Peraea and transferred to the city; while the remnants of what she had stored up, and any food she had contrived to secure, were seized by the guards who rushed in upon her daily. The woman became terribly angry, and her frequent insults and curses provoked the plunderers against her. But no one either from anger or pity would kill her, and she grew weary of seeking food for others to eat, while even to find it was now everywhere a matter of extreme difficulty. So when the hunger penetrated her heart and marrow, and angry passions burnt more fiercely even than the hunger, she took Wrath and Necessity as her fellow-counsellors, and made an onslaught upon Nature. Snatch​ing the child (she had a boy at the breast), she said: “Wretched babe, in the midst of war and famine and faction, for what end do I preserve thee? From the Romans we may expect slavery, even if we should live to fall into their hands; but famine comes even before slavery, and the rioters are more grievous than both. Come, be thou my food, a Fury for the rioters and a tale for humanity, the only one lacking to the calamities of the Jews.” So speaking, she killed her son, then roasted him, ate the half and kept the remainder hidden. But the rioters were on the spot immediately, and catching the unhallowed odour threatened to cut her throat forthwith, unless she showed what she had prepared. But she said that she had kept a goodly portion26 for them, and then disclosed the remainder of her child. They were seized with terror and amazement on the spot, and stood transfixed at the sight. “‘Tis mine,” said she, “this is my very child, and this my deed. Eat, for of a truth I myself have eaten. Be neither softer than a woman nor more-compassionate than a mother. But if you from piety turn away from my sacrifice, I myself have eaten on your behalf, and let the rest remain mine.” Thereupon the men went out trembling, cowards in this one respect, yet, with reluctance conceding this food to the mother; but the whole city was straightway filled with the story of this abominable thing, and everyone, as he pictured the dreadful deed, shuddered as if the guilt lay with him. The famished longed for death, and they were deemed happy who had departed before hearing or beholding miseries like these.35

Such were the wages that the Jews received for their wicked​ness and impiety towards the Christ of God; but it is right to compare with these accounts also the unerring prediction of our Saviour, in which He declares these very events. His prophecy runs somewhat as follows:
But woe unto them that are with child and to them that give suck in those days! And pray ye that your flight be not in the winter, neither on a sabbath:  for then shall be great tribulation, such as hath not been from the beginning of the world until now, nor ever shall be.36

Now in adding up the whole number of the slain, the historian says that one million one hundred thousand persons perished by famine and sword,37 and that the rest of the rioters and robbers were betrayed by each other after the taking of the city, and so were slain; that the tallest and handsomest of the youths were kept for the triumph;  that, of the multitude that remained, those over seventeen were conveyed in chains to the works in Egypt, while still more were distributed among the provinces to perish in the theatres by sword or wild beasts;  that those under seventeen were carried off and sold as slaves,38 and that of these alone the number amounted to ninety thousand male persons.39
Now these things took place after this manner in the second year of the reign of Vespasian,40 in accordance with the pre​dictions foretold by our Lord and Saviour Jesus Christ; who by divine power had foreseen them as if already present, and who wept and lamented, according to the account of the holy evangelists. They have quoted His very words, when on one occasion, as if addressing Jerusalem herself, He said:

If thou hadst known, even thou, in this day the things which belong unto thy peace! but now they are hid from thine eyes. For the days shall come upon thee, when thine enemies shall cast up a bank about thee, and compass thee round, and keep thee in on every side and shall dash thee to the ground and thy children. . .41
On another occasion, as if speaking concerning the people, [He says]:

. . . for there shall be great distress upon the land, and wrath unto this people. And they shall fall by the edge of the sword, and shall be led captive into all the nations: and Jerusalem shall be trodden down of the Gentiles, until the times of the Gentiles be fulfilled.42
And again:
But when ye see Jerusalem compassed with armies, then know that her desolation is at hand.43
And when one compares the words of our Saviour with the other accounts of the historian concerning the whole war, how can one fail to be amazed, and to admit how truly divine and surpassingly marvellous our Saviour’s prescience and foretelling were?

The Long-suffering of God and the Signs before the War.

There is no need, therefore, to add anything to these accounts of the events which happened to the whole nation after the Saviour’s Passion, and after those voices had been uttered in which the whole multitude of the Jews asked that the robber and murderer should be saved from death, but begged that the Prince of Life44 should be taken away from them. But it may be right to mention as well those events which go to establish the loving-kindness of that all-gracious Providence, which for forty whole years after their crime against the Christ postponed their destruction. During all these years the greater number of the apostles and disciples, and James himself, the first bishop there, who was called the Lord’s brother, were still alive and made their abode in the city of Jerusalem itself, thus remaining, as it were, that place’s most sure bulwark.45 For the divine visitation was still long-suffering, if after all they might repent of what they had done, and so obtain pardon and salvation; and, besides this great long-​suffering, marvellous signs were vouchsafed them by God of what was to happen to them should they not repent. These matters also have been deemed worthy of mention by the afore​said historian, and we cannot do better than lay them before the readers of this work.

Take up, then, the sixth book of the Histories and read his statements therein. They are as follows:
Thus were the wretched people prevailed upon at that time by these deceivers and false swearers by God; but to the clear portents that foretold the coming desolation they gave neither heed nor belief. Nay, like men thunderstruck, with neither sight nor understanding, they disregarded the proclamations of God. So it was when on one occasion a star stood over the city like to a sword, and a comet which continued for a year. So again when, before the revolt and the movement in the direction of war, as the people were assembling at the feast of unleavened bread, on the eighth of the month Xanthicus at the ninth hour of the night, so brilliant a light shone around the altar and the sanctuary, that it seemed to be broad daylight; and this continued for half an hour. This seemed to the inexperienced to be a good portent; but the sacred scribes came at once to a decision about it, before the events took place. And at the same feast a cow, on being led by the high priest to the sacrifice, brought forth a lamb in the midst of the temple. And the eastern gate of the inner [court of the] temple, which was of brass and very massive, and was closed with difficulty every evening by twenty men, and moreover was secured by bolts bound with iron and had bars sunk to a great depth . . . was seen at the sixth hour of the night to have opened of its own accord. . . . And not many days after the feast, on the twenty-first of the month Artemisius, there appeared a certain extraordinary apparition surpassing belief; yea, what we are about to say would seem fabulous, were it not for two facts: that it was narrated by those who beheld it, and also that the disasters which followed were worthy of the signs. For before sunset there appeared high up over all the land chariots and armed phalanxes darting through the clouds and encircling the cities.

