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PARABLE XXIV,

THE PRODIGAL SON.

Loxkx xv. 11-32.,.,

Wz proceed to consider a parable which, if it be permitted to
cowrpare things divine with each other, may be fitly called
the pearl and crown of all the parables ;! as further, 1t is the
most elaborate, if we may use a word having a certain
unfitness when applied to the spontaneous and the free, but
which yet the fulness of all the minor details suggests;—a
parable too, containing within itself such a circle of blessed
truths as abundantly to justify the title, Ewangelium in
Ewvangelio, which it has sometimes borne, Of its relation to
the two other in the same chapter there has been ocecasion
to speak already. To the parable itself, therefore, we may
address ourselves without further preface,

“And he said,"—these words mark a new departure—* 4
certain man had two sons.' Interpreters separate off into
two groups at the very outset of their interpretation. There
are who see in these two sons the Jew and the Gentile; and
therefore in the younger son’s departure from his father’s
house, the history of the great apostasy of the Gentile world ;
in his return the reception of the same into the privileges of
the New Covenant ;—as in the elder son a figure of the
narrow-hearted self-extolling Jews, repining that *sinners of
the Gentiles ' should be admitted to the same privileges with
themselves. and sullenly refusing blessings which they must

! Grotius: *Amid all the parables of Christ this one surely is re-
markable, as full of feeling, and painted with the fairest colours,’
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possess in common with these. Others, on the contrary,
recognize in the two sons not Gentile and Jew, at least not
primarily these, but penitent sinners and proud sinners,
wheresoever such may be mef; and have naturally found
the first example of the one in the publicans, of the other in
the Pharisees, seeing that the Lord spake the parable to
justify to these his gracious reception of those.

These latter interpreters with good right object to the
other interpretation, that it is alien to the scope of the
parable ; which, so explained, fails to meet the necessity
which called it out, or to teach, except by remote inference,
the truth which Christ plainly intended to teach by it. He
would fain put the Pharisees to a wholesome shame, offended
as with Him they were for consorting so freely and so
graciously with fallen members of the Jewish Church, If
indeed *the publicans and sinners’ whom He so freely ad-
mitted to hear Him lhad been Gentiles and not Jews, the
other interpretation might have some claim to stand. A
sotting forth of the gracious reception by his heavenly
Father of the whole Gentile world when it turned to Him,
would in that case have been a proper justification of his
own receiving of those who might be properly regarded as the
first-fruits of the heathen. Some have very eagerly asserted
that the ¢ publicans and sinners ' were heathen ; Tertullian,
for example, who is in great dread lest, if they be acknow-
ledged as members, though fallen ones, of the Jewish Church,
an argument should be drawn from this for receiving back
into communion those who, within the Chureh, and after
their baptism, have greatly sinned. He does not scruple to
assert that the publicans were always heathen; and this in
the face of our Lord's declaration that Zacch®us, a chief
publican, was ‘a son of Abraham*! (Luke xix. 9), of the fact
that Matthew the Apostle had sat as a publican at the
receipt of custom (Luke v. 27), that publicans came to the

! This is not decisive with him ; for of him he says (4dv. Mare. iv.
37): Zaccheus, ¢ although perhaps an alien, wag yet possessed of some
knowledge of the scriptures from his dealings with the Jews.’
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baptism of John (Luke vii. 29).! Set by their fellow-country-
men on & level with the heathen, counted traitors by them to
the dearest interests of the mation, and till the words of
Christ awoke them to a nobler life, many of them, perhaps,
deserving all, or nearly all, the scorn which they found, the
publicans were yet beyond all question Jews;? which being
o, we confidently conclude that we have not here the mystery
of the calling of the Gentiles into the covenant; whereof
during his earthly life the Lord gave only slightest hints; but
a truth as precious, namely, that, within the covenant, He
was come to call and to receive sinners to repentance, For
all this the interpretation, which must thus be disallowed as
the primary, need nof be excluded altogether. Wherever
there are penitent sinners and proud sinners, there the para-
ble is finding its fulfilment; and thus in a very real sense
the Gentile world was the prodigal younger son, and the
Jewish synagogue the self-righteous elder. Nor have they by

' See algo Lightfoot, Hor. Heb. on Matt. v. 46.

? Many proofs of this are urged by Jerome (Ep. 21, ad Damasum),
who marvels at the audacity of Tertullian’s denial. The great aim of
the latter in his treatise De Pudicifed, 7-9 (written after he had forsaken
the Catholie Church), is to prove that nothing in this parable applies to
those who, after baptism, have grievously sinned; and in his passionate
eagerness to prove this, he does not hesitate to affirm its cecasion to have
been, ‘ because the Pharisees were murmuring at the Lord for receiving
publicans and sinners of the Genliles.' His fear is lest sinners shounld
be overbold in their sin, having hope, like the prodigal, to find grace,
whenever they will seek it; and he asks, ¢ Who will fear to squander what
he can afterwards recover? Who will care always to keep what he is
not in danger of always losing 2! But how little was he really promoting
holiness in this his false zeal for it. Tell men after they have sinned
grievously, that there is for them no hope of pardon, or, which amounts
to nearly the same thing, give them only a dim uncertain distant hope
of it, and for one whom you may thus hinder from squandering his goodly
heritage, you will hinder ten thousand, who have discovered the wretch-
edness of a life apart from God, from casting themselves on the riches of
his mercy, and henceforth living, not to the lusts of men, but to his will.
Not thus Chrysostom, Ad Theod. Laps. i, 75 De Penit. Hom. i. 4, where
among other things be says: *This son, therefore, is the type of those
who fall after baptism,’ which he proceeds to prove. Compare Ambrose
(De Penit, ii, 3), as aguainst the Novatianists,



THE PRODIGAL SON 395

any means exhausted the parable. It stands good also for us.
In the Christian Church too prodigals and elder brothers still
exist ; and as thousands and ten thousands of those have from
it taken heart to return to a heavenly Father’s house, so will
thousands more to the end of time; whom no perverse,
narrow-hearted, ¢ elder-brotherly ' interpretation will succeed
in robbing of the strong consolation which it affords.

