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BOOK V

The Fifth Book of the Ecclesiastical History contains the following:
1. The number of those who endured to the end the conflict for religion in Gaul under Verus; and the manner of that conflict. 2. How the martyrs dear to God received and tended those who had fallen in the persecution.

2. The vision which appeared in a dream to the martyr Attalus.

3. How the martyrs commended Irenaeus by letter.

4. How God sent rain from heaven for Marcus Aurelius Caesar in answer to the prayers of our people.

5. List of those who were bishops at Rome.

6. How even down to those times miraculous powers were exercised by the faithful.

7. How Irenaeus mentions the divine Scriptures.

8. Those who were bishops under Commodus.

9. On Pantaenus the philosopher.

10. On Clement of Alexandria.

11. On the bishops at Jerusalem.

12. On Rhodo and the disagreement which he mentioned in the matter of Marcion.

13. On the false prophets of the Phrygians.

14. On the schism of Blastus which took place at Rome.

15. What is related concerning Montanus and the false prophets with him.

16. On Miltiades and the books which he composed.

17. In what respects Apollonius also refuted the Phrygians, and the persons he mentioned.

18. Serapion on the heresy of the Phrygians.

19. The converse that Irenaeus held in writing with the schismatic$ at Rome.

20. How Apollonius was martyred at Rome.

21. What bishops were well known in the times of those persons.

22. On the question as to the Pascha which arose at that time.

23. On the disagreement in Asia.

24. How all agreed upon one decision concerning the Pascha.

25. The elegant works of Irenaeus which have come down to us.

26. The works, too, of the others who flourished at that time.

27. On those who at the first advanced the heresy of Artemon; their manner of life, and how they dared to corrupt the Holy Scriptures.

Bishops of Rome.
So then, Soter, bishop of the church of the Romans, ended this life during the eighth year of his leadership. He was succeeded by Eleutherus, the twelfth from the apostles, in the seventeenth year of the emperor Antoninus Verus.

The Martyrs of Gaul.
In this year the fire of persecution against us was fanned anew to a still fiercer flame in some parts of the world, and the myriads of martyrs who distinguished themselves, as a result of popular attacks in the cities, may be conjectured from the events in a single province, events which, as it happens, have been transmitted in writing to posterity, as being in truth worthy of undying remembrance. Now the treatise which gives the most complete account of them has been inserted in its entirety in our Collection of Martyrs, comprising a narrative not only of historical value, but also full of teaching; yet I will now quote at any rate so many extracts as may be germane to the present work.

Other writers, indeed, of historical narratives would have transmitted in writing, to the exclusion of all else, victories won in war and conquests over enemies, the prowess of generals and brave deeds of warriors defiled with blood of myriads whom they slew for the sake of children and fatherland and other possessions; but our narrative of God’s commonwealth will inscribe on everlasting monuments the record of most peaceful wars fought for the very peace of the soul,1 and of those who therein contended valiantly for truth rather than fatherland, for religion rather than their dearest; it will, proclaim for everlasting remembrance the stedfastness of the champions of religion, their deeds of bravery and much endurance, the conquests, too, over devils, and victories won over invisible adversaries, and the crowns gained when all was done.2
Gaul, then, was the country where the arena was thronged with the said persons. Its capital cities are Lyons and Vienne, whose fame surpasses that of the other cities of that land; and the river Rhone flows through them both, its ample streams traversing the entire country. Now, the most illustrious of the churches there sent around an account in writing of their martyrs to the churches in Asia and Phrygia, recording after this fashion what had happened with them (I shall quote their words):
The servants of Christ who sojourn at Vienne and Lyons in Gaul to the brethren in Asia and Phrygia who have the same faith and hope as we of redemption: peace and grace and glory from God the Father, and Christ Jesus our Lord.3
Then, having proceeded to mention some other matters by way of preface, they begin their account in the following terms:
Indeed we are unable, and it is beyond the power of pen, to state with exactitude the greatness of the affliction here, the mighty rage of the heathen against the saints, and all that the blessed martyrs endured. For the adversary fell upon us with all his might, and gave us already a foretaste of what his coming in the future without restraint would be;4 he left nothing undone to train and exercise beforehand his own against the servants of God, insomuch that not only were we excluded from houses and baths and market-place, but they even forbade any of us to be seen at all in any place whatsoever. Nevertheless the grace of God was our captain on the other side, rescued the weak, and ranged against the foe firm pillars,5 able by their endurance to draw upon themselves the whole attack of the evil one. And these joined battle, enduring every kind of reproach and punishment; yea, regarding their many trials as little, they hastened to Christ, truly showing that the sufferings of this present time are not worthy to be compared with the glory which shall be revealed to us-ward.6
First of all they nobly endured the attacks which the whole mass of the people heaped upon them, clamours, blows, halings, plunderings, stonings and confinements, and all that an infuriated mob is wont to employ against foes and enemies. Then they were conducted to the market-place by the tribune and the authorities presiding over the city; and when they had been questioned before the whole multitude, and given their testimony, they were shut up in prison until the governor’s arrival. But afterwards, when they were brought before the governor, who used all his savagery against us, Vettius Epagathus, one of the brethren, a man filled with the fulness of love towards God and his neighbour, came forward. His conduct had reached such a degree of perfection that, young though he was, his reputation equalled that of the elder Zacharias; for he had walked in all the commandments and ordinances of the Lord blameless;7 in every service to his neighbour he was untiring, having a great zeal for God8 and fervent in spirit.9 Such a man could not endure the passing of so groundless a judgment against us; but was exceeding angry, and requested that he himself might be heard in defence of the brethren, that there is nothing godless or impious among us.

Those around the tribunal cried out against him (for he was indeed a man of note), and the governor would not listen to the just request he had thus put forward, but asked him this one question, if he too were a Christian. And having confessed in a very clear voice, he also attained to the inheritance of the martyrs, being called the advocate of Christians, but having the Advocate10 in himself, the Spirit of Zacharias;11 which Spirit he showed in the fulness of his love, in that he was well pleased to lay down even his own life for the defence of the brethren.12 For he was and is a true disciple of Christ, following the Lamb whithersoever he goeth.13
Henceforward the rest were divided; some were manifestly ready for martyrdom,14 and fulfilled with all zeal the confession wherein they gave witness; but others were manifestly unready and untrained and still weak, unable to bear the strain of a mighty conflict: of which number some ten proved abortions. These last wrought in us great sorrow and immeasurable mourning, and hindered the zeal of the remainder who had not yet been seized, and who in spite of every terrible suffering nevertheless attended the martyrs and would not leave them. But then we were all greatly affrighted at the uncertainty of confession; not that we feared the punishments inflicted, but we looked to the issue and dreaded lest any should fall away. Nevertheless those who were worthy were seize day by day, thus filling up the  number of the former class, so that from the two churches were gathered all the zealous members, by whose means our position here15 had been mainly established. And there were seized also  certain of our heathen household servants, since the governor gave an official order that we should all be sought out. And they too, thanks to the snares of Satan,16 in their fear of the tortures which they saw the saints enduring, and at the instigation of the soldiers, falsely accused us of Thyestean banquets and Oedipodean intercourse, and things of which it is not right for us to speak or think, nay, not even to believe that the like was ever done by man. But these rumours spread, and all were infuriated at us, insomuch that those who had formerly acted with moderation, on the ground of kinship, were now greatly incensed and cut to the heart17 against us. Thus was fulfilled that which was said by the Lord: The time will come, when whosoever killeth you shall think that he offereth service unto God.18 From that time on the holy martyrs endured punishments beyond all description, Satan earnestly endeavouring to elicit from their lips also some of the slanders.

But the entire fury of the crowd, governor and soldiers fell upon Sanctus, the deacon from Vienne, and upon Maturus, a noble combatant though but lately baptized, and upon Attains, a native of Pergamum, of which church19 he had been always the pillar and ground,20 and upon Blandina, through whom Christ showed that things which appear mean and unsightly and despicable in the eyes of men are accounted worthy of great glory in the sight of God,21 through love towards Him, a love which showed itself in power and did not boast itself in appearance.22 For when we were all afraid, and her mistress according to the flesh23 (who was herself also a combatant in the ranks of the martyrs) was in a state of agony, lest the weakness of her body should render her unable even to make a bold confession, Blandina was filled with such power that those who by turns kept torturing her in every way from dawn till evening were worn out and exhausted, and themselves confessed defeat from lack of aught else to do to her; they marvelled that the breath still remained in a body all mangled and covered with gaping wounds, and they testified that a single form of torture was sufficient to render life extinct, let alone such and so many. But the blessed woman, like a noble champion, in confession regained her youth;24 and for her, to say “I am a Christian, and with us no evil finds a place” was refreshment and rest and insensibility to her lot.

Now as for Sanctus, he also nobly endured with surpassing and superhuman courage all the torments that human hands could inflict, and though the wicked men hoped that the continuance and severity of the tortures would cause him to utter something that he ought not, he set the battle against them with such firmness that he would not state even his own name, or the people or city whence he came, or whether he were bond or free. But to every question he replied in Latin: “I am a Christian.” This he confessed again and again, instead of name and city and race and all else, and no other word did the heathen hear from his lips. Hence there actually arose great contention on the part of the governor and the torturers against him, with the result that finally, when nothing else was left to inflict upon him, they applied red-hot brazen plates to the most tender parts of his body. And though these were burning, Sanctus himself remained unbending and unyielding, and firm in his confession; for he was bedewed and strengthened by the heavenly fountain of the water of life25 which issues from the bowels of Christ.26 But his poor body was a witness to what he had undergone-one whole wound and bruise, contracted, having lost the outward form of a man-in which body Christ suffered and accomplished mighty wonders, bringing the adversary to nought and showing for the ensample of those that remained27 that nothing is to be feared where the love of the Father is,28 nothing is painful where there is the glory of Christ.29 For the wicked men after certain days again tortured the martyr, thinking to overcome him when they applied the same instruments to limbs so swollen and enflamed that he could not bear even the hand to touch them; or that he would die under the tortures and so cause terror to the rest. Yet not only did nothing of the kind occur in his case, but, contrary to all human expectation, the poor body actually arose and became erect under the subsequent tortures, and regained its former shape and the use of its limbs. Thus by the grace of Christ the second torturing proved for him not punishment but healing. And Biblis too, one of those who had denied, the devil supposed that he had already devoured;30 but wishing to use her slander as a further ground of condemnation, he brought her to punishment, that he might compel an already fragile and craven woman to state impieties concerning us. She, however, regained her senses under the torture and awoke, so to speak, out of a deep sleep, when the passing retribution recalled to her mind the eternal punishment31 in hell; and she directly contradicted the slanderers, saying: “How could they eat their children, who may not eat blood even of creatures without reason?”32 And henceforth she confessed herself a Christian, and joined the inheritance of the martyrs.