And at the feast which is called Pentecost, the priests on passing into the temple by night, according to their custom, to perform the sacred offices, said that they were cognisant, first, of a commotion and noise; and then, of the voice as of a multitude, [saying] “We are departing hence.”
But what follows is more terrible than these; for a certain Jesus by name, the son of Ananias, a rustic of the ignorant class, four years before the war, when the fullest peace and plenty reigned in the city, came to that feast when it was the custom for all to erect tents in honour of God, and suddenly, in the precincts of the temple, began to cry aloud: “A voice from the east, a voice from the west, a voice from the four winds, a voice against Jerusalem and the sanctuary, a voice against bridegrooms and brides, a voice against all the people.” Day and night he went around all the alleys, crying this. And some citizens of note, vexed at his ill-omened cry, seized the man and punished him with many stripes. Yet he uttered not a syllable in self-defence or personally to those present, but continued to shout the same words as before. And when the rulers came to think, as was the case, that the man was under some supernatural impulse, they brought him before the Roman governor. There, though torn to the bone with scourging, he neither uttered an entreaty nor shed a tear; but modulating his voice to the most lamentable tone possible, replied to each stroke, “Woe, woe to Jerusalem!”46
Now the same writer relates a still more marvellous thing than this, when he states that a certain oracle was found among their sacred writings, to the effect that at that time a man from their country should rule the world: which oracle Josephus supposed to have been fulfilled in the case of Vespasian.47 Yet he did not rule the whole world, but only that part which is under the Romans. It would more justly be applied to Christ, to whom it was said by the Father: 
Ask of me, and I will give thee the nations for thine inheritance, 
And the uttermost parts of the earth for thy possession.48
Yea, at that very time the voice of His holy apostles went out into all the earth, and their words to the ends of the world.49 
Josephus and his Writings.

In addition to all this it is right that we should know the origin and race of Josephus himself, who has contributed so largely to the history in hand. Now he, once again, tells us this, in the following words:
. . Josephus, son of Matthias . . a native of Jerusalem, a priest, who myself at the first fought against the Romans, and perforce took part in the sequel.50
Now of the Jews at that time he was by far the most renowned man, not only among his own nation but also among the Romans; so that he was honoured, by the erection of a statue in the city of the Romans, while the books composed by him were deemed worthy of being placed in the library. This same writer has set down [1] the whole of the Jewish Antiquities in twenty entire treatises, and [2] the history of the contemporary Roman War in seven. This latter work he himself testifies that he gave to posterity not only in Greek but also in his native tongue51 and he is worthy of credit because of his truthfulness in other matters. And there are extant of his [3] two other books which are worthy of study, those On the Antiquity of the Jews; in which also he has made reply to Apion the grammarian, who at that time com​posed a book against the Jews, and to others who also attempted to vilify the ancestral customs of the Jewish nation.52
In the former of these he gives the number of the canonical writings in the Old [Testament], as it is called. He informs us in these very words, on the strength of an ancient tradi​tion, which books are unquestionable among the Hebrews:
We have not, therefore, multitudes of books at variance and conflicting with one another, but only two-and-twenty, contain​ing the record of all time, justly believed to be divine. And of these five are Moses’, which comprise the laws and the traditional history from53 the origin of man down to the writer’s death. The period thus covered wants little of three thousand years. But from the death of Moses down to that of Artaxerxes, who suc​ceeded Xerxes as king of the Persians, the prophets who came after Moses wrote the history of their own times in thirteen books. The remaining four books contain hymns to God and precepts of life for men. From Artaxerxes up to our own time the several events have been written down, yet they have not been deemed worthy of the same credence as those before them, because the exact succession of prophets had ceased. And our actions prove the nature of our attitude towards our own writings. For during so long a lapse of time no one has ever dared to add to, or take away from, or change them; but it is inbred in every Jew from the very day of his birth to regard them as the ordinances of God, to abide by them, and for them, if need be, gladly to die.54
But an end must be made of these useful quotations from our historian. Nevertheless he has composed [4] another, and no unworthy, work, On the Supremacy of Reason, entitled by some Maccabaicum, because it contains the con​flicts of those Hebrews who contended valiantly for piety towards the Deity, to be found in the books of the Maccabaica, as they are in like manner called. And at the close of the twentieth book of the Antiquities, the same writer indicates that he had proposed to write a work in four books on God and His essence, according to the traditional beliefs of the Jews, and on the laws, why some practices were permitted therein, and others prohibited;55 and he mentions in his own books that he had composed other works as well.

Moreover, it is fitting to record also the words which he has placed at the very close of his Antiquities, in order to accredit the testimony of our borrowings from him. In attacking, then, Justus of Tiberias (who, like him, had attempted to record the events of that same time) for not having written a true history, and having brought many other charges against the man, he goes on to add in these very words:
I for my part certainly was not afraid for my own writings, as you were for yours; but I presented the books to the emperors themselves, when the events were all but before men’s eyes. For I was conscious of having preserved the true account, and did not fail in my expectation of meeting with testimony to my accuracy. And I presented the history to many others, of whom also some had taken part in the war, such as King Agrippa and certain of his kinsmen. For the emperor Titus indeed was so desirous that men should receive from them alone a knowledge of the facts, that he penned with his own hand an order for the publication of my books; while King Agrippa wrote sixty-two letters, in attestation of the truth of my account.

From these also he quotes two.56 However, let this account of him suffice; and let us proceed in order.

Succession of Bishops of Jerusalem: Vespasian’s Persecution of the Jews.

After the martyrdom of James and the taking of Jerusalem which immediately ensued, it is recorded that those apostles and disciples of the Lord who were still surviving met together from all quarters and, together with our Lord’s relatives after the flesh (for the more part of them were still alive), took counsel, all in common, as to whom they should judge worthy to be the successor of James; and, what is more, that they all with one consent approved Symeon the son of Clopas,57 of whom also the book of the Gospels makes mention,58 as worthy of the throne of the community in that place. He was a cousin—at any rate so it is said—of the Saviour;57 for indeed Hegesippus relates that Clopas was Joseph’s brother.59 And [it is recorded], moreover, that Vespasian, after the taking of Jerusalem, gave orders that all the members of the family of David should be sought out, so that none of the royal tribe might be left among the Jews; and that for this reason a most terrible persecution once more hung over the Jews.

REIGN OF TITUS (79-81AD)

But when Vespasian had reigned for ten years, he was succeeded by his son, the emperor Titus.

Succession of Bishops of Rome.

In the second year of his reign, Linus, the bishop of the church of the Romans, transmitted to Anencletus the ministry which he had held for twelve years.

REIGN OF DOMITIAN (81-96AD)

When Titus had reigned for two years and the same number of months, he was succeeded by his brother Domitian. 
Succession of Bishops.

In the fourth year, then, of Domitian, Annianus the first [bishop] of the community at Alexandria died, having completed twenty-two years; and Avilius succeeded him as second.

And in the twelfth year of the same government Anencletus, who had been bishop of the church of the Romans for twelve years, was succeeded by Clement; who is declared by the apostle, in writing to the Philippians, to be his fellow​-worker. His words are:

 with Clement also, and the rest of my fellow-workers, whose names are in the book of life.60
Clement’s Epistle.

Of this person, then, a single acknowledged epistle is extant, great and wonderful, which he composed as in the name of the church of the Romans to the church of the Corinthians, when a dissension took place at Corinth at that time.61 And we know also that it has been read publicly in the presence of the congregation in very many churches for a long time back and in our own day. And of the fact that the dissension had broken out at Corinth under the [emperor] of whom we are speaking, Hegesippus is a trustworthy witness.

The Persecution of Domitian.