‘ And the younger of them said to his father, Father, give
me the portion of goods that falleth to me;’ he asks for hig
‘ bairndole,’ ag they call it in Yorkshire, It is not without a
meaning that of the two sons it is the younger who thus
enacts the part of the prodigal; *childhood and youth are
vanity ;' ef. Prov. vii. 7. This claiming of his share in a
technical, almost legal, form,! as a right and not as a favour,
18 8 delicate touch, characteristic of the entire estrangement
from all home-affections which has already found place in his
heart. Such a legal right the Lord may intend to intimate
that he had; and, no doubt, a custom of the kind existed
among some nations of the East, for example, among the
Hindoos ; but no satisfactory proof has been adduced that it
ever prevailed among the Jews.2 But we need not conceive of
him as asking his portion otherwise than as a favour: *‘That
portion which will hereafter fall to me, which thou designest
for me at last, I would fain receive it now.” A younger
brother’s portion, aceording to the Jewish laws of inheritance,
would be the half of that which the elder brother should re-
ceive (Deut. xxi, 17; 2 Kin. ii. 9). Contemplated spiritually
this request is the expression of man’s desire to be inde-
pendent of God, to become a god to himself (Gen. iii. 5), and
to lay out his life at his own will and for his own pleasure,

1 T) ¢miBdAAoy uépos Tis obolas = rata hereditatis pars; the phrase,
like so many in St. Luke, is classical and happily selected (see Wetstein,
in loc.).

z Rosenmiiller, 4lte und Neue Morgenl. vol, v. p. 115. Abraham in-
deed in his lifetime bestowed the bulk of his possessions on Isaac, at the
game time giving gifts to the sons of his concubines, evidently their por-
tions ; for with these he sent them away (Gen. xxv, 5, 6). It may have
been on his part a wise preoaution to avoid disputes after hig deaih,
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Growing weary of living upon God’s fulness, he desires to ba,
and believes that he can be, a fountain of blessedness to him.
self; that, laying out his life for himself, he can make a better
investment of it than God would have made for him.! This
sin of pride is the sin of sins ; in which all subsequent sing
are included ; they are all but the unfolding of this one. Over
against the prodigal’s demand, ¢ Give me my portion of goods,’
is the children’s cry, ‘ Give us day by day our daily bread;’
they therein declaring that they wait upon God, and would
fain be nourished from day to day by his hand.

‘ And he divided unto them his living.' The father does
not refuse his request. It would have profited nothing to
retain him at home against his will, who was already in heart
estranged from that home : better that he should discover by
bitter experience the folly of his request. Sueh, too, is the
dealing of God ; He has constituted man a spiritual being, a
being with a will; and when Ais service no longer appears a
perfect freedom, and man promises himself something better
elsewhere, he is allowed to make the trial (Rom. i, 24, 26, 28).2
He shall discover, and, if need be, by most painful proof, that
the only true freedom is the freedom in God (John viii. 32-84);
that to depart from Him is not to throw off the yoke, but to
exchange a light yoke for a heavy one, and one gracious
master for a thousand tyrannous lords.?

‘ And not many days after the younger son gathered all
together,’ Having obtained his portion, a certain interval of
time elapses before he actually forsakes his father’s house.
Itis a fine and delicate touch, the apostasy of the lLeart, as

! St. Bernard observes, that it is a sign of evil augury, when this son
* begins to desire the division of the property which is more sweetly held
in common, and to have to himself that which is not decreased by parti-
eipation, but is lost by division.’

* See Chrysostom, De Penit. Hom. 1. 4.

® Augustine: ‘If thou wilt cleave to the higher, thou shalt tread lower
things under foot; but if thou depart from the higher, the lower shall
be turned to thy punishment.” Compare the Italian proverb: Chi non
vuol servir ad un sol Signor, a molti ha da servir, ‘He who will not serye
one Lord has to serve many.’
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Bt. Bernard here well observes, ofien running belore the
apostasy of the life.! The sinner is indeed pleasing himself;
but the divergence of his will and God's does not smmediately
appear. 'This, however, cannot be for long. As the young
man in the parable, after a shorter or longer pause, * gathered
all together,” turned what had fallen to his share into ready
money or jewels or other valuables, and then ¢ took kis journey
into a far country,’ so ‘after not many days’ he too will
openly depart from God, who in will and affections has de-
parted from Him already. Gathering all together, collecting
all his energies and powers, with the deliberate resolve of
obtaining, through their help, all the gratification he can out
of the world,? and now manifestly preferring the creature to
the Creator, he will take * his journey into a far country,’®
even into that land where God is not.

And now it must be well with him at last ; he has gotten
what he desired ; no other is lord over him. Henceforth he
is his own master ;—but only to find the truth of that line
which the poet wrote, and to which so many, he himself
included, have set their seal:

‘Lord of himself; that heritage of woe !’