Now when the tyrant’s instruments of torture were brought to nought by Christ through the endurance of the blessed ones, the devil began to invent other devices: close confinement in prison, in darkness and its most noisome spot; stretching the feet in the stocks, and keeping them stretched five holes apart; and all those other torments which his servants when enraged-aye, and filled with their master-are wont to inflict upon prisoners. So that the more part were stifled in the prison, as many as the Lord willed thus to depart, that He might manifest His glory.33 For some, though tortured so cruelly that it seemed they could no longer live even with every attention, remained alive in the prison, destitute indeed of human care, but fortified afresh by the Lord and strengthened34 both in body and soul, cheering on and encouraging the rest. But others who were young and just recently apprehended, whose bodies had not been previously tortured, could not endure the rigour of their confinement, and died within its walls. Now the blessed Pothinus, to whom had been committed the ministry of the episcopate at Lyons, was above ninety years of age, and very frail in body. He breathed with difficulty because of the bodily weakness which was laid upon him, but the earnest desire for martyrdom filled him with that renewed strength which a willing spirit35 supplies. He too was haled to the tribunal, and though his body was weakened both by age and disease, his life was preserved within him, that through it Christ might triumph.36 He was conveyed to the tribunal by the soldiers, escorted by the city authorities and the whole multitude,37 who gave utterance to all sorts of cries, as if he were Christ Himself;38 and so he gave the good witness.39 Being examined by the governor as to who the God of the Christians was, he replied, “If thou art worthy, thou shalt know”; and thereupon he was haled without mercy, and received blows of every kind: those close by heaped on him all manner of insult with blows of hands and feet, regardless of his age, while those at a distance made him the object of whatever missile came to their hand; and all considered it a grievous fault and impiety to be behindhand in their wanton violence to him. For thus indeed they thought to avenge their gods. Scarcely breathing he was cast into prison, and after two days gave up the ghost.

Then in truth a mighty dispensation of God came to pass, and the measureless compassion of Jesus was displayed, in a manner rarely vouchsafed among the brethren, but not beyond the art of Christ. For they who had denied when the Christians were first arrested were also confined with [the others] and shared their sufferings; for on this occasion their denial had profited them nothing. On the contrary, those who confessed what they really were, were confined as Christians, no other charge being brought against them; while the others were detained thenceforward as murderers and scoundrels, and were punished twice as much as the rest. For the burden of the confessors was lightened by the joy of martyrdom, the hope of the promises, their love to Christ, and the Spirit of the Father; but the others were grievously tormented by their conscience, insomuch that their countenances could be clearly distinguished from all the rest as they passed by. For they went forth with joy, great glory and grace blended on their countenances, so that even their chains hung around them like a goodly ornament,40 as a bride adorned with golden fringes of divers colours,41 perfumed the while with the sweet savour of Christ;42 hence some supposed that they had been anointed with earthly ointment as well. But the others were dejected, downcast, unsightly and covered with every kind of confusion; reproached, moreover, by the heathen for baseness and cowardice; under the charge of murder, and having lost the one precious, glorious and life-giving Name. The rest beholding this were established, and those who were apprehended confessed without doubting, nor did they bestow even a thought upon the persuasion of the devil.

After some intervening remarks they again go on to say:

 After this their martyrdoms henceforth embraced every different form of death. For having woven a single crown43 of divers colours and variegated flowers they offered it to the Father. And so it was fitting that the noble champions, after having endured a varied conflict and mightily conquered, should receive as their due the mighty crown of incorruptibility.44 Maturus, then, and Sanctus and Blandina and Attalus were led to contend with wild beasts to the amphitheatre, and to the public spectacle of heathen inhumanity, a day for contests with wild beasts being granted of set purpose for our benefit. And Maturus and Sanctus passed once more through every kind of torture in the amphitheatre, as if they had suffered absolutely nothing before, or rather as if they had already vanquished their antagonist in many rounds, and were now contending for the crown itself. Again they ran the gauntlet of scourges, as is the custom of the place; they were dragged by wild beasts; they endured all that the cries of a maddened populace ordered, now from this side, now from that; and last of all, the iron chair, which fried their bodies and choked them with smoke. Nor even at this point did the heathen stop, but were still further maddened, in their desire to conquer the Christians’ endurance; nevertheless nothing escaped the lips of Sanctus save that word of confession which it had been his wont from the very first to utter. So then, these men, whose life had lasted long through a mighty conflict, were finally sacrificed, being made throughout that day a spectacle unto the world45 in place of all the varied show that single combats offered.

Now Blandina, suspended on a stake, was exposed as food to wild beasts which were let loose against her. Even to look on her, as she hung cross-wise in earnest prayer, wrought great eagerness in those who were contending, for in their conflict they beheld with their outward eyes in the form of their sister Him who was crucified for them, that He might persuade those who believe in Him that all who suffer for the glory of Christ have unbroken fellowship with the living God. And as none of the wild beasts then touched her, she was taken down from the stake and cast again into prison, being kept for another conflict, that she might conquer in still further contests, and so both render irrevocable the sentence passed on the crooked serpent46 and encourage the brethren-she the small, the weak, the despised, who had put on Christ47 the great and invincible Champion, and who in many rounds vanquished the adversary and through conflict was crowned with the crown of incorruptibility.48
As for Attalus, he too was loudly called for by the crowd (for he was indeed a man of repute), and entered the arena a ready combatant by reason of his good conscience, since he had been truly exercised in the Christian discipline, and always a witness among us of truth.49 He was conducted round the amphitheatre, preceded by a board, on which was written in Latin “This is Attalus the Christian,” the people bursting with vehement indignation against him. But when the governor learnt that he was a Roman, he ordered him to be taken back to the prison, where also were the others concerning whom he wrote to Caesar and was awaiting his sentence.

But the intervening time proved not idle nor unfruitful50 in their case; nay, through their endurance the measureless compassion of Christ was displayed. For by the living the dead were quickened, and martyrs forgave those who were not martyrs, and the virgin mother rejoiced greatly to receive alive those whom her womb had brought forth dead. For by their means the more part of those who had denied traversed once more life’s road,51 were conceived again, were rekindled into life, and learnt to confess; full now of life and vigour they approached the tribunal, for their trial was made sweet by God, who hath no pleasure in the death of the sinner, but is kind towards repentance;52 that they might be again questioned by the governor. For Caesar had written that they should be tortured to death,53 but that any who denied should be set free. And as the national festival held in that place54 was then at its commencement-a festival largely attended by visitors from all the tribes55 —the governor had the blessed ones conducted to the tribunal, to make of them a spectacle, and to form a procession for the benefit of the crowds. Therefore he again examined them; and those who appeared to possess Roman citizenship he beheaded, but sent the others to the wild beasts. And Christ was mightily glorified in those who formerly denied Him, but then confessed, contrary to the expectation of the heathen. Indeed they were examined privately, presumably as a prelude to their release; but confessing, were added to the inheritance of the martyrs. And there remained outside those who had never even a trace of faith, or an idea of the marriage garment,56 or a thought for the fear of God, nay rather, blaspheming the Way by their manner of life57-in fact, the sons of  perdition.58 But all the rest were added59 to the Church.

While these were being examined, a certain Alexander, a Phrygian by race and a physician by profession, who had lived for many years in the Gauls, and was known almost to everyone for his love to God and boldness for the word (for he too was not destitute of the apostolic gift),60 stood by the tribunal and by signs encouraged them to confess. To the bystanders there he appeared to be, as it were, in travail. The crowd were enraged that those who had formerly denied should afterwards confess, and cried out against Alexander as the cause of this. Thereupon the governor summoned him and asked him who he was; and angry at his reply “A Christian,” condemned him to the wild beasts. And on the following day he entered [the amphitheatre] in the company of Attalus as well; for indeed the governor, to ease the crowd, had delivered Attalus too again to the wild beasts. These men experienced in turn every instrument that has been devised for torture in the amphitheatre, and, having endured a mighty conflict., at last were sacrificed like the rest. Alexander neither groaned nor uttered the slightest cry,61 but held converse with God in his heart. But Attalus, when he was placed in the iron chair and scorched, so that the fumes rose from his body, addressed the multitude in Latin: “Behold, this which ye do is devouring men; but we neither devour men nor practise any other wickedness.” And on being asked the name of God, he replied, “God has not a name as a man has.” And after all these, finally on the last day of the single combats Blandina was again brought in, in the company of Ponticus, a lad about fifteen years old. They had also been fetched in every day to view the tortures of the others. The heathen tried to force them to swear by their idols, and as they remained firm and set them at nought, the multitude was so infuriated at them that it had neither compassion for the youth of the boy nor respect for the sex of the woman. Nay, they exposed them to every cruelty and brought them through the entire round of tortures, again and again trying to force them to swear. But this they were unable to accomplish; for Ponticus, encouraged by his sister (so that the heathen themselves saw that it was she who was urging him on and strengthening him), having nobly endured every kind of torture gave up his spirit.62 But the blessed Blandina last of all, having, like a highborn mother, exhorted her children and sent them forth victorious to the King,63 travelled herself along the same path64 of conflicts as they did, and hastened to them, rejoicing and exulting at her departure, like one bidden to a marriage supper,65 rather than cast to the wild beasts. And after the scourging, after the wild beasts, after the frying-pan, she was at last thrown into a basket and presented to a bull. For a time the animal tossed her, but she had now lost all perception of what was happening, thanks to the hope she cherished, her grasp of the objects of her faith, and her intercourse with Christ. Then she too was sacrificed, and even the heathen themselves acknowledged that never in their experience had a woman endured so many and terrible sufferings.

Nevertheless not even thus were their madness and cruelty towards the saints satisfied. For wild and barbarous tribes when incited by a wild beast were not easily checked; and their wanton violence found another distinct outlet with regard to the corpses. That they had been worsted did not put them out of countenance, since for them man’s gift of reason did not exist; nay rather, in them as in a wild beast the fact inflamed anger, and the governor and people were at one in displaying an unjust hatred towards us, that the Scripture might be fulfilled: He that is lawless, let him do lawlessness still: and he that is righteous, let him be  accounted righteous still.66 For indeed they cast those suffocated in prison to the dogs, and kept a careful guard by night and day lest any should receive funeral rites at our hands. And then they actually exposed what the wild beasts and the fire had left behind-mangled or charred, as the case might be-and the heads of the others together with their severed trunks, and guarded them likewise from burial, with a military watch, for many days. And some were moved with indignation and gnashed on them with their teeth,67 seeking to take still further vengeance upon them; while others laughed and jeered, at the same time exalting their own idols, to whom they attributed the punishment of the Christians; others again, of a more forbearing nature and seeming to extend to them a measure of fellow-feeling, uttered many reproaches, saying, “Where is their god?68 and what profit has their religion brought them, which they have preferred to their own life? “So varied, then, was their attitude; but as for us, we were plunged in great grief, in that we could not bury the bodies in the earth. For neither did night avail us for this purpose, nor did money persuade or prayers move them. But in every possible way they kept guard, as if the prevention of burial would bring them great gain.

