h A 4

CHAPTER II

ON TEACHING BY PARABLES.

HowrveRr our Lord may on one or more occasions have made
use of this manner of teaching by parables, with the intention
of withdrawing from certain of his hearers the knowledge of
truths, which they were unworthy or unfit to receive;! so
that, in Fuller’s words, the parables on such occasions were
‘not unlike the pillar of cloud and fire, which gave light to

! Macrobius (Somn. Scip. i.2): ¢ By figures which defended his secret
meaning from the base.” No one can deny that this was sometimes the
Lord’s purpose, without doing great violence to his words (Matt. xiii.
10-15; Mark iv. 11, 12; Luke viii. 9, 10; cf. Ezek. xx. 49). And even
if we could successfully deal with the va and the ufmore there, still the
passage of Isaiah (vi. 10) is in the way. Where would then be the ful-
filment of his prophecy? There can be no doubt that the prophet
speaks of a penal blindness, a punishment of the foregoing sins of his
people, and namely this punishment, that they should be unable to
recognize what was divine in his mission and character ; which prophecy
had its crowning fulfilment, when the Jewish people were so darkened by
previous carnal thoughts and works, that they could see no glory and no
beauty in Christ, could recognize nothing of divine in the teaching or
person of Him who was ¢ God manifest in the flesh.’ It is not that by
the command, ¢ Make the heart of this people fat,” we need understand
that any peculiar hardening then passed upon them ; but that the Lord,
having constituted as the righteous law of his moral government, that
sin should produce darkness of heart and moral insensibility, declared
that He would allow the law in their case to take its course, and so also
with this latter generation: even as that law is declared in the latter
half of Rom. i. to have taken its course with the Gentile world: in
Augustine’s awful words, ¢ God the only great, who by his ceaseless law
casts penal blindness over unlawful lusts.” The fearful curse of sin is
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the Israelites, but was a cloud of darkness to the Egyptians ;!
yet we may assume as certain that his general aim ? was not
different from that of others who have used this method of
teaching, and who have desired thereby to make clearer,?
either to illustrate or to prove the truths which they had in
hand :—I say either to illustrate or to prove; for the parable
or other analogy to spiritual truth appropriated from the

that it ever reproduces itself, that he who sows in sin reaps in spiritual
darkness, which delivers him over again to worse sin :

‘ For when we in our viciousness grow hard,
Oh, misery on’t, the wise gods seel our eyes,
In our own filth drop our clear judgments, make us
Adore our errors, laugh at us, while we strut
To our confusion.’

) Pisgah Sight of Palestine, p. 148.

2 Bacon has noted this double purpose of parables (De Sap. Vet.) :
¢ Among men a twofold usage of parables has been discovered and has
grown into fashion, so that, what is still more remarkable, they are
applied to opposite purposes. For parables are serviceable as a mask
and veil, and also for elucidation and illustration.” Cf. De Augm. Scient.
ii. 13; and the passage from Stobaus, on the teaching of Pythagoras,in
Potter’s edit. of Clement of Alexandria, p. 676, note.

3 This has been acknowledged on all sides, equally by profane and
sacred writers; thus Quintilian (Insf. viii. 3. 72): ¢Similitudes are an
admirable invention for throwing light on a subject.” And Seneca (Ep.
59) styles them, ‘the props which help our weakness.” Again, they
have been called ¢ mediators between knowledge and ignorance.” The
author of the treatise ad Heremniwm : ¢ A similitude is used for the sake
either of ornament, or of proof, or of clearness in teaching, or of bringing
something before our eyes.” Tertullian (De Res. Carn. 33) expressly
denies concerning parables that they darken the light of the Gospel
(obumbrant Evangelii lucem). Basil calls the parable, a profitable
discourse per’ émikpiyews perplas, i.e. with that moderate degree of conceal-
ment which shall provoke, not such as shall repel or defeat, inquiry. The
Lord, says Chrysostom (Hom. 69 in Matth.), spoke in parables, épe6i{wy
kal dweyelpwr, t.e. by way of rousing and exciting, or, as he expresses
it elsewhere (De Prec. Serm. 2), that we might dive down into the deep
sea of spiritual knowledge, from thence to fetch up pearls and precious
stones; see too the quotation from him in Suicer, Thes. s. v. And
Jeremy Taylor: *He taught them by parables, under which were hid
mysterious senses, which shined through their veil, like a bright sun
through an eye closed with a thin eyelid.’
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world of nature or man, is not merely illustration, but also
in some sort proof. It is not merely that these analogies
assist to make the truth intelligible, or, if intelligible before,
present it more vividly to the mind, which is all that some
will allow them.! Their power lies deeper than this, in the
harmony unconsciously felt by all men, and which all deeper
minds have delighted to trace, between the natural and
gpiritual worlds, so that analogies from the first are felt to
be something more than illustrations, happily but yet arbi-
trarily chosen. They are arguments, and may be alleged as
witnesses ; the world of nature being throughout a witness
for the world of spirit, proceeding from the same hand;
growing out of the same root, and being constituted for tha
very end. All lovers of truth readily acknowledge these
mysterious harmonies, and the force of arguments derived
from them.? To them the things on earth are copies of the
things in heaven. They know that the earthly tabernacle is
made after the pattern of things seen in the Mount (Exod.
xxv. 40; 1 Chron. xxviii. 11, 12);2 and the question sug-
gested by the angel in Milton is often forced upon their