Nor shall he wait long before he makes proof of this. For in
that far land the Prodigal,—fitly so called by the Church,?

¥ D¢ Divers. Serm. 8: * A man is still under his own control, whilst
fnfilling his own pleasure, but not yet possessed by vices and sins. But
new ba gets forth for a far ecountry, and is no longer merely separated
from his father, but at a distance from him.’

2 Cajetan: ¢ The gathering together of his goods is man’s eonfidence
In all his gifts of nature and grace, of soul and body.’

* Auvgustine: ' The far country is forgetfulness of God.' Bede: ‘A
man is removed afar from God, not by regions but by his feelings.’

4 ‘0 vids owros. The title, however, lies wrapped up in the {@v &od.
ras of ver, 13; and hag its fitness, owres being in the best Greek the
constant epithet given to a son who squanders his patrimony (see
Wetstein, in loc.). Tt nowhere oceurs in the New Testament, in the
Septuagint only at Prov. vii. 11; but &rwria three times (Ephes. v. 18;
Tit, i. 6; 1 Pet. iv. 4). The &owros is the prodigus or the perdifus
according ag we give the word an active or a passive force. Most give
it the active, deriving from & and ¢dav, he who does not spave, the
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though he nowhere bears this name in the sacred narrative,—
*wasted his substance with riotous living * (compare Prov. xxix,
8) ; so quickly has his gathering issued in a scaitering, so little
was it a gathering that deserved the name. For a while the
supplies he brought with him may have lasted ; and so long
he may have congratulated himself, and counted that he had
done wisely and well in agserting his own liberty. But anon,
“when he had spent all, there arose a mighty famine in that
land ; and he began to be in want,’' the famine reached

scatterling, who counts that he may squander for ever without having
squandered all. So Aristotle, the word forming part of his ethical
terminology, the ¥rwres, spendthrift or dingthrift, being set over against
the aveAeddepos, or niggard ; these two occupying the two exiremes, re-
mote alike from a true liberality (Zth. Nicom. iv. 1, passim). So too
Chrysostom : ¥awros, ob yap adle, AN awdAivaw, and Theophylact, who
makes dowrle = Buerpos xpfiois (Suicer 8. v.). But for others #owres is
passive, and = ¥owoTos, i, . odlecfar ul duvduevos, 8 word prophetic of
hig doom who bears it; he is one of the * hopelosts,” a word which might
very well be recovered. Bo Clement of Alexandria (Ped. ii. 1) and
Plutarch (4lcid. 8); so too Grotius : ¢ The class of men who are 8o sunk
in vice that their salvation is despaired of;” here too, as so often, the
heathen ethical terminology saying more than it meant or knew. We
must not restrain éowrio on the one side to intemperance and excess at
the table, as Grotius too much has done; in this sense Cicero (De Fin.
ii, 8) has latinized asotus; nor yet on the other to fleshly lusts and im-
purities. Is signifies reckless profligate living in ites widest extent. In
the Tabula of Cebes, ¢. 11, 'Acwria, as one of the tempting courtezans,
keeps company with *Axpecie, ArAnorie, and KoAaxeia. C. Deyling, Obss.
Sac. vol. iii. p. 4385, and my Synonyms of the New Testament, § 16.

! The Vulgate has not missed the force of the alrds: Et ipse caepit
agere (see Winer, Gramm. § xxii, 4). Godet here says excellently well ;
*Freedomn of enjoyment is not unlimited, as the sinner delights to
imagine : it has two sorts of limits, the one touching the individual
himself, such as the disgust, the remorse, the feeling of destitution and
abjectness whieh results from vice (the ‘ when he had spent all '} ; the
others, such as proceed from the unfavourableness of certain external
cireumstances, represented here by the famine which comes at this erisis:
such are the domestic or public calamities which finally break the already
burdened heart; lastly, the deprivation of all divine consolation. Only
let these two causes of misfortune happen to eome together, and misery
ig at its height. Then ensues what Jesus calls dorepeiotas, the being in
want, the absolute void of a beart which has sacrificed everything to
pleasure, and to which nothing remains but suffering.’
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even to him (Prov. vi. 26). 'What a picture of the downward
progress of a soul that has estranged itself from the one
source of happiness and joy. It is not at the first moment
that the wretchedness of this is discovered. The world hag its
attractions, and the flesh its pleasures; the affections are nof
all at once laid waste, nor the springs of natural delight drawn
dry in an instant. Buat to this spiritual bankruptey the
sinner i more or less rapidly hastening ; and the time inevit-
ably arrives when he comes to an end of all the satisfaction
which the creature can give him ; and he too finds oub that
there is  a mighty famine’ ! in the land where he has chosen
to dwell,2>—a famine of truth and love, and of all whereby the
spirit of man indeed lives ; that it is an evil thing and bitter
to have forsaken the fountain of living waters, and hewn out
for himself broken eisterns which hold no water (Jer. ii. 13;
xvii. 5, 6, 18). There need no outward distresses, though
often these will not be wanting, to bring on a sense of this
famine. A man’s worldly possessions may stand in their
fulness, may go on abounding more and more ; all higexternal
helps to felicity may remain in their strength ; while yet in
the trus riches he may have run through all, and may be
beginning “fo be in want,’? The famine of which Chrigt

U Aupds loxvpd=Aubds axinpd (Isal, viil, 21); Ateds xpatads (1 Kin,
xviil. 2); Awds péyas (2 Kin, vi. 25; Luke iv. 25); Awds orevds (Job
xviii. 12).