But to resume. When Domitian had displayed great cruelty towards many, and had put to death without a fair trial no small number of well-born and distinguished men at Rome, as well as punishing for no reason countless other notable men with banishment to a foreign land and confiscation of their property, he ended by making himself Nero’s successor in his enmity and hostility towards God. Indeed he was the second to stir up persecution against us, albeit his father Vespasian made us the object of no evil designs.62
It is recorded that at that time the apostle and evangelist John, being still alive, was condemned to dwell in the island of Patmos for his testimony to the divine word.63
Indeed, Irenaeus, in writing about the number of the name of the Antichrist which is to be found in the Apocalypse of John, as it is called,64 uses these very words in the fifth book of his work Against the Heresies, with reference to John:

But if it were necessary that his name should be announced openly at this present time, it would have been stated by him who also saw the revelation. For it was seen not long ago, but almost in our own generation, at the close of the principate of Domitian.65
So conspicuous, then, had the teaching of our faith become at the time of the persons just mentioned, that even those writers who stood far apart from our doctrine did not hesitate to record in their histories both the persecution and the martyrdoms that took place in it. Yes, and they also gave an exact indication of the date, for they have placed it on record that in the fifteenth year of Domitian, in company with many others, Flavia Domitilla, the daughter of a sister of Flavius Clemens who was one of the consuls at Rome at that time, was com​mitted by way of punishment to the island of Pontia because of her testimony for Christ.66
Now when this Domitian gave orders that those who were of the family of David should be put to death, it is recorded in an ancient authority that some heretics brought an accusa​tion against the descendants of Jude, who was the Saviour’s brother after the flesh, on the ground that they were of the family of David, and that they bore kinship to Christ Himself. This is shown by Hegesippus, who speaks as follows in these very words:

But there still survived of the family of the Lord the grandsons of Jude, His brother after the flesh, as he was called. These they informed against, as being of the family of David; and the “evocatus”  brought them before Domitian Caesar. For he feared the coming of the Christ, as did also Herod. And he asked them if they were of David’s line, and they acknowledged it. Then he asked them what possessions they had or what fortune they owned. And they said that between the two of them they had only nine thousand denarii, half belonging to each of them; and this they asserted they had not in money, but only in thirty-nine plethra of land, so valued, from which by their own labours they both paid the taxes and supported themselves.

And [he adds] that then they showed also their hands, and put forward the hardness of their bodies and the callosities formed on their hands from continual working, as a proof of personal labour. And that when asked about Christ and His kingdom, its nature, and the place and time of its appearing, they tendered the reply that it was not of the world67 nor earthly, but heavenly and angelic; that it would appear at the end of the world,68 when he should come in glory69 and judge the quick and the dead,70 and render unto every man according to his conduct.71 And [he says] that after this Domitian in no way condemned them, but despised them as men of no account, let them go free, and by an injunction caused the persecution against the Church to cease.72 And that when released they ruled the churches, inasmuch as they were both martyrs and of the Lord’s family; and, when peace was established, remained alive until [the time of] Trajan.73
Such is the account of Hegesippus. Moreover, Tertullian too has mentioned Domitian in like terms:

 Domitian also, with a share of Nero’s cruelty, had tried on one occasion to do the same as Nero. But being, as I imagine, possessed of some intelligence, he very soon ceased, and even recalled those whom he had banished.74
REIGN OF NERVA (96, 97AD)

Now after Domitian had ruled for fifteen years and Nerva had succeeded him in the principate, the Senate of the Romans decreed that Domitian’s honours should be taken away, and that those unjustly banished should return to their own homes, and receive back their property as well. This is recorded by those who wrote the history of the period. At that time, then, the record of our ancient men informs us that the apostle John also took up his abode once more at Ephesus after his exile on the island.

REIGN OF TRAJAN (98-117AD)

But when Nerva had reigned little more than a year, he was succeeded by Trajan.

Succession of Bishops.

It was in his first year that Cerdon succeeded Avilius, who for thirteen years had ruled the community at Alexandria. Cerdon was the third that presided over the people of that place, in succession to Annianus who was the first.

At that time Clement was still ruling the Romans, and he also occupied the third place of those who were bishops after Paul and Peter. But Linus was the first, and after him Anencletus.

And—to proceed—after Euodius, the first [bishop] of those at Antioch, Ignatius was known to have been the second, at that said time.

Similarly, Symeon was the second to hold the ministry of the church at Jerusalem, in the time of those persons, in succession to the brother of our Lord.

Last Days of St. John.

Moreover, there was still alive in Asia and directing the churches there, he whom Jesus loved,75 apostle alike and evan​gelist, even John, having returned from his exile on the island after the death of Domitian. And that he survived up to their day—this account is sufficiently accredited by two witnesses, who may be considered worthy of credit, as men who were ambassadors of the orthodoxy of the Church: seeing that such were Irenaeus and Clement the Alexandrian. The former of these indeed writes thus in the second book of his work Against the Heresies, in these very words:  
. . . .and all the elders who have come in contact with John, the disciple of the Lord, in Asia testify that John delivered. . . . For he remained with them until the time of Trajan.76
And in the third book of the same work he states this same thing, as follows:
Yea also the church at Ephesus, founded by Paul, and where John remained with them until the time of Trajan, is a truthful witness of the tradition of the apostles.77
But Clement both indicated the time, and also adds a story which such as delight in hearing what is beautiful and helpful should most certainly know. It is in his treatise which he entitled Who is the rich man who is being saved? Take and read this writing of his also; it runs as follows:
…. hear a tale that is no mere tale, but a true account of John the apostle, which has been handed down and preserved in memory. For when on the death of the tyrant he removed from the island of Patmos to Ephesus, he used to go off, when requested, to the neighbouring districts of the Gentiles also, to appoint bishops in some places, to organize whole churches in others, in others again to appoint to an order someone of those who were indicated by the Spirit. He came, then, also to a certain city at no great distance, whose very name is told by some, and having otherwise refreshed the brethren, he finally looked at the bishop who presided (for he saw a young man of powerful physique, refined appearance and ardent temperament), and said: “This youth I entrust to thee in all earnestness in the presence of the Church and Christ as witnesses.” On the bishop accepting him and making all promises, the apostle again addressed and adjured him in the same words.

Then he went back to Ephesus, while the presbyter took home his youthful charge, brought him up, kept him by his side, cherished and finally enlightened him. After that he relaxed his excessive care and guardianship, thinking that he had placed over him the perfect guard, the seal of the Lord. But the youth grasped his freedom too soon, and to his ruin fell in with certain idle and dissolute fellows of his own age, of evil habits. First they led him on by costly entertainments; then also they would perhaps take him with them as they sallied forth at night to rob; then they urged him to join them in some even greater crime. He for his part little by little adopted their habits; and like a hard-mouthed and powerful horse he left the straight path, took the bit between his teeth,78 and rushed down the precipice, the more violently because of his strength of character. And completely despairing of his salvation in God, he was no longer minded to commit some slight offence; but, since he had lost his soul once and for all, determined to do a big thing and suffer a like fate with the rest. So he took these same companions and got together a robber band, of which he was an active chief, the most violent, bloody and cruel of them all.