meditations,—--
¢ What if earth
Be but the shadow of heaven, and things therein
Each to other like, more than on earth is thought?’4

! 8o Stellini: ¢ As a rule we are so formed as to confuse the proof of
an idea with the vividness of the impression which it makes, and to
think that we have a clearer understanding of the things by which ous
power of imagination has been more keenly struck : those things also
which are commended to us by their novelty, take firmer hold of us and
so abide long in our memory, and do not grow old with any length of
time.” And Spanheim (Dub. Evang. vol. ii. p. 497), though he does not
urge this side exclusively: ¢ They have their use,’ he says, ¢ from the
impulse they give to the moods of our mind: for parables bring not
only greater light, but also stronger emotion.’

2 It is from this point of view that Eustathius gives his definition:
¢ A parableis a discourse inculcating and lending credibility to the subject
by illustrations from common occurrences.’

3 See Irenceus, Con. Her. iv. 14. 3.

* Many are the sayings of a like kind among the Jewish Cabbalists,
Thus in the book Sohar : ¢ Whatsoever is on earth, that also is in heaven.
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For it is an entire misunderstanding of the matter to
regard these as happily, but arbitrarily, chosen illustrations,
skilfully selected out of the great stock and storehouse of
unappropriated images; from whence the same skill might
have selected others as good, or nearly as good. Rather
they belong to one another, the type and the thing typified,
by an inward necessity; they were linked together long
before by the law of a secret affinity.! It is not a happy
accident which has yielded so wondrous an analogy as that
of husband and wife, to set forth the mystery of Christ’s
relation to his Church (Ephes. v. 28-32). There is far more
in it than this: the earthly relation is indeed but a lower
form of the heavenly, on which it rests, and of which it is
the utterance. When Christ spoke to Nicodemus of a new
birth (John iii.), it was not merely because birth into this
natural world was the most suitable figure that could be
found to express that spiritual act which, without any power
of our own, is accomplished upon us when we are brought
into God’s kingdom ; but all the circumstances of this natural

and there is nothing so insignificant in the world that it does not corre-
spond to something similar which is in heaven.” In Gfrorer’s Urchristen-
thum, vol. ii. pp. 26-30, and Biéhr’s Symb. d. Mos. Cult. vol. i. p. 109,
manylike passages are quoted. No one was fuller of thig than Tertullian :
see his magnificent words on the resurrection (De Res. Carn. 12): ¢ All
things here,” he says, ¢ are witnesses of a resurrection, all things in nature
are prophetic outlines of divine operations, God not merely speaking
parables, but doing them ’ (talia divinarum virium lineamenta, non minus
parabolis operato Deo quam locuto). And again, De Animd, 43, the
activity of the soul in sleep is for him at once an argument and an
illustration which God has provided us, of its not being tied to the body,
to perish with it: ¢ God stretches out a hand to faith, which has to be
helped in the easier form of similitudes and parables, not only of words,
but also of things.’