After some other remarks they go on to say:

The bodies, then, of the martyrs, which for six days were displayed and exposed tot he elements in every way possible, the lawless men afterwards burnt and reduced to ashes. Then they swept them down into the river Rhone which flows close by, so that not even a trace of them might remain upon the earth. And this they; did, thinking that they could conquer God and deprive them of the regeneration,69 “in order,” as they themselves said, “that they may not even have hope of a resurrection, in faith of which they introduce into our midst a certain strange and new-fangled cult, and despise dread torments, and are ready to go to their death, and that too with joy. Now let us see if they will rise again, and if their god can help them, and deliver theist out of our hands.”70
Such, then, were the events that happened to the churches of Christ under the aforesaid emperor; from which one may reasonably conjecture also the occurrences in the other provinces. It is right to subjoin to these extracts other passages from the same, document, in which the forbearance and humanity of the aforesaid martyrs have been placed on record in the following words:
…who also were such emulators and imitators of Christ,71 who being in the form of God, counted it not a prize to be on an equality with God,72 that, though being in such glory and having borne witness73 not once nor twice but many times, though brought back to prison from the wild beasts and all covered with burns and weals and wounds, they neither proclaimed themselves martyrs, nor indeed did they permit us to address them by this name; nay, they severely rebuked any one of us who so styled them in letter or conversation. For they gladly conceded the title of martyr to Christ, the faithful and true martyr and firstborn of the dead and Prince of the life of God;74 and they bethought them of the martyrs now departed, and said: “They are now martyrs, whom Christ deemed worthy to be taken up in their confession, setting upon them the seal of martyrdom by their departure; but we are ordinary and lowly confessors.” And with tears they besought and entreated the brethren for their earnest75 prayers that they might be perfected. And the power of martyrdom they showed in deed, using great boldness towards the heathen, and by endurance, fearlessness and dauntlessness made manifest their noble spirit; but from the brethren they refused the title of martyrs, being filled with the fear of God.76
And a little further on they say:
They humbled themselves under the mighty hand, by which they are now greatly exalted.77 And then they made their defence before all, but accused no one. They loosed all, but bound no one.78 And they prayed for those who entreated them cruelly, as did Stephen the perfect martyr, Lord, lay not this sin to their charge.79  And if he made supplication for those who stoned him, how much more for the brethren?

And further on they say again:
For this, their greatest, war was waged by them against him out of genuine love, to the intent that the wild beast when choked might vomit forth alive those whom he thought to have already devoured.80 For they did not indulge in boasting against the fallen, but with a mother’s compassion supplied the more needy with that wherein they themselves abounded; and pouring forth many tears on their behalf to the Father, they asked life, and he gave it them.81 And this life also they shared with their neighbours, when, victorious in everything, they departed to God. Ever lovers of peace, they also commended peace to us, and accompanied by peace journeyed to God, leaving no sorrow to their mother, no dissension and war to their brethren, but rather joy and peace and concord and love.82
This record of the affection of those blessed ones for the brethren who had fallen may profitably be set forth, on account of the inhuman and merciless temper displayed by those who afterwards behaved so harshly towards the members of Christ.

Now the same document of the aforesaid martyrs contains also another story which deserves to be remembered, nor can there be any objection to my bringing it before the knowledge of my readers. It runs thus. There was one of them, a certain Alcibiades, who lived in absolute squalor, partaking formerly of nothing whatever save bread and water only; and he essayed to continue this mode of existence in prison also. But it was revealed to Attalus, after his first conflict in the amphitheatre was completed, that Alcibiades was not doing well in refusing the creatures of God and leaving an example whereat others might stumble. So Alcibiades was persuaded, and began to receive all things freely and give thanks to God.83 For they were not unvisited by the grace of God, but had the Holy Spirit for their Counsellor.

Montanism.
So much, then, for these matters. But just then for the first time the disciples of Montanus and Alcibiades and Theodotus in the region of Phrygia were winning a wide reputation for prophecy (for indeed numerous other miracles of the gift of God, still at, that time performed in various churches, caused a widespread belief that they too were prophets). And when a dissension arose about these said persons, the brethren in Gaul once more submitted a pious and most orthodox judgment of their own on this matter also, issuing as well various letters of martyrs who had been perfected among them-letters that they penned while still in bonds to the brethren in Asia and Phrygia, and moreover to Eleutherus the then bishop of the Romans, negotiating for the peace of the churches.

And the same martyrs too commended Irenaeus, already at that time a presbyter of the community at Lyons, to the said bishop of Rome, rendering abundant testimony to the man, as their expressions, which are as follows, show:
Once more and always we pray that thou mayest rejoice in God, father Eleutherus. This letter we have charged our brother and companion.84 Irenaeus to convey thee, and we beseech thee to hold him in commendation, as zealous for the covenant of Christ. For if we knew that place ever brought a man righteousness, we would have committed him first and foremost as a presbyter of the Church, which office indeed he holds.85
The List of Martyrs.
Why need we transcribe the list of the martyrs in the said letter-the separate lists of those perfected by decapitation, of those thrown for food to the wild beasts, and, again, of those who fell asleep in prison-and the number of the confessors then still surviving?86 For anyone who so wishes may easily obtain the fullest knowledge of these matters also, by taking up the treatise itself, which we have inserted, as I said,87 in the Collection of Martyrs.

The Thundering Legion.
But these events took place under Antoninus. It is recorded that his brother Marcus Aurelius Caesar, when about to engage in battle with the Germans and Sarmatians, was in despair because his army was in great distress with thirst; but that the soldiers of the legion of Melitene, as it is called, with a faith that has subsisted from that day until now, when they were drawn up before the enemy, kneeled on the ground, as is our familiar custom in prayer, and turned to God in supplication. And it is recorded that, though a sight like this appeared marvellous to the enemy, a still more marvellous thing followed immediately: that a thunderbolt drove the enemy to flight and destruction, while a shower descended on the army of those who had called upon the Divine Being, and refreshed it when just on the point of entirely perishing with thirst. Now this story is to be found even in writers alien to our faith,88 whose care it has been to write the history of the times of the said emperors; but it has also been told by our own writers. Pagan historians, however, being strangers to the faith, have stated the marvellous occurrence without acknowledging that it was in answer to the prayers of Christians; but ours, being lovers of truth, have told the event in a simple and artless manner.

To this latter class belongs Apollinarius, who said that from that time the legion which had wrought the marvel by its prayers received from the emperor a title appropriate to the event, being styled, in Latin, the Thundering Legion.

And a trustworthy witness of these facts is Tertullian: who in a Latin Apology for the Faith addressed to the Senate, which also we mentioned above,89 confirms the story by a stronger and clearer proof. He writes to the effect that a letter of that wisest of emperors, Marcus, was still extant in his day, in which the emperor testifies that his army had been saved in Germany by the prayers of the Christians, when it was on the point of destruction through want of water; and Tertullian says that he also threatened with death those who were attempting to accuse us. Then the said person goes on to add the following remarks:
Of what sort, then, are these laws-impious, unjust, cruel laws, which pursue us alone? These did not Vespasian observe, although he had conquered the Jews; these did Trajan partly set aside, forbidding Christians to be sought for; these did neither Hadrian, although a busybody in all curious arts, nor he who was called Pius, ratify.90
However, let each one regard these matters as he pleases. But we must pass on to what follows in due course. Irenaeus’ List of Roman Bishops.

When Pothinus, together with the martyrs in Gaul, had been perfected when full ninety years of age, Irenaeus succeeded to the episcopate of the community at Lyons of which Pothinus was the leader. We discovered that in his early  years Irenaeus was a hearer of Polycarp.91 In the third book of his work Against the Heresies, having set forth the succession of the bishops of Rome, he stops his list at Eleutherus (the events of whose time we are now considering) since, to be sure, the work was in course of composition by Irenaeus in his day. He writes thus:
So then, the blessed apostles, having founded and built the church, entrusted the ministry of the episcopate to Linus. This Linus Paul mentions in his epistles to Timothy.92 He was succeeded by Anencletus. After him, in the third place from the apostles, Clement was allotted the episcopate, he who had seen the blessed apostles and conversed with them; in whose ears the preaching of the apostles still sounded, before whose eyes was still present their tradition. Nor was he alone in this. For many still remained at that date who had been instructed by the apostles. Now, in the time of this Clement, when no small dissension had arisen among the brethren in Corinth, the church in Rome wrote at great length to the Corinthians, to reconcile them in peace and revive their faith, and [to proclaim] the tradition it had lately received from the apostles. . . .93
And a little further on he says:
But this Clement was succeeded by Evarestus, and Evarestus by Alexander. Next, Xystus was appointed, who thus was the sixth from the apostles; and after him Telesphorus, who also suffered a glorious martyrdom. Then Hyginus; next, Pius; and after him Anicetus. And Soter having succeeded Anicetus, Eleutherus now holds in the twelfth place the office of the episcopate which came down from the apostles. In the same order and succession the tradition from the apostles in the Church and the preaching of the truth have come down to us.94
Irenaeus on Miraculous Gifts.
In agreement with the accounts previously given by us, Irenaeus has indicated these facts in the five books which he entitled Refutation and Overthrow of the Knowledge falsely so called;95 and in the second book of the same work he points out that even to his day manifestations of the divine and miraculous power continued in some churches. His words are as follows:
 …but so far are they from raising the dead (as the Lord raised them, and the apostles by prayer; and in the brotherhood frequently, when necessity required it and the whole church in one place or another craved it with much fasting and supplication, the spirit of the departed has returned, and the person been given to the prayers of the saints) . . .96
And again, further on, he says:
But if they say that even the Lord only appeared to do such things, we will bring them back to the writings of the prophets, and from them show that thus it was predicted of Him in every respect, and thus it surely came to pass, and that He alone is the Son of God. Therefore also in His name His true disciples, receiving grace from Him, perform them for the benefit of the rest of mankind, according as each one has received the gift from Him. For some cast out devils surely and truly, insomuch that frequently they themselves who were cleansed from the evil spirits believe and are in the Church; others have knowledge of future events, and visions and prophetical utterances; others, again, heal the sick through the laying-on of hands and restore them whole; and actually, as we said, even the dead were raised, and remained with us many years. And, assuredly, it is not possible to tell the number of the gifts which throughout all the world the Church, having received them from God in the name of Jesus Christ who was crucified under Pontius Pilate, exercises every day for the benefit of the heathen, neither deceiving any nor using her gifts for gain. For as she has received from God freely, so also freely97 she ministers.98
And in another place the same person writes:
…even as we also hear of many brethren in the Church having prophetical gifts, and speaking with all kinds of tongues by means of the Spirit, and bringing to light the secrets of men to their profit,99 and expounding the mysteries of God. . . .100
So much, then, for the fact that differences of gifts101 remained in the possession of fit persons even until the times in question.