Time passed, and, some necessity having arisen, they called John back; who, when he had set in order the business that brought him thither, said: “Come now, bishop, return us the deposit, which both Christ and I have committed to thee, in the presence of the church over which thou presidest as witness.” At first the bishop was amazed, thinking that he was being falsely accused with regard to money which he had not received; and he could neither believe a charge about what he did not possess, nor disbelieve John. But when the latter said, “It is the youth that I demand, and the soul of our brother,” the old man heaved a deep sigh, and even shed some tears. “That youth,” said he, “is dead.” “How; and by what kind of death?” “He is dead to God,” he replied; “for he turned out a wicked and abandoned person, in short, a robber; and now he has left the Church to haunt the mountain with a troop of men like himself.” The apostle rent his clothes and smote his head with loud lamen​tation: “A fine guardian,” said he, “I left of our brother’s soul! Howbeit, provide me with a horse at once, and let me have some​one to guide the way.”
He rode right from the church, just as he was; and when he came to the spot and was captured by the robbers’ sentry, he neither made to fly nor protested, but cried aloud: “To this  end am I come;79 bring me to your leader.” The latter for a while awaited them, armed as he was. But when he recognized John as he approached, he was filled with shame and turned to flee. Forgetful of his years John followed after him with all his might, crying aloud: “ Why dost thou fly from me, my child; from thy own father, from one unarmed and aged? Have pity on me, my child, fear not. Thou halt still hopes of life. I myself will give account to Christ on thy behalf.80 If need be, I will willingly endure thy death, as the Lord the death which He suffered on behalf of us. For thy sake I will give my own life in place of thine. Stand, believe; Christ has sent me.” On hearing this the robber at first stood still with downcast eyes, then he threw away his arms, then trembled and wept bitterly.81 But when the old man drew near he embraced him, pleading his cause, as best he could, with groans; being baptized a second time in his tears, and concealing only his right hand. But the apostle gave his pledge and solemn assurance that he had found forgiveness for him from the Saviour; and praying he kneeled down and kissed that same right hand as if it were now purified by his repentance. Thus he brought him back to the church. And making intercession for him with copious prayers, striving with him in continual fastings, subduing his mind with the varied siren-spell of words, he did not depart, as it is said, until he had set him over82 the church, thus affording a notable example of true repentance and a notable token of regeneration, a trophy of a resurrection that all might see.83
I have placed here this extract from Clement both for its historical interest and for the profit of such as shall read it. 
St. John’s Writings, and the Order of the Gospels.

But come, let us now indicate also the unquestionable writings of this apostle. And let his Gospel, recognized by the churches under heaven, be first acknowledged. That indeed it has with good reason been reckoned by the ancients in the fourth place after the other three, may be made clear in this way.

Those inspired and truly divine men, I mean the apostles of Christ, had purified their lives exceedingly and adorned their souls with every virtue; but in speech they were un​cultivated. They verily placed their confidence in the divine, wonder-working power truly bestowed upon them by the Saviour;84 they neither knew how, nor attempted, to present the teachings of the Master in persuasive and skilful words, but they used only the demonstration of the divine Spirit which was working with them, and the wonder-working power85 of Christ which found its fulfilment through them. Thus they published the knowledge of the kingdom of heaven throughout the whole world, paying little heed to the desire for writing books. And such was their practice, inasmuch as they were aided by a greater and more than human ministry. For instance, Paul, who excelled them all in the power of composi​tion and in fertility of thought, has committed to writing nothing but the briefest of epistles;86 although he had count​less unutterable things to relate, since he had attained to the sights even of the third heaven, and was caught up to the divine Paradise itself, and deemed worthy to hear the unspeakable words there.87 And, indeed, the rest of the followers of our Saviour—the twelve apostles, the seventy disciples, and countless others as well—were not without these same experiences.

Yet out of them all Matthew and John alone have left us memoirs of the Lord’s discourses; and they, it is recorded, only came to write under compulsion. For Matthew first of all preached to Hebrews; and when he was about to go also to others he committed his Gospel to writing in his native tongue: thus he made his writing compensate those from whom he was departing for the lack of his bodily presence. And when Mark and Luke had already published their Gospels, it is said that John, who all the time had used unwritten preaching, at last came also to write, for the following reason. Those three which we mentioned above having come already into the hands of all, including his own, it is said that he accepted them and attested their truth; but [expressed the opinion] that the narrative only lacked, it seems, an account of what had been done by Christ first of all and at the beginning of the preaching.

And this statement is indeed true. For instance, one can see at a glance that the three evangelists have only recorded the deeds of the Saviour for one year after the shutting up in prison of John the Baptist, and that they indicated this very fact at the beginning of their account. Thus, after the forty days’ fast and the temptation that ensued, Matthew informs us as to the chronology of his work by saying, Now when he heard that John was delivered up, he withdrew from to Judaea into Galilee;88 and Mark likewise says, Now after that John was delivered up, Jesus came into Galilee;89 and Luke too, before he begins the acts of Jesus, makes a similar observation, declaring that Herod, in adding to the evil things he had com​mitted, shut up John in prison.90
It is said, then, that the apostle John for these reasons was called upon to give in his Gospel the period which the former evangelists had passed over in silence, and the deeds of the Saviour during that period (and these were before the shutting up of the Baptist); and that he indicated this very fact, when on one occasion he said, This beginning of his marvels did Jesus,91 and when on another he mentioned the Baptist, in the midst of an account of the acts of Jesus, as still at that time baptizing in Aenon near to Salim; and that he shows this clearly when he says, For John was not yet cast into prison.92
Therefore John in writing his Gospel gives us the things which Christ did before the Baptist was cast into prison; but the remaining three evangelists mention those done after the shutting up of the Baptist in the dungeon. And anyone who understands this can no longer imagine that the Gospels are at variance with one another, because the Gospel according to John contains the first acts of Christ, but the remaining Gospels contain the record of what He did at the close of the period; but would therefore regard it as natural that, while John passed over in silence the genealogy according to the flesh of our Saviour, inasmuch as it had been previously set down by Matthew and Luke, he should begin with the doctrine of His divinity, since the divine Spirit had reserved that for him as their superior.

This, then, must suffice as to the writing of the Gospel according to John; and we have stated above the cause which led to the writing of that according to Mark.93 But Luke has himself at the beginning of his treatise prefixed the cause which had led him to its composition: showing that many others had somewhat rashly taken it upon them to compose a narrative of those things of which he had been fully persuaded; and so, feeling himself bound to free us from our doubt and suspicion as to the others, he gave us in his own Gospel the certain record of those events whose truth he had firmly grasped by the aid of his intercourse and stay with Paul and his converse with the other apostles.94 So much for our own account of these things. But in a more suitable place we shall endeavour to show by means of quotations from the ancients what others also have said about them.

And as to the treatises of John, the former of the epistles, as well as the Gospel, has been acknowledged as undisputed, both by the men of today and by the ancients also; but the remaining two are disputed. As to the Apocalypse, the opinion of the majority is still to this day divided one way or the other. But at the proper time this question also will be likewise decided by the testimony of the ancients. 

DIGRESSION ON THE APOSTOLIC AGE

The Books of the New Testament.