2 Ambrose (Exp. in Lue. vil, 215) ; ¢ For he who departs from the
word of God hungers, because man does not live by bread alone, but by
every word of God: he who departs from the fountain, thirsts; he who
departs from the treasure-house is in need; he who departs from wis-
dom, becomes dull; he who departs from virtue, is ruined.’

8 Thus, when g great English poet, with everything that fortune and
rank and genius could give him, — and who had laid out his whole life
for pleasure, and not for duty,—-yet having hardly reached half the
allotted period of man, already exclaimed,

*My days are in the yellow leaf;

The flowers, the fruits of love are gone ;
The worm, the canker, and the grief,
Are mine alone ——'

what are these deeply affecting words, but the confzssion of one who,
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swine did eat ; and no man gave unto him.” Was it that he
looked with a longing eye upon these swine’s husks, and that
even these were denied him ? So commeonly ; ! for myself I
should rather understand that in his unscrupulous hunger he
was glad to ¢ fill hus belly’ with these husks, and did so,>—no
man giving him any nobler sustenance (Prov. xiil. 25). A
homely phrase has here been chosen of design ; 3 all that
these could do for him was just this, to * fill his belly,” not to
satisfy his hunger; * a profound moral truth lying in the
words, even this, that God and He only can sauisfy the
longings of an immortal soul ; that none other can fill the
heart which was made for Him.?

! Thus Luther: Und niemand gab sie ihm. Bernard (De Convers. 8)*
! Deservedly did he hunger for husks, and not receive them, who preferred
to feed swine rather than to eat his 1ll at his father’s table.’

2 Calyin : ‘The meaning is that so greav was his hunger that he
thought no more of his former delicacies, but greedily devoured the
husks; for when he was feeding the swine with this kind of food it was im-
possible for him to lack it. . . . Thereasonis added, becauze no man gave
unto him, for, in my judgment, the copula should be taken as causal.’

3 So homely that more than one manuscript, the great Alexandrian
for instance, has substituted a more refined—xoprasdivai—in its place.

¢ Ambrose (Eaxp.in Luc, vii. 217) : * A food with which the body is
not refreshed but filled.” Augustine: ‘He fed on husks and was not
satisfied.’ Stella: ¢ They do not satisfy man, but only load his belly.’
Compare Lucretius : Atque explere bonis rebus saliareque nunquam
(* Filled with good things and never satisfied’).

8 I append some beautiful lines from a poem of Henry Vaughan’s,
which has not yet found its way into our collcetions of religious verse,
but deserves it well :

*When first my youthfal sinful age
Grew master of my ways,

Appointing error for my page,
And darkness for my days;

I flung away, and with full cry
Of wild affections, rid

In post for pleacures, bent to try
All gamesters that would bid.

I played with fire, did counsel spurn,
Made life my common stake :

Bat never thought that fire could burn,
Or that a soul could ache.’
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The whole description is wonderful, and in nothing more
than in the intimate connexion whercin his punishment
stands to his sin. ¢ He who would not, as a son, be treated
liberally by his father, is compelled to be the servant and
bondslave of a foreign master; he who would not be ruled
by God, is compelled to serve the devil; he who would not
abide in his father’s royal palace, is sent to the field among
hinds ; he who would not dwell among brethren and princes,
ig obliged to be the servant and eompanion of brates ; he who
would not feed on the bread of angels, petitions in his hunger
for the husks of the swine.” In hig feeding of swine, what a
picture have we of man, ¢serving diverslusts and pleasures,’
in whom the divine is for the time totally obscured, and the
bestial merely predominant: and in his fruitless attempt to
fill himself with the husks, of the sinner seeking through the
unlimited gratification of his appetites to appease the fierce
hunger of his soul. But in vain, for siill ¢ he enlarges his
desire ag hell, and is as death, and cannot be satisfied.” One
might as well hope to quench a fire by adding fuel to it, as to
slake desire by gratifying it? (Ezek. xvi. 28, 29). And the
crowning misery is, that the power of sinful gratifications to
stay that hunger even for the moment is ever diminishing,—
the pleasure which ig even hoped for from them still growing
fainter, and yet the goad behind urging to seek that pleasure,
gtill becoming fiercer ;—the sense of the horrible nature of the
bondage ever increasing, with the power of throwing off that
bondage ever growing less.® All the monstrous luxuries and

! Corn. a Lapide.

z Jerome (Ad Dant. Ep. xxi. 18): ‘He could not satisfy himsell,
because pleasure ever hungers after itself, and when it is past leaves
no sense of fulness;’ and Bernard {(De Convers. 14}: ‘For it ig
not abundance but contempt that produces this satiety. So, therefore,
ye foolish sons of Adam, in devouring the husks that are the swine’s, ye
feed not your hungry souls but rather your souls’ hunger. By such pro-
vender as this oniy your starvation is nourished, only hunger is fed by
unnastural food.’

3 Cajetan: ¢ The devils who nuw possess the man in undisturbed
dominion grudge him the satisfaction of his appetite, which yet they
used to procure for him until he was fully subjected te themselves.’
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ourselves we find Him ; or rather having found Him, find
also ourselves ;! for it is not man in union with God, who is
raised above the true condition of humanity ; but man separated
from God, who has fallen out of, and below that condition.