Irenaeus on the Scriptures.
But since at the beginning of our work we made a promise to quote at the proper time the words of the ancient elders and writers of the Church, in which they have transmitted in writing those traditions respecting the canonical Scriptures which came down to them; 102 and since Irenaeus also was one of these: come, let us quote his sayings too, and first of all those which concern the sacred Gospels. They run thus:

 Matthew published a Gospel in writing also, among the Hebrews in their own language, while Peter and Paul were preaching the Gospel and founding the church in Rome. But after their decease Mark, the disciple and interpreter of Peter-he also transmitted to us in writing the things which Peter used to preach. And Luke too, the attendant of Paul, set down in a book the Gospel which Paul used to preach. Afterwards John, the disciple of the Lord, the same who leant back on His breast103—he too set forth the Gospel, while residing at Ephesus in Asia.104
Such, then, are his remarks in the afore-mentioned third book of the said work; but in the fifth he makes the following distinct statement about the Apocalypse of John and the number of the name of the antichrist:
But since these things are so and this number is found in all good and ancient copies, and since those very persons who have seen John face to face testify to it, and since reason105 teaches us that the number of the name of the beast, when calculated after the Greek manner by means of the letters contained in the name,106 . . .

is shown.

And a little lower down he says with reference to the same subject:
…we, then, for our part are not so bold as to pronounce with certainty 

as to the name of the antichrist.
For if it was necessary that his name should be announced openly at this present time, it would have been stated by him who also saw the revelation. For it was seen not long ago, but almost in our generation, at the close of the principate of Domitian.107
This is also the record of the said person concerning the Apocalypse. And he mentions, too, the first epistle of John, adducing testimonies from it on very many occasions; and, in like manner also, the former epistle of Peter. And he not only knows but also receives The Shepherd, saying,

Well, then, does the Scripture say, First of all believe that God is one, who made and framed108 all things,109
and so forth.

And he uses, too, certain texts from the Wisdom of Solomon, saying somewhat thus:
Now the vision of God confers incorruption; and incorruption bringeth near unto God.110
And he mentions also memoirs of a certain apostolic elder, whose name he bequeaths to silence, and has cited his expositions of divine Scriptures. Moreover he has made mention too of Justin the martyr and Ignatius, employing in their case also testimonies drawn from their writings; and he has promised to answer Marcion out of his own treatises, in a special work.111
And with reference to the translation of the inspired Scriptures made by the Seventy, these are the actual words which he employs:
God, therefore, became man and the Lord Himself saved us, giving the sign of the virgin; but not as some say who now dare to translate the Scripture thus: “Behold, the young woman112 shall be with child and shall bear a son”;113 as Theodotion of Ephesus translated it, and Aquila of Pontus, both Jewish proselytes, whom the Ebionites have followed, alleging that He was begotten by Joseph. . . .114
Shortly afterwards he goes on to say:
For before the Romans had established their empire, while the Macedonians were still holding Asia, Ptolemy the son of Lagus, being desirous of adorning the library he had built in Alexandria with such treatises by every author as were at least of importance, asked the people of Jerusalem that he might acquire their Scriptures, translated into the Greek language. And they (now they were at that time still subject to the Macedonians) sent to Ptolemy seventy elders, the most skilled in the Scriptures and in both languages that they possessed. Thus God accomplished His purpose. Now Ptolemy wished to make trial of them privily, fearful lest, after all, they should conspire together in some way to hide the truth contained in the Scriptures, by means of the translation. So he separated them, the one from the other, and bade them all write the same translation. This he did in the case of all the books. But when they came together into the presence of Ptolemy and compared their several translations, God was glorified and the Scriptures were recognized as truly divine, for all had expressed the same things in the same phrases and the same words from beginning to end; so that even the heathen who were present recognized that the Scriptures had been translated through the inspiration of God. Nor is it a strange thing that God should have done this, seeing that, when the people were taken captive under Nebuchadnezzar and the Scriptures were destroyed, and when the Jews had returned after seventy years to their own land, He afterwards inspired Ezra the priest of the tribe of Levi, in the time of Artaxerxes king of the Persians, to rehearse all the words of the prophets of days gone by,115 and to restore to the people the law as given by Moses.116
THE REIGN OF COMMODUS (180-192AD)
Such are the words of Irenaeus. But after Antoninus had continued emperor for nineteen years, Commodus received the government.

Succession of Bishops at Alexandria.
In his first year Julian was entrusted with the episcopate of the churches at Alexandria, Agrippinus having completed his ministry after twelve years.

Pantaenus.

Now at that time there was a man of great renown for learning named Pantaenus, who had charge of the school of the faithful at Alexandria, where it has been a primitive custom that a school for sacred studies should exist. This school has continued even to our day, and although we understand that it was filled with men of great learning and zeal for divinity, it is recorded that the said person was especially distinguished at that time, inasmuch as he had come from that sect of philosophers who are called the Stoics. Now, it is said that he displayed such ardent love and zeal for the divine word that he was appointed as a herald of the Gospel of Christ to the nations of the East, and that he journeyed even as far as the land of the Indians. For there were, yes, even still at that time, many evangelists of the word, desirous to contribute an inspired zeal, after the manner of the apostles, for the increase and building up of the divine word. Pantaenus also was one of these, and is mentioned as having gone to India; and the story goes that there he found, in the hands of some persons who had come to know Christ in that land, the Gospel according to Matthew, which had anticipated his arrival; for that Bartholomew, one of the apostles, had preached to them and left behind the writing of Matthew in the actual Hebrew characters, and that it was preserved up to the said time. But to resume, Pantaenus after many good deeds ended by becoming head of the school at Alexandria, where he expounded the treasures of the divine doctrines both orally and by means of treatises.
Clement of Alexandria.
In his time Clement was well known at Alexandria for his thorough training in the divine Scriptures. He was a namesake of that disciple of the apostles who long ago was at the head of the church of the Romans. In his work the Hypotyposeis he expressly mentions Pantaenus by name as his teacher; and, in my opinion, hints at this same person also in the first treatise of the Stromateis, when, after indicating the more eminent men of the apostolic succession to which he had reached back, he speaks thus:

Now this work is not a writing artfully composed for display; but memoirs which I have stored up against old age, a remedy for forgetfulness, an artless image and outlined sketch of those clear and living words which I was privileged to hear, and of those blessed and truly remarkable men. Of these, one-the Ionian was in Greece, others in Magna Gracia (the one of them came from Coele-Syria, the other from Egypt); there were others in the East, and, in this quarter, the one was from the country of the Assyrians, the other a Hebrew by origin, in Palestine.117 But when I fell in with the last (who in ability proved to be the first), having run down my quarry as it lay concealed in Egypt—I took my rest. . . . Now these men, preserving the true tradition of the blessed teaching straight from the holy apostles Peter and James, John and Paul, as son inheriting from father (howbeit few sons are like their fathers), came under God even to our time, to deposit those seeds of their ancestors the apostles.118
Bishops of Jerusalem.
In their time a bishop of the church at Jerusalem, namely Narcissus, who even to this day enjoys widespread fame, was well known. He occupied the fifteenth [place in the] succession, which dates from the siege of the Jews under Hadrian, that is to say, from the time when first, as we have shown,119 the church there was composed of Gentiles (following on those of the circumcision), and Mark was the first Gentile bishop to be their head. The succession-lists of the [bishops] of that place show that Cassian came after him in the episcopate, and, after Cassian, Publius; then Maximus, and after these Julian; then Gaius, after whom came Symmachus, and another Gaius, and again another Julian; and, besides these, Capito and Valens and Dolichianus; and, last of all, Narcissus, the thirtieth from the apostles according to the list of the successive [bishops].

Rhodo and Apelles.

At that time also, Rhodo, an Asian by race, a disciple, as he himself records, at Rome of Tatian (whose acquaintance we have previously made),120 composed various books, and thus ranged himself along with the rest in opposition to the heresy of Marcion. He records the fact that in his day this heresy was divided up into various opinions; he describes for us who they were who caused the division, and carefully refutes the falsehoods devised by each of them. But hear what he writes:
Therefore disagreement has broken out even among themselves, since they contend for an inconsistent opinion. For one of their herd, Apelles, he who plumes himself on his mode of life and old age, acknowledges a single principle, but says that the prophecies come from an enemy spirit-putting his trust in the utterances of a maiden possessed of a devil, named Philumene. But others, as also the sailor Marcion himself, introduce two principles; of whom are Potitus and Basilicus. These last, having followed the wolf of Pontus, and failing, as he did, to find the division of things, became reckless, and without any proof baldly asserted two principles. While others, again, of their number, drifting into a worse error, assume not only two, but even three natures. Their leader and chief is Syneros, according to those who shelter themselves behind his school.

Now the same person writes that he also conversed with Apelles. His words are as follows:
For the old man Apelles, when he talked with us, was refuted in many wrong statements. Therefore he went on to allege that one ought not to examine doctrine at all, but that everyone should remain in his own belief. For he asserted that they who have placed their hopes in the Crucified will be saved, if only they be found in good works. But he held that the most obscure thing of all was, as I have said, the question of God. For he spoke of a single principle, as also our doctrine does.

Then, after fully stating the views of Apelles, Rhodo goes on to say:
But when I said to him, “Whence do you get this proof? or how can you say that there is a single principle? tell us,” he replied that the prophecies refute themselves, being absolutely devoid of truth; for they are inconsistent and lying and self-contradictory. But as to how there is a single principle, he said he did not know, but that it was merely his impression.121 Then, on my adjuring him to tell what was true, he swore that he was speaking the truth when he said that he did not understand how there was one untreated God, but that this was his belief. For my part I laughed, and reproved him, because he said he was a teacher, and yet was unable to establish what he taught.