But now that we have reached this point, it is reasonable to sum up the writings of the New Testament already mentioned. Well then, we must set in the first place the holy quaternion of the Gospels; which are followed by the book of the Acts of the Apostles. After this we must reckon the epistles of Paul; following which we must pronounce genuine the extant former epistle of John, and likewise the epistle of Peter. After these we must place, if it really seem right, the Apocalypse of John, the views that have been held as to which we shall set forth at the proper time. These, then, [are to be placed] among the acknowledged writings. But of those which are disputed, nevertheless familiar to the majority, there is extant the epistle of James, as it is called; and that of Jude; and the second epistle of Peter; and the second and third of John, so named, whether they belong to the evangelist or perhaps to some other of the same name as he. Among the spurious writings there are to be placed also the book of the Acts of Paul, and the Shepherd, as it is called, and the Apocalypse of Peter; and, in addition to these, the extant epistle of Barnabas, and the Teachings of the Apostles, as it is called; and, moreover, as I said, the Apocalypse of John, if it seem right. (This last, as I said, is rejected by some, but others give it a place among the acknowledged writings.) And among these some have reckoned also the Gospel of the Hebrews, a work which is especially acceptable to such Hebrews as received the Christ. Now all these would be among the disputed writings; but nevertheless we have been compelled to make a catalogue of these also, distinguishing those writings which the tradition of the Church has deemed true and genuine and acknowledged, from the others outside their number, which, though they are not canonical but even disputed, yet are recognized by most churchmen. [And this we have done] in order that we might be able to know both these same writings and also those which the heretics put forward in the name of the apostles, whether as containing Gospels of Peter and Thomas and Matthias, or even of some others besides these, or as containing Acts of Andrew and John and the other apostles. None of these has been deemed worthy of any kind of mention in a treatise by a single member of successive generations of churchmen; and the character of the style also is far removed from the apostolic manner, and the thought and purport of their contents is so absolutely out of harmony with true orthodoxy, as to establish the fact that they are certainly the forgeries of heretics. For this reason they ought not even to be placed among the spurious writings, but refused as altogether monstrous and impious. Let us now proceed with the history in due course.

Heretics: 1. Menander.

Simon the sorcerer was succeeded by Menander, whose conduct showed him to be a second instrument of the devil’s working, not inferior to the former. He also was a Samaritan, and no whit behind his master in reaching the summit of char​latanry, while he abounded in still more marvellous tales. For he said that he himself was, forsooth, the Saviour, proceeding from invisible aeons and sent down from somewhere on high for the salvation of mankind. And he taught that no one could overcome even the world-creating angels themselves, unless he were first to go through the practice of magic which he trans​mitted, and the baptism imparted by him; and that such as were deemed worthy of this baptism would partake of ever​lasting immortality in this present life, no longer subject to death, but destined to remain alive here for ever in a kind of ageless and immortal existence. These facts, then, may also be discovered from the writings of Irenaeus.95 And Justin, too, in the same passage in which he mentions Simon, also adds his account of Menander, as follows:
….and such was a certain Menander, he too a Samaritan, who was from the village of Caparattaea and a disciple of Simon: we know that he, like Simon, was driven frantic by the demons, and came to Antioch and deceived many by his magical art. He also persuaded those who followed him that they would not die; and there are still some to this day who follow him in asserting this, . . . 96
It was, therefore, part of the devil’s working to employ these charlatans who assumed the name of Christians; so eager was he to misrepresent the great mystery of godliness97 in the interests of sorcery, and by their means to ridicule the doctrines of the Church as to the immortality of the soul and the resurrection of the dead. But they that have enrolled themselves under the patronage of these saviours have fallen from the true hope.

2. Ebionites.

But there were others, whom that evil demon was unable to detach from their devotion to the Christ of God, yet found accessible from another direction, and so made his own. Ebionites was the suitable name given them from the first, since they held poor and low opinions about Christ. For indeed they regarded Him as a simple, ordinary person; a man whom progress98 in character, and this alone, had justified; the fruit of a man’s intercourse with Mary. And in their opinion the worship [of God] enjoined by the Law was abso​lutely necessary for them,99 since faith in Christ by itself and a corresponding life would not secure their salvation.

But there were others besides these, who went by the same name, yet escaped the outlandish absurdity of the persons mentioned. They did not deny that the Lord was born of a Virgin and the Holy Spirit; nevertheless, like the others, they refused to acknowledge that. being God the Word and Wisdom, He pre-existed; and so the impiety of the former was their overthrow also, especially as they set great store by the observance of the carnal worship prescribed by the Law, as did the others. These were of the opinion that the epistles of the apostle100 ought altogether to be disowned, calling him a renegade from the Law; but they used only the Gospel of the Hebrews, as it is called,101 and made little account of the rest.

And they observed the sabbath and the other Jewish customs, as did the former; yet, on the other hand, each Lord’s day they celebrated rites similar to ours, in memory of the Saviour’s resurrection. Therefore, as a result of such a proceeding, they were given the title they possess: the name of Ebionites suggesting the poverty of their understanding, for this is the term that the Hebrews employ for a poor man.102
3. Cerinthians.

It has been handed down to us that in the times of which we have been speaking Cerinthus was the author of another heresy. Gaius, whose words I have already quoted on a former occasion,103 writes of him, in his extant Discussion, as follows:
Yea, Cerinthus also,104 by means of revelations purported to be written by a great apostle, fraudulently foists marvellous tales upon us, on the ground that they were shown him by angels. He says that after the resurrection the kingdom of Christ will be on earth, and that the flesh, dwelling at Jerusalem, will once more serve lusts and pleasures,105 And—enemy that he is of God’s Scriptures—in his wish to deceive he says that there will be a period of a thousand years, to be spent in wedding festivities.106
And Dionysius too (who in our day was in possession of the episcopate in the community at Alexandria), when making certain statements, in the second book of his Promises, about the Apocalypse of John, on the strength of primitive tradition, mentions the same man in the following words:

….but Cerinthus, the same who created the sect called “Cerinthian” after him, since he desired to affix to his own forgery a name worthy of credit. For that this was the doctrine which he taught, that the kingdom of Christ would be on, earth; and he dreamed that it would consist in those things which formed the object of his own desires (for he was a lover of the body and altogether carnal), in the full satisfaction of the belly and lower lusts, that is, in feasts and carousals and marriages, and (as a means, he thought, of procuring these under a better name) in festivals and sacrifices and slayings of victims.107
Such is the account of Dionysius. But Irenæus, who in the first treatise of his work Against the Heresies set forth certain false opinions of a more esoteric nature which Cerinthus held,108 has in the third treatise also placed on record a story which deserves to be remembered. He states, on the authority of a tradition of Polycarp, that once upon a time John the apostle entered a bath-house for the purpose of taking a bath, but that when he found that Cerinthus was within, he sprang out of the place and fled outside, since he could not endure to be under the same roof as he; and that he advised those also that were with him to do the same, saying: “Let us flee, lest even the bath-house fall in; for within is Cerinthus, the enemy of the truth.”109
4. Nicolaitans.

It was in their day, to be sure, that the heresy of the Nicolaitans, as it is called, also arose, for a very brief time. It is mentioned in the Apocalypse of John.110 These persons made their boast of Nicolaus, one of those deacons, Stephen’s companions, who had been chosen by the apostles to look after the needy.111 Indeed the Alexandrian Clement, in the third book of the Stromateis, gives the following account of him, and in these very words:

This man, it is said, had a young and lovely wife. And when he was reproached by the apostles, after the ascension of the Saviour, for jealousy, he brought her into their midst and bade anyone marry her who wished. For this action, it is said, was in accordance with that saying [of his], “One ought to abuse the flesh”; and, as a matter of fact, the members of his sect have followed both example and precept absolutely and without question, and commit fornication freely. But for my part, I understand that Nicolaus had intercourse with no woman except his wife; and that, as regards his children, the daughters grew old in a state of virginity, while his son preserved his chastity. Such being the case, when he brought the wife, whom he jealously loved, publicly into the midst of the apostles, it was to renounce his passion; and it was self-control, in the face of pleasures men eagerly seek, that taught him to say “abuse the flesh.” For, I imagine, in accordance with the Saviour’s command, he did not wish to serve two masters,112 pleasure and the Lord. At all events, they say that Matthias also thus taught: to fight against and abuse the flesh, and in no way to give in to it for the sake of pleasure, but to develop the soul by faith and knowledge.113
Let this, then, suffice to be said concerning those who at the said times attempted to pervert the truth; who neverthe​less, in less time than it takes to say it, were completely extinguished.