He remembers now his father’s hiouse, and all the abund-
ance there: * How many hired servants®of my father's have
bread enough and to spare, and I [here] perish with hunger !’ 3
There is a toueh of truest nature here ; for the sinner never
g0 feels the discord which he has introduced into his inner-
most being, as when he compares himself with the creation,
animate and inanimate, around him and beneath him. He
sees the happy animals, undisturbed with his longings, unable
to stain themselves with his sin; he beholds suns and stars
travelling in their appointed paths, and all nature fulfilling
the purposes for which it was ordained; everywhere else
peace and harmony ; he only

‘a jarring and a dissonant thing
Amid this general dance and minstrelsy.’

Many too of his fellow-men he sees, who, with no very lofty
views about living to the glory of God, with no very lively
affections towards Him, do yet find their satisfaction in the
discharge of their daily duties; who, though they do his work
more in the spirit of servants than of sons, rather looking to
their hire than out of the free impulses of love, are not with-
out their reward. It is frue, they may fall very short of the
highest joy which some of his children know ; yet, on the
other hand, they are far from the misery and destitution into

! Luther: Da schlug er in sich. Augustine, Serm. zcvi. 2: ¢ That
he came ggain to himself, shows that he had gone out of himself,’ Re-
pentance is resipiscentia.

? The plobioi may be regarded ss occupying a lower social position
even than the doiroi, The SoiAos had a certain place in his master’s
household, and indeed, under the humane conditions of Lousehold slavery
in the East, an assured and recognized position there ; not so the wlafios,
hired from day to day (Matt. xz. 1), and dismissible at pleasure; while
yet the Prodigal is reduced so low that cven these thelowest, are objects
now of his envy,

% ¢ To die by the shumeful death of famine,” Thucydides, iii. 59,
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hig repentance to have been divinely wrought, a work of the
Holy Spirit, in that he acknowledges his sin in its root, a3 a
transgression of the divine law, as wrought against God.
Thus did David: ¢ Against thee, thee only, have I sinned’
(Ps. 1i, 4) ; while yet his offences had been against the second
table. For we may injure ourselves by our evil, we may
wrong our neighbour ; but, strictly speaking, we can sin only
against God; and the recognition of our evil at first and
chiefly an offence against Him, is of the essence of all true
repentance, and distinguishes it broadly from remorse and all
other kinds of sorrow which may follow on evil deeds. Thig
willingness to confesy is ever noted in Seripture as the sign of a
true repentance begun; even as the sinner’s refusal to humble
himself in confession before God is the sure note of a con-
tinued obduracy (2 Bam. xii. 18; Fazra ix. 6; Job ix. 20;
xxxi. 88 ; xxxiil, 27 ; Ps. xxxii. §; xxxviii. 18; Prov. xxviii.
18; Jer. ii. 856; iii. 18; xvi. 10; Hos. xiv. 2: 1 Johni. 9, 10).
In Augustine’s words, ¢ He shows himself worthy, in that he
confesses himself unworthy;’! while a scholar of St. Bernard'’s
here exclaims: *Keep, O Lappy sinner, keep watchfully and
carefully this thy most just feeling of humility and devotion ;
by which thou mayest ever esteem the same of thyself in
humility, of thy Lord in goodness. Than it there is nothing
greater in the gifts of the Holy Spirit, nothing more precious
in the treasures of God, nothing more holy among all graces,
nothing more wholesome among all sacraments, Keep, I say,
if thou wilt thyself be kept, the humility of that speech and
feeling, with which thou confessest to thy Father, and sayest,

! And again: ¢ Be thy own accuser, and He will be thy indulger;"’
cf. Enarr, in Ps. xxxi, 5, Tertullian (De Penit. 9, 10) has much in
connexion with this parable, on the benefit of unreserved confession :
¢ Confession of sins is as great a relief as dissimulation is an increase of
their burden. For confession is the counsel of reparation, dissimulation
of obstinacy. In proportion as thou sparest not thyself, so, believe me,
does God spare thee.” The treatise breatnes a far different spirit from
that in which the other, De Pudicitid, is written ; but does not the less
show how serious a thing repentance was accounted in the early Church;
how closely linked with outward self-denials and humiliations.
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aspect of severity, only after a season to be relaxed or laid
aside, but at onee welcomes him with the kiss, which is more
than a token of affection, being the significant, and in the
East well understood, pledge of reconciliation and peace (Gen,
xxx1il. 4; 2 Sam. xiv. 83; Ps. ii. 12); even as the osculum
pacis of the Middle Ages. It is thus the Lord draws nigh
unto them that draw nigh unto Him'! (Jam. iv., 8); He
listens to the first faint sighings of their hearts after Him,
for it was He who awoke those sighings there (Ps. x. 17).
And though they may be ‘yet a great way off, with far too
slight an insight into the evil of their sin, or into the holiness
of God, He meets them, notwithstanding, with the evidences
of his favour towards them. Neither does He compel them
first to go through a dreary apprenticeship of servile fear at a
distance from Him ; but at once embraces them in the arms
of his love, giving them at this first moment strong consola-
tions—perhaps stronger and more abounding than afterwards,
when more settled in their Christian course, they will always
receive. And this, because they need such now, to assure
them that they are accepted, despite of all the loathsormeness
of their sin; to convince them of that which it is often so
hard for penitents to believe, which tasks all their faith, that
God has indeed put away their transgressions, and is pacified
toward them.