Now in the same treatise, in addressing Callistio the same writer acknowledges that he had been a disciple of Tatian at Rome. And he says too that a book of Problems was composed by Tatian. And as its author undertook to present therein the obscure and hidden parts of the divine Scriptures, Rhodo himself promises to give the solutions of Tatian’s problems in a special treatise. And there is also extant a memoir of his on the Hexaemeron.

In fact Apelles—that notorious fellow—gave utterance to countless impieties against the law of Moses: in very many treatises blaspheming the divine words, on whose refutation (as he thought) and overthrow he had bestowed no small amount of zeal.

Heresies.
So much, then, for these matters. But to resume. The enemy of the Church of God, who has no superior in his hatred of good and love of evil, having left untried no manner of craft against men, set himself to cause strange heresies to spring up once more to the Church’s hurt. Some followers of these crawled over Asia and Phrygia like venomous reptiles, boasting of the Paraclete Montanus, and of the women in his train, Priscilla and Maximilla, inasmuch as they had been prophetesses of Montanus. But others flourished at Rome, led by Florinus, who had fallen from the presbyterate of the Church, and, with him, Blastus, the subject of a similar fall. These drew away many members of the Church and enticed them to their purpose, the one and the other endeavouring to innovate upon the truth in his own way.

Montanism.
To contend, therefore, with the heresy of the Phrygians, as it is called, the power which champions the truth raised up, as a strong and invincible weapon at Hierapolis, Apollinarius (whom our history has mentioned before),122 and along with him many learned men of that time; who have left us the amplest supply of historical material.

1. The Anonymous.
For instance, at the beginning of his work against them, a certain one of the said persons indicates first of all that he had also attacked and refuted them orally. Thus, he premises after this fashion:
It is a very long and considerable time, beloved Avircius Marcellus, since I was charged by thee to write some kind of treatise against the heresy of the followers of Miltiades, as they are called. Yet I have somehow held back until now, not through lack of ability to refute falsehood and bear witness to the truth, but from fear and extreme caution, lest perchance I might seem to some to be adding a new article or clause to the word of the New Covenant123 of the Gospel, to which no one who has purposed to live according to the simple Gospel124 may add, from which no one may take away.125 But when I recently came to Ancyra in Galatia, and found the local church ringing with the noise of this new (not, as they themselves say, prophecy; but much rather, as will be shown) false prophecy: with the help of the Lord we discoursed, to the best of our ability, for many days in the church on every one of these same points, as well as on those which they put forward; insomuch that the church rejoiced exceedingly and was confirmed in the truth, while they of the contrary part were for the moment discomfited, and the opposers put to grief. So when the local presbyters requested us to leave behind some memorandum of what had been said against them that oppose themselves126 to the word of truth (and there was present also our fellow-presbyter Zoticus of Otrus), though we did not do this, we promised to write it here, should the Lord permit us, and send it to them speedily.

Having stated these and, subsequently, other facts at the beginning of the work, he proceeds to tell of the author of the aforesaid heresy, after the following manner:
Their opposition, then, and their recent schismatical heresy as regards the Church, arose thus. There is reported to be a certain village in that Mysia which borders on Phrygia, called by the name of Ardabau. There it is said that a certain recent convert to the faith named Montanus (while Gratus was proconsul of Asia), in the immeasurable longing of his soul for the pre-eminence, first gave the adversary a passage into his heart; and that moved by the spirit he suddenly fell into a state of possession, as it were, and abnormal ecstasy, insomuch that he became frenzied and began to babble and utter strange sounds, that is to say, prophesying contrary to the manner which the Church had received from generation to generation by tradition from the beginning. Some of those who heard at that time his spurious utterances were incensed at him, as at one possessed and tormented with a devil, the prey of a spirit of error127 and a disturber of the people. So they rebuked and strove to check his babblings, mindful of the injunction and warning of the Lord to guard watchfully against the coming of false prophets.128 But others were puffed up, as if at a prophetical gift of the Holy Spirit, and filled with no mean conceit, and forgetful of the injunction of the Lord. Therefore they called forth this maddening and cajoling spirit which was deceiving the people, by which they were beguiled and deceived, so that it could no longer be checked to silence. And by some art, or rather by the employment of such an evil artifice, the devil secretly stirred up and enflamed the minds, which had lost in sleep the true faith, of those disobedient persons whose ruin he had devised, and by whom-a strange requital!-he was honoured. So that he raised up two women as well, and so filled them with the spurious spirit that they too chattered in a frenzied, inopportune and unnatural129 fashion, like him whom we mentioned above. And the spirit pronounced them blessed who rejoiced and prided themselves in him, and puffed them up with the greatness of his promises; yet at times he would administer shrewd and plausible rebukes to their face, that he might seem capable of reproving also. Howbeit there were few who were thus deceived by the Phrygians.130 Moreover, this arrogant spirit taught them to blaspheme the entire universal Church under heaven, because the spirit of false prophecy received neither honour nor admission into it. For when the faithful throughout Asia had met frequently and at many places in Asia for this purpose, and on examination of the new-fangled teachings had pronounced them profane, and rejected the heresy, these persons were thus expelled from the Church and shut off from its communion.

Having related these facts at the outset, and having developed the refutation of their error throughout the entire treatise, in the second [book] he speaks thus of the end of the aforesaid persons:
Since, therefore, they also used to dub us slayers of the prophets131 because we did not receive their prophets of unbridled tongue (for these, they say, are they whom the Lord promised to send to the people), let them answer us before God: Is there a single one, my good sirs, of these followers of Montanus or of the women who began to chatter, who was persecuted by Jews or killed by lawless men? Not one. Or, were any of them seized and crucified132 far the sake of the Name?.133 Not so. Or even, were any of the women ever scourged in the synagogues 134 of the Jews or stoned?135 Never, in any wise. Nay, it was another death that Montanus and Maximilla are reported to have died. For report says that a maddening spirit drove both of them to hang themselves, though not at the same time; and a persistent rumour at the time of each death [asserted] that thus they died and ended their life, after the manner of the traitor Judas.136 In like manner also, as concerning that marvellous fellow, the first steward, as it were, of their so-called prophecy, Theodotus, common report has it that once upon a time, on being lifted and raised heavenwards, he fell into abnormal ecstasy, and, entrusting himself to the spirit of error,137 was whirled to the ground, and so met a miserable end. At any rate, this is how they say it happened. But, my dear sir, do not let us imagine that we can be certain of a fact of this kind, when we did not see it. Perhaps it was thus, perhaps it was not thus, that Montanus and Theodotus and the aforesaid woman met their end.

Again, in the same work he says that the holy bishops of that day had endeavoured to refute utterly the spirit that dwelt in Maximilla, but were prevented by others, who were manifestly in league with the spirit. He writes thus:
And let not the spirit which spoke in the person of Maximilla say in the same book According to Asterius Urbanus, “I am driven as a wolf from the sheep. I am not a wolf. I am word and spirit and power.”138 But let him show clearly the power that is in the spirit, let him bring convincing proof of it, and by the spirit let him force an acknowledgment from those who were then present to prove and discourse with the talkative spirit: approved men and bishops, Zoticus from the village of Cumana and Julian from Apamea, whose mouths Themiso and his crew muzzled, and would not allow them to refute the false spirit which was deceiving the people.

And once more in the same work, after some intervening remarks in refutation of the false prophecies of Maximilla, he both indicates the time when he wrote this account, and also mentions her predictions, in which she foretold wars and tumults,139 the falsity of which he goes on to expose. This is what he says:
And surely this falsehood too is now evident. For it is more than thirteen years to-day since the woman died, and there has been neither a partial nor a universal war in the world. Nay rather, by the mercy of God the Christians have enjoyed continuous peace.

The above is taken from the second treatise. And I shall quote short passages from the third also, in which he thus replies to those who were boasting that they too had many martyrs in their ranks:
So then, when worsted in all their arguments they are at a loss, they endeavour to take refuge in the martyrs, saying that they have many martyrs, and that this is a reliable proof of the power of that which is called among them the prophetical spirit. But I this, as it appears, proves to be absolutely untrue. For it is a fact that some of the other heresies have immense numbers of martyrs, yet surely we shall riot for this reason give them our assent, nor acknowledge that they possess the truth. To take them first, those called Marcionites from the heresy of Marcion say that they have immense numbers of martyrs of Christ, but as regards Christ Himself they do not truly acknowledge Him.

And shortly afterwards he goes on to say:
It is doubtless for this reason that, whenever those called from the Church to martyrdom for the true faith meet with any so-called martyrs from the heresy of the Phrygians, they sever themselves from them and are perfected, without holding communion with them, for they do not wish to assent to the spirit [that spoke] through Montanus and the women. And that this is true, and that it took place in our time at Apamea on the Maeander among those martyrs of Eumenia who were the companions of Gaius and Alexander,140 is an evident fact.

Now in this treatise he also mentions a writer Miltiades that he too had written a certain book against the aforesaid heresy. Thus, having quoted certain of their sayings, he goes on to say:
I found these things in a certain treatise of theirs, wherein they attack that treatise of our brother Alcibiades, in which he shows that a prophet ought not to speak in a state of ecstasy; and I abridged them.

And a little further on in the same treatise he gives a list of those who had prophesied under the new Covenant, among whom he enumerates a certain Ammia and Quadratus. His words are as follows:
…but the false prophet in abnormal ecstasy, upon whom follow licence and fearlessness. For while he begins with voluntary ignorance, he ends with involuntary madness of soul, as has been stated. But they cannot show any prophet under either the Old or the New [Covenant] who was moved by the Spirit after this manner, neither Agabus nor Judas nor Silas nor the daughters of Philip, nor Ammia in Philadelphia nor Quadratus, nor can they make their boast of any others whatever not belonging to their number.

And, once again, he shortly afterwards goes on to say:
For if, as they say, the women in Montanus’ train succeeded to the prophetical gift after Quadratus and Ammia of Philadelphia, let them show which of their number, who were followers of Montanus and the women, succeeded to it. For the Apostle lays it down that the prophetical gift ought to continue in the whole Church until the final coming. But they cannot produce anyone, though it is the fourteenth year or thereabouts since the death of Maximilla.

Such are the remarks of this writer. Now Miltiades, whom he has mentioned, has also left us other monuments of his personal zeal for the divine oracles, both in [1] the discourses which he composed against the Greeks and in [2] those against the Jews, dealing with each subject separately in two treatises; and moreover [3] he has addressed a defence of the philosophy which he followed to the rulers of this world.