Married Apostles.

Indeed Clement, whose words we have just read, follows up what he said above by giving a list, for the benefit of such as set at nought marriage, of those apostles who were proved to have lived in wedlock. This is what he says:

Or will they reject even the apostles? For Peter, indeed, and Philip begat children, while Philip also gave his daughters in marriage to husbands; and as for Paul, he does not hesitate in a certain epistle to address his yokefellow,114 whom he did not carry about115 in order to avoid encumbrance in his ministry.116
But since we have mentioned these things, it can cause no tedium to quote as well another story of the same writer that is worth the telling, which he has inserted in the seventh book of the Stromateis. It runs as follows:

It is said, for instance, that when the blessed Peter beheld his own wife led away to die, he rejoiced in that the call had come and she was returning home; and that he addressed her by name in words of very great encouragement and comfort: “O do thou remember the Lord.” Such was the marriage of those blessed ones; such their perfect affection for their dearest.117
Let me insert here, as in their proper place, these remarks, which are germane to the work in hand.

The Deaths of John and Philip.

Now indeed as regards Paul and Peter, we have already on a former occasion118 shown both the time and manner of their death, and, as well, the spot where their tabernacles were laid after they departed this life. But as for John, while we have already stated after a fashion the time [of his death],119 we must go to the epistle of Polycrates (who was bishop of the community at Ephesus) to show us the place where his tabernacle lies. In writing this epistle to Victor, bishop of the Romans, he mentions John and, together with him, Philip the apostle and his daughters, somewhat as follows:
For indeed in Asia great luminaries have fallen asleep, such as shall rise again at the last day, the day of the Lord’s appearing, when He comes with glory from heaven to seek out all His saints to wit, Philip, one of the twelve apostles, who has fallen asleep in Hierapolis, [as have] also his two daughters who grew old in virginity, and his other daughter who lived in the Holy Spirit and rests at Ephesus; and, moreover, [there is] John too, who leant back on the Lord’s breast,120 who was121 a priest, wearing the sacerdotal plate, both martyr and teacher. He has fallen asleep at Ephesus.

So much, then, for the end of these persons also. And in the Dialogue of Gaius too, whom we mentioned a little while ago,122 Proclus, against whom he conducted the Discussion, is in agreement with what has been set forth, when he speaks on this wise of the death of Philip and his daughters:
But after him there were at Hierapolis in Asia four prophetesses, daughters of Philip. Their tomb is there, and that of their father.

So much for Proclus. But Luke in the Acts of the Apostles mentions the daughters of Philip as living with their father at Caesarea in Judaea, and as having been accounted worthy of a prophetic gift. He speaks thus, in these very words:
We came unto Caesarea: and entering into the house of Philip the evangelist, who was one of the seven, we abode with him. Now this man had four daughters, virgins, which did prophesy.123 

Summary of the Preceding Chapters.

Having, therefore, stated distinctly in these pages what has come to our knowledge concerning the apostles and the times of the apostles; concerning the sacred writings they have left us, and regarding such as are disputed yet publicly read by many in most churches, and such as are completely spurious and foreign to apostolic orthodoxy—having stated this, let us proceed with the history of those events that follow.

REIGN OF TRAJAN (resumed).

Persecution: 1. At Jerusalem.

After Nero and Domitian, under the emperor whose times we are now reviewing, it is recorded that persecution against us was stirred up here and there and in cities, as a result of popular risings. It has been handed down to us that therein Symeon, the son of Clopas, who, as we showed,124 was appointed second bishop of the church at Jerusalem,125 ended his life by martyrdom. And the witness to this fact is that very person whose words we have already employed on various former occasions,126 Hegesippus. In telling of certain heretics,127 he goes on to show that the said Symeon underwent an accusation at their hands at that time; and when he had been tortured in various ways and for very many days for being a Christian, and had filled the judge himself and his attendants with the greatest amazement, he was at the last awarded an end similar to that which the Lord suffered.128 But there is nothing like hearing the writer himself; he gives his account somewhat as follows, in these very words:
Certain of these 
(plainly, the heretics)
 accused Simon the son of Clopas of being of the house of David and a Christian; and so he was martyred at the age of a hundred and twenty years, when Trajan was Caesar and Atticus consularis.

And the same author says that it so happened that actually his accusers also were taken prisoner, in the search that was then being made for such Jews as were of the royal tribe, on the ground that they belonged to it.

And one might further reasonably conclude that Symeon was an eye-witness and actual hearer of the Lord, judging by the length of time that he lived, and from the fact that the passage in the Gospels mentions Mary the wife of Clopas,129 who was the father of Symeon, as the record on a former occasion showed.130
And the same writer says that there were also other descendants of one of the Saviour’s reputed brethren, whose name was Jude; they survived until this same reign, after they had given their testimony before Domitian to their faith in Christ, as we have already previously recorded.131 He writes as follows:
They came, therefore, and ruled every church, as being martyrs and of the Lord’s family; and, when profound peace was estab​lished in every church, they remained until [the time of] Trajan Caesar: until the son of an uncle of the Lord, the aforesaid Simon son of Clopas, was informed against by the sects, and was likewise also accused on the same charge before Atticus the consularis. And he bore witness through tortures of many days’ duration, so that all, including the consularis, marvelled exceedingly how an old man of a hundred and twenty years could thus endure. And orders were given for him to be crucified.

In addition, the same man, in describing what happened in the time of the said persons, goes on to say that up to that time the Church remained a virgin, pure and undefiled;132 that if there were any who were trying to corrupt the sound standard of the preaching of salvation, they were still then lurking, as it were, in some obscure and dark hole. But when the sacred band of the apostles had ended their lives in various ways, and the generation of those who had been privileged to listen to the divine Wisdom with their own ears had passed away, then god​less error began to take its rise, and form itself through the deceit of those who taught another doctrine; who now also threw off the mask, since none of the apostles any longer remained, and tried to counter the preaching of the truth by preaching the knowledge which is falsely so called.133
Persecution: 2. In other places.

But to resume. To such an extent was the persecution of that day intensified against us in most places, that Pliny Secundus, a most distinguished governor, was moved by the number of the martyrs to communicate with the emperor with reference to the number of those who were put to death for the faith; and in the same letter he informed him as well that he had detected them in no criminal or unlawful practices, saving only this: that they rose as soon as it was dawn to sing hymns to Christ as to a god, and also that they abjured adultery, murder, and all such nefarious crimes, and in all their practices conformed to the laws. In answer to this [we are told] that Trajan laid down the following decree: that the tribe of Christians was not, indeed, to be sought out, but punished if met with.
By this means [it came about] that the threat of persecution which hung so very terribly over us was in a certain measure checked, yet there were just as many pretexts left for those who would do us evil; sometimes it was the people, at others the local rulers, who laid their plots against us: so that, even without there being open persecutions, partial ones in particular provinces sprang up, and numbers of the faithful endured the conflict of martyrdom under various forms.