But the prodigal, though thus graciously received, with
his sin not once mentioned against him, does not the less
make the confession which he had meditated when the pur-
pose of returning was first conceived in his heart: ¢ Father,
I have sinned against heaven, and in thy sight, and am no
more worthy to be called thy son’ And this is well; for,
though God may forgive, man is not therefore to forget. Let

! Thus there is an Eastern proverb, ‘If man draws near to God an
inch, God will draw near to him an ell; * or as Von Hammer (Fundg. d.
Orients, vol. iv. p. 91) gives it:

Wer sich mir eine Spanne weit naht, dem eile ich eine Elle lang
entgegen :
Und wer mir gehend entgegen kdmmt, dem eile ich in Spriingen za,
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us note too that it is after, and not before, the kiss of recon-
ciliation, that this confession is made; for the more the
sinner knows and tastes of the love of God, the more he
grieves to have outraged that love. It is under the genial
rays of this kindly love that the heart, before bound up asby a
deadly frost, thaws and melts and loosens, and the waters of
repentance flow frecly forth. The knowledge of God's love
in Christ is the cruse of salt, which alone can turn the bitter
and barren-making streams of remorse into the healing waters
of repentance (2 Kin. ii. 19-22). And thus the truest and
best repentance follows, and does not preceds, the sense of
forgiveness; and thus too repentance will be a lifelong thing,
for every new insight into that forgiving love will be as a
new reason why the sinner should mourn to have sinned
against it, It is amistake to affirm that men, those, I mean,
in whom a real spiritual work is going forward, will lay aside
their repentance, so soon as they are convinced of the forgive-
ness of their sins; and that therefore,—since repentance,
earnest, long-continued, self-mortifying repentance, is a good
thing,—the longer men can be kept in suspense about their
forgiveness the better, as thus a deeper foundation of repent-
ance will be laid. This is a preposterous view of the relation
in which repentance and forgiveness stand to each other;
their true relation being opened to us in such passages as
Ezek. xxxvi. 81, where the Lord says, ¢ Then ' (and for what
that * then' means, see ver. 24-80; after I have cleansed
you, given you a new heart, heaped my richest blessings upon
you, then, under the sense of these) *shall ye remember
your own evil ways, and your doings that were not good,
and shall loathe yourselves in your own sight for your ini-
quities and your abominations.” See Ezek. xvi. 60-63, where
the Lord avouches that He has established his covenant with
Judah for this very end—*that thou mayest remember,
and be confounded, and never open thy mouth any more
because of thy shame, when I am pacified toward thee for
all that thou hast dome.’ The younger son, albeit with the
tlearest evidence that his father is pacified toward him, does
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wo see in it his rehabilitation in his baptismal privileges, then
both will be ineluded. They who shall ¢ bring forth the best
robe’ have been generally interpreted as the ministers of re-
gonciliation ; and if we may imagine them as first removing
from him the tattered garments, the poor swineherd’s rags,
which were hanging about him, then Zechariah iii. 4 will
supply an interesting parallel, Those who stand before the
Lord there, will correspond to the servants here ; and what
they do for the High Priest there, removing his filthy gar-
ments from him, and clothing him with a change of raiment,
and setting a fair mitre on his head, the same will the ser-
vants do here for the son; with the difference only that
instead of the mitre, the appropriate adornment there of the
High Priest, the ring and the shoes are here mentioned ; and
the symbolic act has in each case the same signification ;
which there is plainly declared, ¢ Behold, I have caused thine
iniquity to pass from thee.,” That passage brought to bear on
this leaves it most probable that, by this clothing him with
the best robe, is especially signified that act of God which,-
congidered on its negative side, is a release from condemna-
tion, a causing of the sinner’s iniquity to pass from him,—on
its positive side, is an imputation to him of the merits and
righteousness of Christ (Isai.1xi. 10).

This explanation for other reasons is preferable, since we
have the gift of restoration of the Spirit indicated in the ring
with which the returning wanderer is also adorned.) In the
East, as with us, the ring was often a seal (Esth. iii. 10, 12;
Jer. xxii. 24). Here is a point of connexion between the

is the dignity lost by Adam * (Augustine); and elsewhere : * The hope of
immortality in baptism; the garment of incorruptibility ' (Theophylact) ;
*The sanctification of the Spirit by which the baptized is clothed, and”
the penitent reclad’ (Guerricus).

! Clement of Alexandria (Potter’s ed. p. 1017) : ¢ The royal seal and
divine signet,” and presently after, * The seal of glory.? The fragment
whence these words are taken ig interesting in many respects;—and
smong others in this, that the author, whether Clement or another,
affirms of the Prodigal that he had not merely wasted the natural gifts
of God, but especially abused * the honoured blessirgs of haptism.’
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giving of the ring and such Seriptures as Ephes. i, 13, 14: 9
Cor. i. 22, in which a sealing by God’s Spirit is spoken of,
whereby the faithful are assured, as by an earnest, of a larger
inheritance reserved in heaven for them (Gal. iv. 6; Rom.
viii, 28; 2 Cor. v. 5). Neither shall we plant ourselves
altogether in another circle of images if we further regard the
ring as the pledge of betrothal :1 ¢ And I will betroth thee
unto me for ever; yea, I will betroth thee unto me in righteous-
ness, and in judgment, and in lovingkindness, and in mercies.
I will even betroth thee unto me in faithfulness; and thou
shalt know the Liord’ (Hos. ii. 19, 20).2 Shoes are also
put on his feet, to which corresponds the promise, ¢ Y will
strengthen them in the Lord; and they shall walk up and
down in his name ’ {Zech. x. 12), The penitent shall be
equipped for holy obedience,? having Lis ¢ feet shod with the
preparation of the gospel of peace’ (Ephes. vi. 15), No
needful strength shall be wanting to him (Deut. xxxiii. 25).
—* And bring hither the fatted calf’ (a choice delicacy, Gen,
xviil. 7; 1 Sam. xxviil. 24 ; Amos vi. 4; Mal, iv, 2);% ‘and
kill it ; and let us eat, and be merry. It creates a confusion
of images to go back ® here to the sacrifice of Christ, which

! Ambrose (De Penit. it. 8): *Let him place on his hand a ring,
which ig the sign of faith and the seal of the Holy Spirit.’