! Out of a true sense of this has grown our use of the word likely.
There is a confident expectation in the minds of men of the reappearance,
in higher spheres, of the same laws and relations which they have recog-
nized in lower; and thus that which is like is also likely or probable,
Butler’s Analogy is just the unfolding, as he himself declares at the be-
ginning, in one particular line of this our consciousness that the like is
also the likely,
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birth had been preordained to bear the burden of so great
a mystery. The Lord is King, not borrowing this title from
the kings of the earth, but having lent his own title to them
—and not the name only, but having so ordered, that all
true rule and government upon earth, with its righteous
laws, its stable ordinances, its punishment and its grace, its
majesty and its terror, should tell of Him, and of his kingdom
which ruleth over all—so that *kingdom of God’ is not a
figurative expression, but most literal: it iz rather the earthly
kingdoms and the earthly kings that are figures and shadows
of the true. And as with the world of man and human
relations, so also is it with the world of nature. The un-
tended soil which yields thorns and briers as its natural
harvest is a permanent type and enduring parable of man’s
heart, which has been submitted to the same curse, and
without a watchful spiritual husbandry will as surely put
forth ¢¢s briers and ¢fs thorns. The weeds that will mingle
during the time of growth with the corn, and yet are
separated from it at the last, tell every one and the same tale
of the present admixture, and future sundering, of the
righteous and the wicked. The decaying of the slight un-
sightly seed in the earth, and the rising up, out of that decay
and death, of the graceful stalk and the fruitful ear, contain
evermore the prophecy of the final resurrection ; even as this
ig itself in its kind a resurrection,—the same process at a
lower stage, —the same power putting itself forth upon
meaner things (1 Cor. xv. 85-88). Of all such correspond-
ences, as drawn out in Scripture, we ought not to say that
they are finely chosen similitudes, but rather rightly appro-
priated types.

Doubtless it will be always possible for those who shrink
from contemplating a higher world-order than that imperfect
one around them,—and this, because the thought of such
would rebuke their own imperfection and littleness,—who
shrink too from a witness for God so near them as even that
imperfect order would render, to deny this conclusion. It
will be possible for them to reply that it is not as we affirm ;
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but that our talk of heavenly things is only a transferring of
earthly images and relations to them ;—that earth is not a
shadow of heaven, but heaven, such at least as we conceive
it, a dream of earth; that the names Father and Son for
instance (and this is Arianism) are only mproperly used, and
in a secondary sense, when applied to Divine Persons, and
then are terms so encumbered with difficulties and contra-
dictions that they had better not be used at all; that we do
not find and recognize heavenly things in their earthly
counterparts, but only dexterously adapt them. This denial
will be always possible, and has a deeper root than that it
can be met with argument; yet the lover of a truth which
shall be loftier than himself will not be moved from his faith
that however man may be the measure of all things here,
yet God is the measure of man,—that the same Lord who
sits upon hig throne in heaven, does with the skirts of his
train fill his temple upon earth,—that these characters of
nature which everywhere meet the eye are not a common
but a sacred writing,—that they are hieroglyphics of God :
and he counts this his blessedness, that having these round
about him, he is therefore never without admonishment and
teaching.

For such is in truth the condition of man. Around him
is a sensuous world, yet one which need not bring him into
bondage to his senses, being so framed as, if he will use it
aright, continually to lift him above itself—a visible world to
make known the invisible things of God, a ladder leading
him up to the contemplation of heavenly truth. And this
truth he shall encounter and make his own, not in fleeing
from his fellows and their works and ways, but in the mart,
on the wayside, in the field—not by stripping himself bare of
all relations, but rather by the recognizing of these as in-
struments by which he is to be educated into the knowledge
of higher mysteries; and therefore dealing with them in
reverence, seeking by faithfulness to them in their lower
forms to enter into their yet deeper significance—entertaining
them, though they seem but common guests, and finding
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to powers that were daily working, but which, by their con-
tinual and orderly repetition, which ought to have kindled the
more admiration, had become wonder-works no more, had lost
the power of exciting admiration or even attention, until men
had need to be startled anew to the contemplation of the
energies which were ever working among them.! In like
manner the parables are a calling of attention to the spiritnal
facts which underlie all processes of nature, all institutions of
human society, and which, though unseen, are the true ground
and support of all. Christ moved in the midst of what seemed
to the eye of sense an old and worn-out world, and it evidently
became new at his touch ; for it told to man now the inmost
secrets of his being, answered with strange and marvellous
correspondences to another world within him, helped to the
birth great thoughts of his heart, which before were helplessly
struggling to be born,—these two worlds, without him and
within, each throwing a light and a glory on the other. For
on this rests the possibility of a real teaching by parables,
such as, resting upon a substantial ground, shall not be a
mere building on the air, or painting upon a cloud,—on this,
namely, that the world around us is a divine world, that it is
God’s world, the world of the same God who is leading us
into spiritual truth ; that the ghastly dream of Gnostic and
Manichaan, who would set a great gulf between the worlds of
nature and of grace, aseribing this to a good, but that to an
imperfect or an evil power, is a lie ; and that, being originally
God’s world, it is therefore a sharer in his redemption.