2. Apollonius.
But an ecclesiastical writer called Apollonius also undertook to refute the Phrygian heresy, as it is called, when it was then still at its height in Phrygia; and he has written a special treatise against them, exposing in detail the falsity of the prophecies they circulated, and thoroughly examining the kind of life lived by the leaders of the heresy. But listen to the very words he uses when speaking of Montanus:
But his works and teaching show of what kind is this newfangled teacher. This is he who taught dissolutions of marriages; who laid down laws on fasting; who named Pepuza and Tymion (small towns in Phrygia) Jerusalem, in his desire to gather to them people from all quarters; who appointed agents for collecting money; who has devised his scheme for receiving gifts, under the name of “offerings”; who has supplied salaries to those who preach his doctrine, so that by means of gluttony the teaching thereof may be made more effective.

This is what he says of Montanus. And a little lower down he writes thus of his prophetesses also:
We show, therefore, that these prophetesses were the very first, from the time when they were filled with the spirit, who left their husbands. How, then, did they speak falsehood, calling Priscilla a virgin?

Next, he goes on to say:
Does not every Scripture seem to thee to forbid a prophet to receive gifts and money?141 Therefore, when I see the prophetess possessed of gold and silver and costly apparel, must I not eschew her?
And once more, a little lower down, he speaks thus of one of their confessors:
Moreover, Themiso also, he who is clothed with plausible covetousness, who did not bear the sign of confession, but put off his chains, thanks to a large sum of money, and (though this fact should have made him humble) boasts himself a martyr-this man, aping the Apostle, dared to compose a “catholic epistle,” and therein to instruct those whose faith has surpassed his, to contend with empty-sounding words, and to utter blasphemy against the Lord, the apostles and the holy Church.

And of another also—one of those whom they honoured as martyrs, forsooth—he again writes thus:
But not to speak of many, let the prophetess tell us about Alexander, who calls himself a martyr, with whom she banquets, to whom also many do reverence. It is not for us to speak of his robberies, and the other deeds of daring for which he has been punished; nay, the record office preserves their tale. Which, then, of the two forgives the other’s sins? Does the prophet forgive the martyr his robberies, or the martyr the prophet his deeds of covetousness? For though the Lord has said, Get you no gold, nor silver, neither two coats,142 they, in complete contradiction, have transgressed as regards the getting of these forbidden things. For we shall show that they whom they call prophets and martyrs get their petty gains not only from the rich but also from poor  people and orphans and widows. And if they are confident, let them take their stand on this, and come to a definite agreement on this understanding, that if convicted they may at least for the future cease to transgress. For one ought to prove the fruits of the prophet: for the tree is known by its fruit.143 But, that those who wish may know about Alexander, he has been judged by Emilius Frontinus, proconsul at Ephesus, not because of the Name, but because of the robberies he committed, being already an apostate. Next, he made a false appeal to the Name of Christ and was released, having deceived the faithful in that city. And his own community, whence he came, would not receive him, because he was a robber. Those who have a mind to learn about him have the public archives of Asia. And yet the prophet knows nothing of him with whom he associated many years! In exposing this man we also expose, by means of him, his claim to be a prophet. We can show the same in the case of many; and, if they have the courage, let them stand the exposure!
And again, in another place in the treatise, he adds this with reference to their vaunted prophets:
If they deny that their prophets have received gifts, let them agree on this point: that if they are convicted of having received them, they are not prophets; and we will furnish countless demonstrations of the fact. But one must needs prove all the fruits of a prophet. Tell me, does a prophet dye his hair? Does a prophet paint his eyelids? Does a prophet love adornment? Does a prophet play at gaming-tables and dice? Does a prophet lend money at interest? Let them agree as to whether these things are permitted or not, and I for my part will show that they took place among them.

Now this same Apollonius in the same treatise records that at the date of writing his treatise it was the fortieth year since Montanus had begun his pretended prophesying. And, again, he says that Zoticus, whom also the former writer mentioned,144 arrived at Pepuza when Maximilla was pretending, forsooth, to prophesy, and attempted to refute the spirit that was working in her; howbeit he was prevented by her partizans. And he also mentions one Thraseas as a martyr at that time. And he says too, relying on tradition, that the Saviour had ordered His apostles not to depart from Jerusalem145 for twelve years; and he also makes use of testimonies drawn from the Apocalypse of John; and he records that a dead man had, through the divine power, been raised at Ephesus by John himself; and he makes certain other statements in which he gives in the fullest manner a satisfactory exposure of the error of the aforesaid heresy. Such is the account of Apollonius.

3. Apollinarius.
The [works] of Apollinarius against the said heresy have been mentioned by Serapion, who, it is recorded, succeeded Maximin as bishop of the church of the Antiochenes at the time of which we are speaking. He mentions him in a personal epistle to Caricus and Pontius, in which he too exposes the same heresy, and then goes on to say as follows:
But that you may know this also, that the working of this lying organization146 called the New Prophecy is held in abomination by the whole brotherhood in the world, I have sent unto you a letter also of Claudius Apollinarius, the late most blessed bishop at Hierapolis in Asia.

And in this epistle of Serapion are extant signatures also of various bishops, one of whom has subscribed after this fashion:
I, Aurelius Quirinius, a martyr, pray that ye may fare well.
And another, on this manner:
Aelius Publius Julius, a bishop from Develtum a colony in Thrace. As God in heaven liveth, I swear that the blessed Sotas of Anchialus wished to cast out Priscilla’s demon, and the hypocrites would not allow it.

And the autograph signatures of a large number of other bishops, in agreement with the foregoing, are extant in the said letter.

Blastus and Florinus.
So much, then, for these persons. But in opposition to those at Rome who were falsifying the sound rule of the Church, Irenaeus composed various letters: one he entitled To Blastus, On Schism; another To Florinus, On Monarchy or That God is not the Author of Evil. For indeed Florinus seemed to defend this opinion. And because he was being dragged, on another occasion, into the error of Valentinus, Irenaeus also composed his [work] On the Ogdead,147 in which also he indicates that he himself had reached back to the first succession from the apostles. At the close of this treatise we found a most charming note of his, which also we are constrained to insert in this work. It runs as follows:
I adjure thee who mayest transcribe this book, by our Lord Jesus Christ and by His glorious advent, when He cometh to judge the quick and the dead,’ to compare what thou hast transcribed, and to correct it carefully by this copy, whence thou hast transcribed it; and likewise to transcribe this adjuration and insert it in the copy.

Let us note for our profit this saying of his which we have recorded, to the end that we may have those ancient and truly holy men as a supreme example of most painstaking carefulness.

But to resume. In the aforesaid letter of Irenaeus to Florinus, he again mentions his intercourse with Polycarp, saying:
These opinions, Florinus, to say no more, are not of sound judgment; these opinions are not in harmony with the Church, involving those who adopt them in the greatest impiety; these opinions not even the heretics outside the Church ever dared to espouse openly; these opinions the elders before us, who also were disciples of the apostles, did not hand down to thee. For when I was still a boy I saw thee in lower Asia in the company of Polycarp, faring brilliantly in the imperial court and endeavouring to secure his favour. For I distinctly recall the events of that time better than those of recent years (for what we learn in childhood keeps pace with the growing mind and becomes part of it), so that I can tell the very place where the blessed Polycarp used to sit as he discoursed, his goings out and his comings in, the character of his life, his bodily appearance, the discourses he would address to the multitude, how he would tell of his intercourse with John and with the others who had seen the Lord, how he would relate from memory their words; and what the things were which he had heard from them concerning the Lord, His mighty works and His teaching, Polycarp, as having received them from the eyewitnesses of the life of the Word, would declare148 altogether in accordance with the Scriptures. To these things I used to listen diligently even then, by the mercy of God which was upon me, noting them down not on paper but in my heart. And by the grace of God I constantly ruminate upon them faithfully; and I can testify before God that if that blessed and apostolic elder had heard the like, he would have cried aloud and stopped his ears and said, as was his wont: “Good God, for what sort of times halt Thou kept me, that I should endure these things?” and he would have fled the very place where, sitting or standing, he had heard such words. And this can be shown from his letters too which he wrote, whether to the neighbouring churches, confirming them, or to some of the brethren, admonishing and exhorting them.

Such are the words of Irenaeus.

Apollonius the Martyr.
Now at the same time, that is, during the reign of Commodus, our affairs took an easier turn, and, thanks to the divine grace, peace embraced the churches throughout the whole world. Then also the word of salvation was gently leading every soul from every race of men towards the devout worship of the God of the universe; insomuch that already large numbers even of those at Rome, highly distinguished for wealth and birth, were advancing towards their own salvation with all their households and kindred. But, as one might expect, the demon who hates the good, being by nature envious, could not endure this. At all events he stripped himself once more for the contest, and varied were the contrivances he devised against us. For instance, in the city of the Romans he brought Apollonius before the court, one of the faithful of that day, a man famed for culture and philosophy; having stirred up one of his ministers, who were well fitted for that task, to accuse him. But the wretched man preferred his suit at an inauspicious time, for by an imperial decree informers of such things might not live. So his legs were broken149 immediately. It was a judge named Perennius who pronounced this sentence upon him. But as for the martyr most dearly beloved of God, in response to many earnest entreaties of the judge, who asked him to render an account before the Senate, he made a most eloquent defence before them all of the faith to which he bore witness, and was perfected by decapitation in accordance with a decree of the Senate;150 for an ancient law prevails among them that once men had appeared before the court and refused in any way to recant, they should not be lightly151 released. Now, this man’s words before the judge, the answers he made in reply to the questions of Perennius, and the defence in full which he delivered to the Senate, may be learnt, by anyone who wishes to know them exactly, from the record we have collected of the ancient martyrdoms.
Succession of Bishops.

But to resume. In the tenth year of the reign of Commodus, Victor succeeded Eleutherus, who had ministered in the episcopal office for thirteen years; in which year also, when Julian had completed his tenth year, Demetrius was entrusted with the ministry of the communities at Alexandria. In their day also Serapion, already mentioned before,152 was at that time still well known as the eighth bishop from the apostles of the church of the Antiochenes. Theophilus ruled at Caesarea in Palestine, and likewise Narcissus, of whom we made mention previously in this book,153 still held the ministry of the church at Jerusalem. In their time Bacchyllus was bishop of Corinth in Greece, and Polycrates of the community at Ephesus. And, in addition to them, numberless others, as one might imagine, were prominent in the time of these [bishops]. Howbeit we have, naturally, recounted those by name, the orthodoxy of whose faith has come down to us in writing.