2 The whole ohapter affords deeply interesting paralleld ; ver. 5 (the
latter part) answering to ver. 11, 12 here; ver, 6-13 there to 13-19 here;
and ver, 14-23 {o 20-24,

* Guerricus : * The sboes with which he is protected to enable him
to tread under foot the poisons of serpents, or with which he is pre-
pared for the work of the Gospel,’ Grotius: *To penitents received
into grace God grants even this, that they are fitted for the teaching of
others, if not by words certainly by example;’ and he quotes well Ps. li. 13.
Clement of Alexandria (Potter’s ed. p.1018) has much that is beautifal,
and something fanciful, on these fmodfuara. They are sandals rather
than shoes, which are of rare use in the East ; the word is used inter-
changeably with cavddrie by the LXX, though there is a distinction (sce
Tittmann, Synonyms, and the Dict, of Gr. and Rom. Anil. 8. v. Sanda-
lium, p. 839).

4 Zirevrds here and Judg. vi. 25 = owriards, Matt. xxii, 4,

¢ Ag Origen (Hom. 1 in Lev.) does.
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wag implicitly contained in the giving of the robe. Thas
sacrifice, moreover, is not a consequence of the sinner’s return,
as the killing of the fatted calf is the consequence of the
prodigal’s, but the ground which renders such a return pos-
gible.! Nor should we, I am persuaded, see here any special
allusion? to the Holy Eucharist, but more generally to the
festal joy and rejoicing which is in the heavenly places at the
sinner’s repentance.?

As the shepherd summoned his friends (ver. 6), and the
woman her neighbours (ver. 9), so here the householder his
servants, to be sharers in his joy. « For the very nature of
true joy is, that it runs over, longs to impart itself: and if
this be true of the joy on earth, how much more of the purer
and unselfish joy in heaven.* And summoning his servants
to rejoice, the father announces to them the grounds of the
joy in which they are invited to share. Some might natur-
ally be presumed to make part of the household now, who
had not belonged to it at the time of the young man’s de-
parture. To them, therefore, it is needful {o announce that
this wanderer, whom they beheld just now in the swineherd’s
rags, is no other than a son of the house, and as such to be
honoured. That there may be no doubt upon this mafter,
the father solemnly reinstates him in the rights and privileges
of a son. *This my son’—so he names him in the presence
of all—¢ was dead ; '—for the state of sin is a state of death
(1 John iii. 14; Matt. viii. 22; 1 Tim., v. 6; Ephes. ii. 1;
Col. ii. 18), ‘and is alive again ;* for the life in God is life
indeed, is the only true life (John x. 28)—* ke was lost, and
is found’ (1 Pet. ii. 25) ; and since thus the lost was found,

' Augustine endeavours to evade this difficulty : * For unto each man
Christ is then killed, when the man believes that He was so killed.’

2 8o Tertullian (De Pudic. 9) and Clement of Alexundria.

¢ Arndt (De Vero Christ. il. 8): * Thig feast betokens the joy of the
angels, or that life-giving, joy-giving and crowning compassion which is
depicted in Ps. Ixiii. 5 Jes, lxvi. 13/

4 Qrigen (Hom. 23 in Lev.) on the words, ¢ My feasts,’ which there
oceur, asks : ‘ Has God then his feast days? Hehas, For the salvation
of men ig to him a great festival,’



THE PRODIGAL SON 419

and the dead was alive again, * they began to be merry’ (Zeph,
iii, 17; Cant. ii. 4),

At this point the parable, like the two preceding, mighs
have ended. But the mention of ‘#wo sons’ at ver. 11 has
already indicated that this has a wider intention; and, com-
plete as is this earlier part within itself, it shall also form
part of another and more complex whole, and derive new
beauty from the contrast now to be drawn between the large
heart of God and the narrow grudging heart of man. For
the bringing out of this contrast the elder son, who hitherto
has been named and no more, now appears upon the scene.
* Now his elder son was in the field.’! While the younger
had been wasting his whole portion in excess abroad, he had
been sngaged at home, on his father’s ground ; and now, at
the close of one among many toilsome days, is returning
home, ignorant of all that had befallen ; and only receiving
the first hint, when, ‘ as ke came and drew nigh to the house,
he heard musick and dancing.’ It would be alien to the manners
and feelings of the East, to suppose the guests themselves
engaged in these diversions: they would be but listeners and
spectators, the singers and dancers being hired for the occasion.
Surprised at these unwonted sounds, ¢ ke called one of the ser-
vants, and asked what these things meant.” With what a
fine touch the ungenial character of the man has beenindicated
already. He does not at once go in; he does not take for
granted that when his father makes a feast, there is matter
worthy of making merry about. But, as one already resolved
to mislike what is proceeding, he prefers to remain without,
and to learn from a servant the occasion of the joy; or, as he
himself significantly puts it, ‘ what these things meant,’ de-
manding an explanation, ag if they required it. ¢ And he said
unto him, Thy brother is come; and thy father hath killed

! Godet: * While the house is rejoicing, the elder son is at work.
We have here a type of the Pharisee busied with the observance of his
rites, while the repentant sinners are rejoicing in the serene illumination
of grace.’