And yet this redeemed world, like man, is in part redeemed
only in hope (Rom. viii. 20); being in no present possession,
but only in the assured certainty, of a complete deliverance,
For this, too, we must not forget, that nature, in its present
state, like man himself, contains but a prophecy of its coming
glory ; it ¢ groaneth and travaileth ;’ it cannot tell out all its
secrets ; it has a presentiment of something, which it is not
yet, but hereafter shall be. It, too, is suffering under our

! See my Notes on the Miracles, 11th edit. p. 9, sqq.
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tell of nothing but the marvels of his wisdom and power and
love.

But at present, while this natural world, through its share
in man’s fall, has won in fitness for the expression of the
sadder side of man’s condition, the imperfection and evil that
cling to him and beset him, it has in some measure lost in
fitness for the expressing of the higher. It possesses the best,
yet oftentimes inadequate, helps for this, These human re-
lationships, and this whole constitution of things earthly, share
in the shortcoming that cleaves to all which is of the earth.
Obnozxious to change, tainted with sin, shut in within brief
limits by decay and death, they are often weak and temporary,
where they have to set forth things strong and eternal. A
sinful element is evidently mingled with them, while they yet
appear as symbols of what is entirely pure and heavenly.
They break down under the weight that is laid upon them.
The father chastens after his own pleasure, instead of wholly
for the child’s profit ; in this unlike that heavenly Father,
whose character he is to declare. The seed which should set
forth the Word of God, that Word which liveth and abideth
for ever, itself decays and perishes at last. Festivals, so fre-
quently the image of the pure joy of the kingdom, of the
crowning communion of the faithful with their Lord and with
one another, will often, when here celebrated, be mixed up
with much that is carnal, and they come to their close in a
few hours. There is something exactly analogous to all this
in the typical or parabolical personages of Scripture—the men
that are to set forth the Divine Man. Through their sins,
through their infirmities—yea, through the necessary limita-
tions of their earthly condition, they are unable to carry the
correspondences completely out. Sooner or later they break
down; and very often even the part which they do sustain,
they sustain it not for long. Thus few would deny the typical
character of Solomon. His kingdom of peace, the splendour
of his court, his wisdom, the temple which he reared, all point
to a Greater whom he foreshadowed and foreshowed. Yet
thig gorgeous forecasting of the coming glory is vouchsafed to
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us only for an instant; we catch a glimpse of it and no more.
Even before his reign is done, all is beginning to dislimn
again, to lose the distinctness of its outline, the brightness of
its colouring. His wisdom is darkened, the perfect peace of
his land has disappeared (1 Kin. xi. 14, 23, 26); and the
gloom on every side encroaching warns us that this is but a
fleeting image, not the very substance, of the true kingdom of
peace.

Again, there are men who only in some single point of
their history are brought into typical relation with Christ:
such was Jonah, the type of the Resurrection; others, again,
whose lives at one moment and another seem suddenly to
stand out as symbolic, but who then sink back so far that we
hesitate whether we may dare to consider them as such at
all, and with whom the attempt to carry out the resemblance
into greater detail would involve in infinite embarrassment.
Samson will at once suggest himself as one of these. Doubt-
less something more was meant than is contained in the
letter, when he out of the eater brought forth meat, and out
of the strong, sweetness (Judg. xiv. 14); or when he wrought
a mightier deliverance for Israel through his death than he
had wrought in his life (Judg. xvi. 80). Yet we hesitate how
far we may proceed. And so it is in everycase, for somewhere
or other every man is a liar; he is false, that ig, to the divine
idea, which he was meant to embody, and fails to bring it out
in all its fulness and perfection. So that of the truths of God
in the language of men (this language of course including
man’s acts as well as his words), of these sons of heaven
married to the daughters of earth, it may truly be said, ‘ we
have this treasure in earthen vessels,” And we must expect
that somewhere or other the earthen vessel will appear, that
the imperfection which cleaves to our forms of utterance, to
men’s words and to their works, will make itself felt either in
the misapprehensions of those to whom the language is
addressed (as at John iii. 4), or by the language itself, though
the best that human speech could supply, by the men them-
selves, though the noblest, it may be, of their age and nation,
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—yet failing to set forth the divine truth in all its fulness and
completeness.!