The Paschal Controversy.
Now a question of no small importance arose in their time. For the communities of the whole of Asia, relying on a tradition of great antiquity, thought that they ought to observe the fourteenth day of the moon-the day on which the Jews were ordered to sacrifice the lamb as the day for the festival of the Saviour’s Pascha; since they deemed it necessary at all costs to put an end to their fast on that day, no matter on what day of the week it should fall. But it was not the custom for the churches throughout all the rest of the world thus to celebrate it, preserving as they did by an apostolic tradition the custom which had obtained hitherto, that it was not proper to end the fast on any other day than on the day of the resurrection of our Saviour. So then, synods and assemblages of bishops came together, and unanimously drew up in letters an ecclesiastical decree for the faithful everywhere, to the effect that the mystery of the Lord’s resurrection from the dead should never be celebrated on any other but the Lord’s day, and that on that day alone we should observe the close of the paschal fast. Now there is still extant to this clay a letter from those who were then assembled in Palestine, over whom Theophilus, bishop of the community at Caesarea, and Narcissus, of Jerusalem, presided; and likewise another also from those at Rome, on the same question, which indicates that Victor was bishop; [another] too from the bishops in Pontus, over whom Palmas, as the oldest, had presided; and also [another] from the communities in Gaul, over which Irenaeus was bishop; [another] moreover from the bishops in 0srhoene and the cities in that part; as well as a personal letter from Bacchyllus, bishop of the church of the Corinthians, and from great numbers of others who pronounced one and the same opinion and judgment, and gave the same decision. And the one decree which they made was that which we have stated.

But of those they in Asia who confidently affirmed that they ought to keep to the custom which they had received from days of yore, Polycrates was the leader. And he too sets forth the tradition which had come down to him, in the letter he penned to Victor and the church of the Romans, in the following words

As for us, then, we keep the day without tampering with it, neither adding, nor subtracting. For indeed in Asia great luminaries have fallen asleep, such as shall rise again on the day of the Lord’s appearing, when He comes with glory from heaven to seek out all his saints: to wit, Philip, one of the twelve apostles, who has fallen asleep in Hierapolis, [as have] also his two daughters who grew old in virginity, and his other daughter who lived in the Holy Spirit and rests at Ephesus; and, moreover, [there is] John too, he who leant back on the Lord’s breast,154 who was 155a priest, wearing the sacerdotal plate, both martyr and teacher. He has fallen asleep at Ephesus. Moreover, Polycarp too at Smyrna, both bishop and martyr; and Thraseas, both bishop and martyr, of Eumenia, who has fallen asleep at Smyrna. And why need I mention Sagaris, bishop and martyr, who has fallen asleep at Laodicea? or the blessed. Papirius, or Melito the eunuch who in all things lived in the Holy Spirit, who lies at Sardis, awaiting the visitation156 from heaven, when he shall rise from the dead? i These all observed the fourteenth day for the Pascha according to the Gospel, in no way deviating therefrom, but following the rule of faith. And moreover I also, Polycrates, the least of you all, [do] according to the tradition of my kinsmen, some of whom also I have followed closely. Seven of my kinsmen were bishops, and I am the eighth. And my kinsmen always kept the day when the people157 put away the leaven. Therefore I for my part, brethren, who number sixty-five years in the Lord and have conversed with the brethren from all parts of the world and traversed the entire range of holy Scripture, am not affrighted158 by threats. For those better than I have said, We must obey God rather than men.159
Then he goes on to add as follows, with reference to the bishops present at his writing who held the same view as he did:
But I could mention the bishops present with me, whom I summoned when ye yourselves desired that I should summon them. And if I were to write their names, the number thereof would be great. But they who know my littleness approved my letter, knowing that I did not wear my grey hairs in vain, but that I have ever lived in Christ Jesus.

Thereupon Victor, the president of the [church] of the Romans, endeavoured to cut off by a single stroke the communities of the whole of Asia, together with the neighbouring churches, from the common union, on the ground of unorthodoxy; and, indeed, denounced them in letters, proclaiming that the brethren in those parts were all wholly excommunicate. Howbeit this did not please all the bishops without exception. On the contrary, they exhorted him in reply to have a mind for the things which make for peace160 and neighbourly union and charity. And their words are extant also, in which they censure Victor with unusual severity. One of these was Irenaeus, who wrote in the name of the brethren in Gaul, whose leader he was; and, while holding that the mystery of the Lord’s resurrection should be celebrated on the Lord’s day and on that alone, he nevertheless gives Victor much suitable counsel besides, not to cut off whole churches of God for observing an ancient custom handed down to them. Then he goes on to add, in these very words:
For not only is there a controversy about the day, but also about the very manner of the fast. For some think they ought to fast a single day, but others two, others again even more. And in the opinion of others, the “day” amounts to forty continuous161 hours. And this variety of observance did not originate in our time, but much further back, in the times of those before us, who, no doubt mistakenly, held closely, in their simplicity and ignorance, to this custom, and have transmitted it to posterity. Yet none the less they all lived in peace, and we live in peace, with one another; and the difference concerning the fast enhances the unanimity of our faith.

To these remarks he also adds the following account, which it will not be out of place for me to quote:
…among whom the elders before Soter, who presided over the church of which thou art now the leader-we mean Anicetus and Pius, Hyginus and Telesphorus and Xystus-neither them selves observed it nor permitted those [residing] with them [to do so]; and none the less, though themselves not observing it, were they at peace with the members of those communities where it was observed, when the latter came to them. And yet the observance was the more obnoxious to those who did not observe it. And none were ever cast out because of this course of action, but those very elders before thee, though they did not observe it, would send the eucharist to members of those communities who observed it. And when the blessed Polycarp stayed at Rome in the time of Anicetus, although they had some trifling disagreements on other matters, they immediately made peace, nor did they care to quarrel on this head. For neither could Anicetus persuade Polycarp not to observe what he had always observed with John the disciple of our Lord arid. the other apostles with whom he consorted; nor yet did Polycarp persuade Anicetus to observe it, for he said that he ought to hold to the custom of the elders before him. And though such was the case, they held communion with one another, and in the church Anicetus yielded the [celebration of the] eucharist to Polycarp, manifestly out of respect. So they parted from one another in peace, and the whole Church was at peace, both they who observed and they who did not observe.

Thus, then, did Irenaeus entreat and negotiate on behalf of the peace of the churches; a man well-named, for he was a peace-maker both in name and character. And he corresponded by letter not only with Victor, but also with very many and various rulers of churches, in a fitting manner, on the question which had been raised.

But to resume. The [bishops] in Palestine, of whom we lately spoke,162 that is to say, Narcissus and Theophilus, and with them Cassius, bishop of the church at Tyre, and Clarus of the [church] at Ptolemais, and those assembled with them, having treated at length of the tradition concerning the Pascha that had come down to them in succession from the apostles, at the close of their letter speak thus, in these very words:
But do ye endeavour to send copies of our letter round every community, that we be not chargeable for those who lightly deceive their own souls. Howbeit we declare unto you that they of Alexandria do also hold it on the same day as do we. For they receive letters from us, and we from them, to the end that we may keep the holy day in concord and at the one time.

The Writings of Irenaeus.
But indeed, in addition to the treatises and letters of Irenaeus which have been cited,163 there is extant [1] a most concise and exceedingly cogent work of his against the Greeks, entitled On Science; and [2] another, which he has dedicated to a brother named Marcian, regarding the Demonstration of the Apostolic Preaching; and [3] a certain book of various discourses, in which he mentions the Epistle to the Hebrews and the Wisdom of Solomon, as it is called, quoting certain passages from them. These, then, are the works of Irenaeus which have come to our knowledge.
REIGN OF SEPTIMIUS SEVERUS (193-211AD)
But when Commodus had brought his principate to an end after thirteen years, the emperor Severus became the ruler, for Pertinax did not continue six entire months in office after the death of Commodus.

Writers.
So then, large numbers of memoirs, composed with virtuous diligence by the ancient churchmen of that time, are still to this day preserved by many. Among those, however, of which we have personal knowledge, are the [memoirs] of Heraclitus On the Apostle; those of Maximus on that much-discussed question among the heretics, the Origin of Evil and That Matter had a Beginning; of Candidus On the Hexaemeron; of Apion on the same subject; of Sextus, likewise, On the Resurrection; and another work, of Arabianus; as well as the works of countless others, in whose case the lack of data prevents us from recording the times in which they lived or making any mention of their history. And the works also of many others, of whom we cannot recount even the names, have reached us: orthodox churchmen, as their several interpretations of the divine Scripture show, but nevertheless unknown to us, since such do not bear the names of their authors.

The Little Labyrinth.
In a work composed by one of these against the heresy of Artemon (which heresy Paul of Samosata has endeavoured to revive again in our day) there is extant a narrative germane to our historical investigations. For indeed the book exposes the allegation of the said heresy that the Saviour was a mere man, and plainly shows that it was a recent novelty, since they who introduced it wished to clothe it with the grave garb of antiquity. And after many other quotations in refutation of their blasphemous falsehood, it gives the following account in these very words:
For they say that all the men of former days, and the apostles themselves, received and taught the things which these men now say, and that the truth of the preaching was preserved until the times of Victor, who was the thirteenth bishop at Rome from Peter; but that the truth was falsified from the days of his successor, Zephyrinus. Now what they say might perhaps have carried weight, were it, not, in the first place, that the divine Scriptures were opposed to them. And there are writings of certain of the brethren too, older than the times of Victor, which they wrote both against the Gentiles on behalf of the truth and also against the heresies of that day-I mean [the writings] of Justin and Miltiades and Tatian and Clement and many others in all of which Christ is spoken of as God. For who does not know the books of Irenaeus and Melito and the rest, proclaiming as they do that Christ is God and man; or all the psalms or songs written from the beginning by faithful brethren, which celebrate the Word of God, even Christ, and speak of Him as God? How then, when the mind of the Church has been thus declared for so many years back, can it be that Christians up to the time of Victor preached in the way that they assert? And how are they not ashamed to ascribe these things falsely to Victor, when they certainly know that Victor excommunicated Theodotus the cobbler, the prime mover and father of this God-denying apostasy, when he was the first to say that Christ was a mere man’! For if Victor was of their way of thinking, as their slander affirms, how could he have cast out Theodotus the inventor of this heresy?