EE2
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will make him sea: * Son,” or with a still greater tenderness,
‘Child, thou art ever with me, and all that I have is thine ;'
and proceeds to show him the unloving spirit, out of which
his discontent had grown, and the fitness of the present joy;
v It was meet that we should make merry, and be glad ; for
this thy brother’ (not merely ‘my son,” as he ungraciously
had put it, but ¢ thy brother,” kinned to him, and to whom
therefore his kindness is due)—*was dead, and 1s alive again,
was lost, and 15 found.

With this the parable concludes; nor are we told whether
the discontent of the elder brothes gave way before these
expostulations or not. This for us will be mainly determined
by the interpretation of the parable with which we have started.
It must be freely owned that those who see in the younger
brother the Gentile, and therefore in the elder the Jew,2? find
it encumbered here with fewer difficulties than such as deny
that in its prémary purpose it sets forth the relations of these
to God and to one another. These last must look elsewhere
for a solution of difficulties, which resemble closely those we
have already met in the parable of the Labourers in the
Vineyard. They indeed resolve themselves into this single
one,—Is their righteousness, whom the elder brother reprs-
gents, true or false? An answer either way has its own
perplexity. If true, how reconcile this with his contumacy
towards his father, and his unloving spirit towards his
brother 22 ‘What true believer charges God with injustice
and partialify ? grudges, and does not rather rejoice, when
one who may have wandered more widely than himself, is
brought home to the true fold? HHow, too, reconcile thig
assumption with the scope of this part of the parable, aimed
as it is against the Pharisees, whoze righteousness in the

! Schoettgen, Hor. Heb. vol. 1, p. 877.

? As Augustine, Quest. Evang. ii. qu. 33,

S Jerome’s reply to Damasus (Ep. 21), more than once referred to
already, shows these difficulties to have been falt quite as strongly in his
time ag now. It wagjust this question which Damasus had asked: ¢ Can

such frightful jealousy be reconciled with his characier as just?’ ¢A
much discussed question * Theophylact calls it,
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main was not real, but feigned and hypocritical? But if, on
the other hand, pressed by these embarrassments, we refuse
to see in him any true righteousness at all, in what sense
shall we understand his having remained ever with his father,
or how does an estimate of his character so entirely unfavour-
able fall in with his uncontradicted assertion of his own
continued obedience, or with the need of approbation and
assurances of favour, which he receives from his father's lips ?

Either determination of the question has embarrassments
of its own; theirs certainly has great, though perhaps not the
greatest, who in the elder brother see the Pharisees,! with a
righteousness altogether feigned and hypoeritical, His asser-
tions concerning his own continued obedience are suffered,
they say, to pass unchallenged, because, sven granting them
true, the case would not be altered, the father arguing with
him e concesso:2 ‘ Be it so, that is not the question now in
hand ; allowing your obedience to have been unbroken, your
works always well-pleasing in my sight, yet ought you in love
to rejoice that your brother has returned, and to take your
ghare in this festal gladness with which he is welcomed
home.” But is it not possible, by a middle course, to escape
the embarrassments which attend this no less than the
opposite scheme of interpretation ; namely, that we see In
this elder brother a low, but not altogether false, form of legal
righteousness ? He is one whom the law has kept from gross
offenices; he has been oceupied, though in a servile spirit, in the
works of that law. 8o, no doubt, iad it been with not a few
of the Pharisecs. Some were hypocrites; but some sincerely,
though in much blindness of heart, followers after righteous-
ness (Rom. x.1, 2). The righteousness indeed was of a low
sort,® in the strivings after which, being mostly external,

1 Jerome, for instance, who says that Christ portrays the Pharisees,
‘ not a3 they were, but as they ought to have been.’ Theophylact calls
them * hypothetically righteous.’

2 Jerome: ‘ He did not allow the truth of what his son had said, but
soothed his anger by another argument.’

* Balmeron: ¢ We must undersiand this as of persons of real but not
gonspicuous righteousness.’
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bhave been always, his. His joy, therefore, is soberer and more solid,—
not the suddenly swelling mountain torrent, but the deep, though smooth
and silent, river: and what is given to the other, is given to him just
because he is a beginner. Cajetan concludes thus: ¢ Here, careful
reader, I wouid have you mark, that God sometimes sends to the newly-
penitent great consolation of inward joy, until they be confirmed in the
way of God; .. . but these are not the fruits of greater perfection, but
are as it were the charms and caresses of the heavenly Father, which
ars denied to many who are more perfect.,’ In this spirit the Mysties
observed how ia the festivals, the first and eighth days, that is, their
beginnings and their glorious consummations, were ecommonly the days
of chiefest gladness; and they compare these joys to sugared dainties,
with which those who are children in spiritual things are first allured
into Christ’s school. Volmar (De Spirit. Perfect.): * This grace, there-
fore, of devotion iz wont to be given to infants, that by it they may be
incited to good works, just as at first whelps are allowed to taste the
blood of the captured prey, that they may press more bravely upon the
chase.'—In Kleine’s Gesch. des Dramas, vol. ix. p. 178 sqq., there is an
analysis of an early Spanish play, Comedia Prodiga, by Luis de Miranda,
in seven acts, being the dramatized story of the Prodigal Son. Thia
analysis is all that I know about it ; but it is evidently not without con.
piderable merits,