Now our account has been taken from the Latin Apology of Tertullian, of which we spoke above.134 The translation thereof runs after this fashion:
And yet we have found that even search for us has been for​bidden. For when Pliny Secundus, the governor of a province, had condemned certain Christians and driven them out of office, he was alarmed by the number; and, in his ignorance as to what else he could do, he communicated with the emperor Trajan, saying that, apart from the unwillingness to worship idols, he had found no crime in them. And he also informed him to this effect that the Christians rose at dawn and sang hymns to Christ as to a god; and that, with a view to maintaining their discipline, murder, adultery, fraud, robbery and such like135 were forbidden them. In answer to this Trajan wrote a reply that the tribe of Christians was not, indeed, to be sought out, but punished if met with.136
Succession of Bishops.

Such, then, were the happenings in those times. But of the bishops at Rome, in the third year of the principate of the aforesaid emperor, Clement departed this life and left the ministry to Evarestus. He had presided over the teaching of the divine word for nine years in all.

And when Symeon had been perfected in the manner described,137 a certain Jew of the name of Justus, who also was one of those countless numbers of the circumcision who had then believed in Christ, succeeded to the throne of the episcopate at Jerusalem.

The First Succession from the Apostles. 1. Ignatius and Polycarp.

But to resume. In their day in Asia a companion of the apostles, Polycarp, was in eminence: he had been entrusted with the episcopate of the church at Smyrna by the eye-witnesses and ministers138 of the Lord. In his day Papias was well known, also a bishop, but of the community at Hierapolis; as was also Ignatius, he whose name is still to this day on the lips of very many, who was the second in the succession from Peter at Antioch to receive the episcopate.

Now it is recorded that he was sent from Syria to the city of the Romans,139 and became food for wild beasts140 because of his testimony to Christ.
And what is more, while he was making the journey through Asia under the strictest military surveillance,141 he confirmed the communities in the several cities where he stopped by verbal instructions and exhorta​tions, counselling them above all things to guard beforehand against the heresies which were just then for the first time becoming common,142 and urging them to cling closely to the tradition of the apostles;143 which tradition, as his martyrdom was now at hand, he considered should of necessity be given a fixed form, for safety’s sake, in writing also. So then, when he came to Smyrna, where Polycarp was, he wrote one letter to the church at Ephesus,144 mentioning its pastor Onesimus;145 and another to the church at Magnesia on the Maeander,146 where, again, he has made mention of the bishop Damas;147 and still another to the church at Tralles, whose ruler at that time, as he records, was Polybius.148 In addition to these, he wrote also to the church of the Romans,149 in which [letter] he implores them not to beg him off his martyrdom and thus deprive him of the hope he longed for.150
To illustrate what I have said, it is fitting to make even the briefest quotations from these letters. He writes, then, in these very words:
From Syria to Rome I fight with wild beasts by land and sea, by night and day, being bound to ten leopards (that is, a company of soldiers), who, the better they are treated, the worse they become. But by their evil deeds I am becoming the more a disciple, yet am I not on this account justified.151  May I have joy of the wild beasts that are ready for me; and I pray that I may find them prompt. I shall even coax them to devour me promptly, not as has happened to some whom they refused to touch through fear; and if they are unwilling of themselves and have no wish, it is I who will compel them. Pardon me; I know what is expedient for me; now I am beginning to be a dis​ciple. May naught of things visible or invisible envy me; that I may attain unto Jesus Christ. Come fire and cross and conflicts with wild beasts, wrenching of bones, hacking of limbs, grinding of the whole body, tortures of the devil upon me; if only I may attain unto Jesus Christ.152
Now these words were penned from the aforesaid city to the churches which we have recounted. But when he was now beyond Smyrna, from Troas he communicated, once more in writing, to those at Philadelphia, to the church of the Smyrnaeans, and, personally, to its leader Polycarp.153 And knowing full well that he was a truly apostolic man, like a true and kind shepherd Ignatius commits to his charge the flock at Antioch, requesting him to take earnest thought for it.154
And the same person, in writing to the Smyrnaeans, has made use of a saying taken from I know not what source, giving the following account concerning Christ:
But I for my part know and believe that He was in the flesh even after His resurrection. And when He came to Peter and those who were with him, He said to them: “Lay hold and handle me, and see that I am not a bodiless demon.” And straightway they touched Him, and believed. . . .155
And Irenaeus too knew his martyrdom, and mentions his epistles. His words are as follows:
As one of our people said, when condemned to the wild beasts for his testimony to God: “I am God’s wheat, and I am ground by the teeth of wild beasts, that I may be found pure bread.”156
And Polycarp too mentions these same letters in his extant letter to the Philippians. These are the very words in which he does so:
I exhort you all, therefore, to obey, and to practise every kind of endurance, which you saw before your eyes not only in the blessed ones, Ignatius and Rufus and Zosimus, but also in others who were your own, and in Paul himself and the rest of the apostles;157 being persuaded that all these did not run in vain,158 but in faith and righteousness, and that they are gone to the place which is their due,157 by the Lord’s side with whom also they suffered159 For they loved not this present world,160 but Him who died for us and for our sakes was raised161 by God.162
And afterwards he adds:
You wrote to me, both you yourselves and Ignatius, that if anyone should go hence to Syria, he might also carry to its destina​tion the letter from you. And this I shall do, if I find a fitting opportunity, whether it be I, or he whom I send to be an ambassador on your behalf also. The epistles of Ignatius which were sent by him to us, and as many others as we had by us, we send to you, even as you gave us charge. These are subjoined to this epistle; and from them you will be able to derive great profit. For they contain faith and endurance, and every kind of edification which pertains to our Lord.163
So much, then, for Ignatius. He was succeeded in the episcopate of Antioch by Heros.

2. Quadratus.

Now among the illustrious persons in the time of these men was Quadratus. It is recorded that he, as well as the daughters of Philip, was distinguished for the prophetical gift.164
3. Clement of Rome.

And moreover many others besides were well known in their day, occupying the first step in the succession from the apostles. And these also, inasmuch as they were godly disciples of such great men, built upon the foundations of the churches which in every place had been already laid down by the apostles,165 extending still further the preaching [of the Gospel], and scattering far and wide throughout the whole world the saving seeds of the kingdom of heaven. For in very truth numbers of the disciples of that day felt their souls smitten by the divine word with a more ardent passion for philosophy, and so at first fulfilled the Saviour’s command, by distributing their goods to the needy.166 Afterwards they set out on journeys from home and performed the work of evangelists,167 making it their aim to preach to such as had not yet heard the word of the faith at all,168 and to give them the book of the divine Gospels. But they were content to lay the foundations only of the faith in some foreign places, appointing others as pastors to whom they entrusted the care169 of those lately brought in; then they would depart to other lands and nations, with the grace and co-operation of God: for the divine Spirit still to that day worked mightily through them in many miraculous powers, insomuch that at the first hearing whole multitudes in a body eagerly embraced in their souls piety towards the Creator of the universe.