No doubt it was a feeling, working more or less consciously,
of the dangers and drawbacks that attend all our means of
communication—a desire, also, to see eye to eye, or, as St.
Paul terms it, face to face 2 (1 Cor. xiii. 12), which caused the

! It is now rather ‘in part,’ ¢ darkly,’ or ‘in ariddle,” ¢through a
glass’ (1 Cor. xiii, 9, 12), in proverbs (John xvi. 25); cf. Bernard, In
Cant. Serm. xxxi. 8, A Persian mystical poet has finely expressed this
truth :

Sense-world of spirit-world is as a shadow

And draws from it its sustenance. Our feelings
Are like imprisoned monarchs, and lie hid

In verbal dungeons. When the Eternal enters
The wise man’s heart, then must he straightway soar
To understanding, and with shadow-pictures

His visitant interpret. Yet is the image

Still incomplete : knowledge of self alone

Can truly profit. This once gained, thou drawest
From every picture its true consequences ;

But here must much forego, which the Hereafter
Shall see supplied.

Translated from Tholuck, Blithensamml. aus d. Morgenl. Mystik,
p. 216.

2 John Smith (Select Disc. p. 159) observes that the later Platonists
had three terms to distinguish the different degrees of divine knowledge,
xar émoTiuny, kard vénow, and kare wapovsiar. If we assumed these
into Christian theology,—and they very nearly agree with the threefold
division of St. Bernard (De Consid. v. 3), opinio, fides, and intellectus
(intuition),—we might say of the first, that it is common to all men,
being merely notional, knowing about God : the second is the privilege
of the faithful now, the knowing God: the third, the adropdveia of the
same school, the Arcanum facierum of the Jewish doctors, will be their
possesgion in the world to come, that seeing of God, the reciprocity of
which is finely indicated by Augustine, when he terms it, Videre Viden-
tem. It was this, according to Jewish interpreters, which Moses craved,
when he said, ‘I beseech thee, shew me thy glory,’ but which was
denied him, as being impossible for man in this present life : ¢ Thou canat
not see my face : for there shall no man see me, and live’ (Exod. xxxiii.
18-20). Yet he, too, they say, came nearer to this than any other of
the Lord’s prophets (see Meuschen, N. 7' ex. Talm. tllustr. p. 373). In
a striking Mohammedan tradition, the Lord convinces Moses how fearful
a thing it would be to comply with his request, ‘ Show me thy glory,’—
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Mystics to press with such earnestness and frequency, that we
should seek to abstract ourselves from all images of things ;
that to raise ourselves to the contemplation of pure and naked
truth is the height of spiritual attainment, towards which we
should continually be struggling.! But in requiring this as a
test and proof of spiritual progress—in setting it as the mark
towards which men should strive, they were not merely laying
unnecessary burdens on men’s backs, but actually leading
astray. For whether one shall separate in his own conscious-
ness the form from the essence,—whether the images which
he uses shall be to him more or less conscious symbols,—does
not depend on his greater or less advance in spiritual know-
ledge, but on causes which may or may not accompany reli-
gious growth, and mainly on this one,—whether he has been
accustomed to think upon his thoughts, to reflect upon the
wonderful instrument which in language he is using. One
who possesses the truth only ag it is incorporated in the
symbol, may have a far stronger hold upon it, may be influ-
enced by it far more mightily, may far more really be
nourished by it than another, who, according to the mystic
view, would be in a higher and more advanced state. It is
true, indeed, that for them who have not merely to live upon
the truth themselves, but to guard it for others,—mot only to
drink themselves of the streams of divine knowledge, but to
see that the waters of its well-heads be not troubled for their
brethren,—for them it is well that they should be conscious,
and the more conscious the better, of the marvellous thing
which language is,—of the power and mystery, of the truth
and falsehood, of words; and as a part of this acquaintance,
that the truth, and that which is the vehicle of the truth, should
for them be separable ; but then it should be even for them as
soul and body, not as kernel and husk. This last comparison
by suffering a spark of that glory, the fulness of which Moses had craved

to see, to fall upon a mountain, which instantly burst into a thousand
fragments.