Succession of Bishops of Rome.
So much in regard to the happenings in the time of Victor. But when he had presided over the ministry for ten years, Zephyrinus was appointed to succeed him, about the ninth year of the reign of Severus.
The Little Labyrinth (continued).
Now the author of the aforesaid book dealing with the founder of the said heresy adds also another event which took place under Zephyrinus. He writes somewhat as follows, using these very words:
For example, I shall remind many of the brethren of an event which took place in our day, the which, if it had been done in Sodom,164 would, in my opinion, have perchance admonished even that people. There was a certain confessor named Natalius, who lived not long ago, but in our own time. Once upon a time this man was deceived by Asclepiodotus and another Theodotus, a banker. Both these last were pupils of Theodotus the cobbler, who was the first to be excommunicated by Victor, as I said, the then bishop, on account of this sentiment or, rather, senselessness. So Natalius was persuaded by them to take the title of bishop of this heresy at a salary, and to be paid by them one hundred and fifty denarii a month. When, therefore, he became one of them, he was frequently admonished by the Lord in visions. For our compassionate God and Lord, Jesus Christ, did not wish that a witness to His own sufferings should perish outside the Church. But when he paid less regard to the visions, being ensnared by having the first place among them, and by the greed of filthy lucre which destroys many, he was finally scourged by the holy angels, and suffered no light punishment the whole night long; insomuch that he arose at dawn, put on sackcloth, covered himself with ashes, and with all haste prostrated himself in tears before Zephyrinus the bishop; and, rolling at the feet not only of the clergy but also of the laity, he moved with his tears the compassionate Church of the merciful Christ. And though he used much entreaty and showed the weals of the stripes he had received, scarcely was he taken back into communion.

To this we shall subjoin also other remarks of the same writer on the same subject. They areas follows:
They have tampered with the divine Scriptures without fear; they have set aside the rule of the primitive faith; they have not known Christ. For they seek not for what the divine Scriptures declare, but laboriously set themselves to find a form (-” syllogism which may support their godlessness. And if one puts before them a text of divine Scripture, they try whether a conjunctive or disjunctive form of syllogism can be made out of it. And deserting the holy Scriptures of God, they pursue the study of geometry, since they are of the earth and speak the things of the earth and know not him that cometh from above.165 Thus, to study Euclid is for some of them a labour of love; Aristotle and Theophrastus are admired; aye, Galen in like manner by some is even worshipped. But, that those who use to the full the arts of unbelievers to establish their heretical opinions, and corrupt the simple faith of the divine Scriptures166 with the craftiness of godless men-what need is there even to say that such are nowhere near the faith Y Therefore they laid hands fearlessly on the divine Scriptures, saying that they had corrected them. And whosoever desires can find out that in saying this I do not falsely accuse them. For anyone who will collect their several copies together and compare them, one with another, will discover marked discrepancies. For instance, Asclepiades’ copies do not agree with those of Theodotus. And you may get possession of many of them, because their disciples have vied in copying their several corrections (as they call them), that is, disfigurements. And, again, those of Hermophilus are not in accordance with the first named. Aye, and those of Apolloniades do not even agree among themselves. For you may compare the copies they made at an earlier date with those they again altered later, and find great divergence. Nor is it likely that they themselves are ignorant of the audacity of this offence. For either they do not believe that the divine Scriptures were spoken by the Holy Spirit, and, therefore, are unbelievers; or they consider themselves wiser than the Holy Spirit, and what is that but devil-possession? For they cannot deny that the audacious act is their own, since the copies have been written in their own hand; and, since they received167 no such Scriptures from their instructors, they are unable to show any copies whence they transcribed them. But some of them disdained even to falsify them, and absolutely denied the law and the prophets. Thus under the cover of a lawless and impious teaching168 they have sunk down to the lowest depths of perdition.

So much, then, for this account.

FOOTNOTES

1 Cp. 2. 7.  

2 Cp. 1. 36.

3 Cp. 2 Pet. i. 1, 2. 

4 Cp. 2 Thess. ii. 7-9.

5 Cp. 1 Tim. iii. 15; Gal. ii. 9. 

6 Rom. viii. 18.

7 Luke i. 

8. Rom. x. 2. 

9 Acts xviii. 25; Rom. xii. 11.

10 παρακλητος (comforter). 

11 John xlv. 16 f., 26; Luke i. 67.

12 1 John iii. 16; 1 Thess. ii. 8. 

13 Rev. xlv. 4.

14 The translation follows the Greek as emended by Schwartz.

15 τα ενθαδε. 

16 Ign. Trall. 8; Philad. 6. 

17 Acts v. 33; vii. 54,

18 John xvi. 2. 

19 των ενταυθα. 

20 1 Tim. iii. 15.

21 Cp. 1 Cor. i. 28 

22 Cp. 2 Cor. v. 12.

23 Cp. Eph. vi. 5; Col. iii. 22. 

24 Or  “her strength.”

25 Rev. xxi. 6. 

26 Cp. John vii. 38; xix. 34.

27 Cp. 1 Tim. i. 16. 

28 Cp. 1 John iv. 18. 

29 2 Cor. viii. 23.

30 1 Pet. v. 8. 

31 Matt. xxv. 46. 

32 Cp. Acts xv. 29.

33 Cp. John ii. 11. 

34 2 Tim. iv. 17. 

35 Cp. Mark xiv. 38.

36 Cp 2 Cor. ii. 14; Col. ii. 15. 

37 Luke xxiii. 1.

38 Cp. Luke xxiii. 18 ff. 

39 Cp. 1 Tim. vi. 13. 

40 Cp. Ign., Eph. 11. 

41 Ps. xlv. 13 (LXX). 

42 2 Cor. ii. 15.

43 Cp. Ign., Magn. 13 (Phil. iv. 1; 1 Thess. ii. 19). 

44 1 Cor. ix. 25.

45 1 Cor. iv. 9. 

46 Isai. xxvii. 1.

47 Rom. xiii. 14; Gal. iii. 27. 

48 1 Cor. ix. 25.

49 Cp. John xviii. 37. 

50 2 Pet. i. 8.

51 ανεμτρουντο: cp. § 55. 

52 Ezek. xxxiii. 11; 2 Pet. iii. 9.

53 αποτυμπανισθηναι: ep. Heb. xl. 35. 

54 ενθαδε. 

55 εθνων..

56 Cp. Matt. xxii. 11. 

57 Cp. 2 Pet. ii. 2; Acts xix. 9, etc.

58 John xvii. 12; 2 Thess. ii. 3. 

59 Acts ii. 41.

60 Cp. Acts iv. 29-31. 

61 Mari. Pol. 2.

62 John xix. 30. 

63 Cp. 2 Macc. vii. 20-23, 27-29, 41.

64 αναμετρουμενη 

65 Rev. xix. 9. 

66 Rev. xxii. 11: for the unusual reading in this text ep. Dan. xii. 10 (Theod.). 

67 Acts vii. 54. 

68 Ps. xlii. 3, 10.

69 Matt. xix. 28. 

70 Dan. iii. 15; vi. 20 (Theod.).

71 Cp. 1 Cor. xi. 1; 1 Thess. i. 6. 

72 Phil. ii. 6. 

73 Or  “suffered martyrdom”.

74 Rev. i. 5; iii. 14; Acts iii. 15. 

75 Cp. Acts xii. 5.

76 Cp. Isai. xi. 3 (LXX). 

77 1 Pet. v. 6. 

78 Cp. Matt. xvi. 19.

79 Acts vii. 60. 

80 1 Pet. v. 8. 

81 Ps. xxi. 4.

82 Gal. v. 22. 

83 1 Tim. iv. 3, 4.

84 Rev. i. 9.

85Lit. “which office (or title) attaches to him.”

86 Eccl. Lugdun. Epist. (see note). 

87 Pref. 2. 

88 λογου. 

89 ii. 2, 4; 25, 4; 20. 7; 33, 3.

90 Tert., Apol. 5. 

91 Iren., ad Florin. (20. 5 f. below).

92 2 Tim. iv. 21. 

93 Iren. iii. 3, 2.
94 Iren. iii. 3, 3. 

95 1 Tim. vi. 20. 

96 Iren. ii. 48, 2.

97 Matt. x. 8. 

98 Iren. ii. 49, 3.

99 Cp. 1 Cor. xii. 7-10; xiv. 25. 

100 Iren. v. 6, 1.

101 Cp. Rom. xii. 6; 1 Cor. xii. 

102 4 iii. 3. 3.

103 John xiii. 25. 

104 Iren. iii. 1. 2. 

105 Or, “calculation.”

106 Iren. v. 30. 1. 

107 Ib. v. 30. 3. 153

108 Cp. Heb. xi. 3. 

109 Iren. iv. 34. 2; Hermas, Shepherd, Mand. 1.

110 Iren. iv. 63. 2; Wisdom vi. 18 f. 

111 Iren. i. 25. 2; iii. 12. 15.

112 η νεανις.
113 Isai. vii. 14. 

114 Iren. iii. 23. 

115 1 Esd. ix. 38-41; 2 Esd. xiv. 1-26. 

116 Iren. iii. 24. 1. 155

117 The text of Eusebius is unsatisfactory in this section; and the above translation follows the text of Clement (ed. Stahlin).118 Clem.. Strom. i. 1. 11. 

119 iv. 5. 2, 3: 6. 4. 156

120 iv. 16. 7; 28; 29.

121 The meaning is doubtful. 

122 iv. 27. 

123 Gal. iii. 15. 

124 Phil. i. 27. 

125 Cp. Rev. xxii. 18, 19.
126 2 Tim. ii. 25. 

127 1 John iv. 
128 Matt. vii. 15. 

129 αλλοτριοτροπως.
130 A conjectural emendation of Schwartz has been adopted. 

131 Matt. xxiii. 31. 

132 Matt. xxiii. 34.

133 3 John 7. 
134 Matt. xxiii. 34.
135 Cp. Matt. xxii. 37. 

136 Matt. xxvii. 5.

137 Cp. 1 John iv. 6. 

138 1 Cor. ii. 4. 

139 Luke xxi. 9.

140 Or “those martyrs who were the companions of Gaius and Alexander of Eumenia.”

141 Cp. Didache 11, 12.

142 Matt. x. 9, 10., 

143 Matt. xii. 33.

144 16.17. 

145 Acts i. 4.

146 ταξεως.

147 2 Tim. iv. 1; cp. Acts x. 42, 1 Pet. iv. 5. 

148 Cp. John i. 1, 2; Luke i. 2.

149 Cp. Acts Apoll. (Grk.), 45. 

150 Acta Apoll. (Armen.), 45.

151 Or, “on any other terms.” 

152 c. 19. 

153 12.2.

154 John xiii. 25. 

155 Or “became.”

156 επισκοπην. 

157 The Jews.

158 Phil  i. 28 

159 Acts v. 29

160 Rom. xiv. 19. 

161 Lit. “during the day and night.”

162 23.3. 

163 See v. 5. 8, 9; 6-8; 20; 24. 12-17.

164 Matt. xi. 23.

165 John iii. 31. 

166 Cp. 2 Cor. ii. 17.

167 A conjectural emendation of Schwartz has been adopted. 

168 Omitting χάριτς, which is probably corrupt.
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