But since it is impossible for us to enumerate by name all who at that time, in the first succession from the apostles, were pastors or even evangelists in the churches throughout the world, we have naturally preserved in writing by name the memory of those alone whose presentation of the apostolic teaching is even to our day extant in memoirs. Such, of course, are Ignatius, in the letters we have recounted, and Clement, in the letter acknowledged by all, which he penned in the name of the church of the Romans to the church of the Corinthians. In it he gives many thoughts from the Epistle to the Hebrews, and even quotes verbally when using certain passages from it: thus most clearly establishing the fact that the treatise was no recent thing. For this reason it has seemed right and reasonable to reckon it among the other letters of the apostle. For, Paul having communicated in writing with the Hebrews in their native tongue, some say that the evangelist Luke, others that this Clement himself, translated the writing.  The latter statement is the more probably true; because both the Epistle of Clement and that to the Hebrews maintain the same character from the point of view of style, and because the thoughts in each of the two treatises are not divergent.

But it should be known that there is said to be also a second epistle of Clement; yet we understand that this is not as well known as the former, for we are not aware that the ancients have made any use of it. And now certain persons have brought forward just recently other wordy and lengthy treatises purporting to be his, containing dialogues of Peter, forsooth, and Apion. These are not so much as even mentioned by the men of old, nor do they preserve the stamp of apostolic orthodoxy intact.

4. Papias.

The acknowledged writing, then, of Clement is clearly genuine; and we have spoken also of the writings of Ignatius and Polycarp.170 But of Papias there are five treatises extant, which also have been entitled Expositions171 of the Dominical Oracles. These Irenaeus also mentions as his only writings, saying somewhat as follows: 

And these things Papias also, who was a hearer of John and a companion of Polycarp, a man of primitive times, attests in writing in the fourth of his books. For there are five books composed by him.172
So, indeed, says Irenaeus. Nevertheless Papias himself, in the preface to his discourses, makes it plain that he was in no sense a hearer and eye-witness of the holy apostles; but tells us, by the language he uses, that he had received the things pertaining to the faith from those who were their pupils:
But I will not hesitate also to set down for thy benefit, along with the interpretations, all that ever I carefully learnt and carefully recalled from the elders, guaranteeing its truth. For I did not take delight, as most men do, in those who have much to say, but in those who teach what is true; not in those who recall foreign commandments, but in those who recall the commandments given by the Lord to faith, and reaching us from the truth itself. And if anyone chanced to come who had actually been a follower of the elders, I would enquire as to the discourses of the elders, what Andrew or what Peter said, or what Philip, or what Thomas or James, or what John or Matthew or any other of the Lord’s disciples; and the things which Aristion and John the elder, disciples of the Lord, say. For I supposed that things out of books did not profit me so much as the utterances of a voice which liveth and abideth.173
Here it is worth while noting that twice in his enumeration he mentions the name John: the former of these Johns he puts in the same list with Peter and James and Matthew and the other apostles, clearly indicating the evangelist; but the  latter he places with others, in a separate clause,174 outside the number of the apostles, placing Aristion before him; and he clearly calls him “elder.” So that he hereby also proves their statement to be true who have said that two persons in Asia have borne the same name, and that there were two tombs at Ephesus, each of which is still to this day said to be John’s.175 And to these details one must needs pay attention, for it is likely that the second (if one is unwilling to admit that it was the first) saw the Revelation which is extant under the name of John. And Papias, of whom we are now speaking, acknow​ledges that he received the discourses of the apostles from those who had been their followers, but says that he was himself an actual hearer of Aristion and of John the elder.176 Certainly he mentions them by name frequently in his treatises and sets forth their traditions.

So much, then, for these points which, it is hoped, we have not adduced to no purpose. But it is right to add to the words of Papias which we have quoted other sayings, in which he relates some other miraculous events likewise, as having come down to him by tradition. It has been shown, indeed, by what has gone before,177 that Philip the apostle resided in Hierapolis with his daughters; but now it must be pointed out that Papias, their contemporary, mentions that he had a wonderful story from the daughters of Philip. For he relates that the resurrection of a dead body took place in his day; and, on the other hand, he tells of another miraculous happen​ing, concerned with Justus who was surnamed Barsabbas that he drank a deadly poison178 and, by the grace of the Lord, suffered no unpleasant effects.

The book of the Acts records that, after the ascension of the Saviour, the holy apostles put forward this Justus along with Matthias and prayed as to the lot [which was to be taken] to fill up the place in their number vacated by the traitor Judas. The passage runs somewhat as follows:
And they put forward two, Joseph called Barsabbas, who was surnamed Justus, and Matthias. And they prayed and said ... 179
And the same writer has quoted other things also, as coming to him from unwritten tradition; for instance, certain strange parables of the Saviour and teachings of His, and some other things of a rather mythical character. And among these is his statement that there will be a certain period of a thousand years after the resurrection from the dead, when the kingdom of Christ will be set up in a material order upon this earth. I imagine that he got these ideas through a misinterpretation of the apostolic accounts, for he did not understand what they said mystically and in figurative language. For he evidently was a man of exceedingly small intelligence, as one might say judging from his discourses; nevertheless it was owing to him that so very many churchmen after him adopted a like opinion, taking their stand on the fact that he was a man of primitive times: as, for example, Irenaeus and all others who have given evident expression to like views. And, besides, Papias gives us in his work accounts of the aforesaid Aristion of the sayings of the Lord, and traditions of John the elder.

While we refer scholars to these, we shall now of necessity add to the words of his already quoted a tradition which he has set forth concerning Mark who wrote the Gospel. It is in these words:

This also the elder used to say. Mark, indeed, having been the interpreter of Peter, wrote accurately, howbeit not in order, all that be recalled of what was either said or done by the Lord. For he neither heard the Lord, nor was he a follower of His, but, at a later date (as I said), of Peter; who used to adapt his in​structions to the needs [of the moment], but not with a view to putting together the Dominical oracles in orderly fashion: so that Mark did no wrong in thus writing some things as he recalled them. For he kept a single aim in view: not to omit anything of what he heard, nor to state anything therein falsely.

Such, then, is Papias’ account of Mark. But the following is the statement concerning Matthew:

So then, Matthew compiled the oracles in the Hebrew language; but everyone interpreted them as he was able.

And the same writer has used testimonies drawn from the former epistle of John, and likewise from that of Peter; and he has set forth, as well, another story about a woman accused falsely of many sins before the Lord, which the Gospel of the Hebrews contains. So much, then, for these things which of necessity we have noted, in addition to what has been already set forth.
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154 Ign., Pol. 7. 

155 Ign., Smyrn. 3. 

156 Iren. v. 28. 3; cp. Ign., Rom. 5. 

157 Clem. Ep. 5. 

158 Phil. ii. lo.

159 Rom. viii. 17; 2 Tim. ii. 12. 

160 2 Tim. iv. 10.

161 Ign., Rom. ii. 

162 Pol., Phil. 9.

163 1b. 13. 

164 Anon. (v. 17. 3, 4 below). 

165 Gp. 1 Cor. iii. 10: Eph. ii. 20.

166 Cp. Matt. xix. 21. 

167 2 Tim. iv. 5.

168 Cp. Rom. xv. 20, 21. 

169 Lit. “ tillage.”

170 c. 36. 

171 Reading εξηγήσεις.

172 Iren. v. 33. 4. 

173 1 Pet. i. 23. 

174 Or “ with a distinction in the phrase.” 

175 Dion. Alex., Prom. vii. 25. 16, below. 

176 Papias in § 4 above. 

177 31.1-4.

178 See Philip of Side in T.U. v. 2, p. 170; cp. [Mark] xvi. 18. 

179 Acts i. 17, 23, 24.
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