! Thauler, for instance, is continually urging, ¢ That we strip and divest
ourselves of all images,’—Fénelon the same ; and, indeed, all the Mystics,
from Dionysius downward, agree in this.
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Israel have ever been regarded as a parable of the spiritual
life, In like manner we have parabolic persons, who teach us
not merely by what in their own characters they did, but as
they represented One higher and greater men whose actions
and whose sufferings obtain a new significance, inasmuch as
they were in these drawing lines, though often quite unaware
of it themselves, which Another and a greater should here-
after fill up; as Abraham when he cast out the bond-woman
and her son (Gal. iv. 80), Jonah in the whale’s belly, David
in his hour of peril or of agony (Ps. xxii.) And in narrower
circles, without touching on the central fact and Person in
the kingdom of God, how often has He chosen that his ser-
vants should teach by an acted parable rather than by any
other means, and this because no other teaching was fitted to
make so deep and so lasting an impression. Jeremiah breaks
in pieces a potter’s vessel, that he may foretell the complete
destruction of his people (xix. 1-11); he wears a yoke, him-
self a prophecy and a parable of their approaching bondage
(xxvii. 2; xxviii. 10); he redeems a field, in pledge of a re-
demption in store for all the land (xxxii. 6-15); and these
examples might be infinitely multiplied. And as God will
have his servants by these signs to teach others, He continu-
ally teaches them by the same. It is not his word only that
comes to his prophets, but the great truths of his kingdom
pass before their eyes incorporated in symbols, addressing
themselves first to the spiritual eye, and only through that
to the spiritual ear. They are eminently Seers. Ezekiel,
Daniel, and Zechariah will at once suggest themselves, as
those of whom, more than, perhaps, any others, this wag true.
And in the New Testament we have a great example of the
same teaching in St. Peter’s vision (Acts x. 9-16), and in all
the visions of the Apocalypse. Nay, we might venture to
affirm that so it was with the highest and greatest truth of all,
that which includes all others—the manifestation of God in
the flesh. This, inasmuch as it was a making intelligible of
the otherwise unintelligible; a making visible of the invisible;
& teaching, not by doctrine, but by the embodied doctrine
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Nowhere do the characteristic differences of the two Evan-
gelists come out more strikingly than where they record
parables, whose features in many respects resemble one
another. Thus compare St. Matthew’s parable of the Mar-
riage of the King’s Son (xxii. 1) with St. Luke’s of the Great
Supper (xiv. 16). These are not, as I hope by and by to
show, two different versions or reports of the same parable,
but separate parables, akin to, but yet distinct from, one
another. As nothing is so ductile as fine gold, so was it with
the fine gold of the Saviour’s doctrine; which yielded itself
easily to be fashioned and shaped into new forms, as need
might require; the Evangelists severally giving prominence
to that aspect of the parable which corresponded most
to their own spiritual predispositions, which consented best
with the special purpose of their Gospel. The parable in St.
Matthew is of a king, and a king’s son, for whom a marriage-
festival is made. All is here of the theocracy ; roots itself in
the hopes which the Old Testament cherishes, in the promises
with which it abounds. And then, how characteristic of this
Evangelist is the double doom—first, of the open foe, and
then of the false friend! In St. Luke all is different, and all
characteristic. No longer a king, but simply a certain man,
makes a supper; the two judgment acts fall into the back-
ground ; one indeed disappears altogether ; while far more is
made of the grace and goodness of the giver of the feast,
which lead him again and again to send forth his servant that
he may gather in the meanest, the most despised, the most
outcast, to his table. These are but slight hints on a matter
which each student of the parables may profitably follow out
for himself.!

! In addition to our recorded parables, Papias, a hearer of St.John,
professed to have received by tradition certain other parables of our
Lord’s (¢évas mapaBords, Eusebius H. E. iii. 39, calls them), which he
recorded in his lost book, An Account of the Lord’s Sayings.



