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An Article on John Wycliffe
by
SAMUEL M. JACKSON.
(From the Schaff Herzog “Encyclopaedia of Religious Knowledge.”1894 edition)


JOHN WICLIF,1 the “Morning Star of the Reformation;” born at Spresswell, one mile from Old Richmond, in the North Riding of Yorkshire,. several years, perhaps even ten, earlier than the usual date, 1324; died at Lutterworth, Dec. 31, 1384.
    His Life.—He entered Oxford University about 1335; belonged probably to Balliol College; was, graduated about 1345, or perhaps not until 1351; became a fellow of Balliol College, and in 1361 appears as its master. On May 16, 1361, he was nominated by his college, rector of Fillingham, ten miles north-north-west from Lincoln, but continued to reside in Oxford. In the same year he became incumbent of Abbotesley. From Dec. 6, 1365, to March, 1367, he was warden of Canterbury Hall; took the degree of doctor of divinity between 1365 and 1374; and in 1368 exchanged his parish of Fillingham for that of Ludgershall, Buckinghamshire, which he held until his resignation in April, 1374, in order that he might conscientiously accept the rectorship of Lutterworth,. Leicestershire, to which he had been nominated by Edward III. But in all these changes he never broke his connection with the university; for there he habitually resided, and there taught and debated. His life up to 1361 is largely conjectural and uncertain, but after that time can be traced by documents. Strangely enough, the first appearance of the learned doctor of theology as a leader was occasioned by politics and patriotism. He defended (1366) before the university of Oxford the action of Edward III. and the entire Parliament, in refusing to pay the papal claim to feudatory tribute made by Urban V., an action which was so emphatic, that the claim was never again made. Wiclif maintained on this occasion the political independence of the crown and the country from the Pope. It is very likely that he was a member of this Parliament, for he certainly shows an intimate acquaintance with its proceedings. On July 26, 1374, Wiclif was appointed by Edward III. a royal commissary in Bruges to conclude such a treaty with the papal nuncios on the pending points (viz., the papal reservations in filling English church offices, encroachments upon the electoral rights of cathedral chapters, and the like) as should at once secure the honor of the church, and uphold the rights of the English crown and realm. But the meeting came to nothing material; for, although the Pope abandoned for the future his claim to the reservation of English church livings, it was only on condition that the king abstained in future from conferring church dignities in the way of simple royal command: hence there was no real ecclesiastical reform accomplished. But Wiclif was not to blame for this outcome. He had faithfully striven to advance the popular rights; and his efforts had won enthusiastic recognition from the people and the king, who had called him to successive Parliaments. His very position rendered him the object of hatred to the hierarchy, whose designs he had so persistently opposed. At length they proceeded to attack him publicly. He was summoned before convocation, and appeared on Thursday, Feb. 19, 1377, in St. Paul’s. He was accompanied, for protection’s sake, by the Duke of Lancaster, the grand marshal of England (Lord Henry Percy), and a band of armed men. But, a violent dispute between William Courtenay (bishop of London) and the duke breaking out, the meeting abruptly terminated, and Wiclif retired without being called upon to say a word. Of course this fiasco did not put an end to the hierarchical opposition. The Anglican episcopate was the prime mover in the next step,—an appeal to the Pope, Gregory XI., to put Wiclif down as a heretic. The alleged nineteen heresies were carefully stated; and so well managed was their effort, that the Pope issued (May 22, 1377) no fewer than five bulls against Wiclif. Three of them were addressed to the primate and to the bishop of London, the fourth to the king, and the last to the chancellor, and the university of Oxford. The nineteen theses in which Wiclif’s heresies are stated fall into three groups: I. 1-5, concerning rights of property and inheritance, which he maintained were dependent upon God’s will and grace; II. 6, 7, 17-19, concerning church property, and its rightful secularization in certain circumstances (e.g., in case the Church should fall into error); III. 8-16, concerning the power of church discipline, which he claimed belonged to every priest, and concerned only God’s matters, not temporal goods and revenues. But, ere the five bulls were officially delivered, Edward III. died (June 21, 1377), and so the bull to the king became inept. With his successor, Richard II., Wiclif stood in high favor, and so no adverse action cause from the king. It was not until Parliament had been prorogued (Nov. 25, 1377), that a mandate was addressed to the chancellor of Oxford, requiring him to appoint a commission to find out whether Wiclif did advocate the alleged heresies, and also to cite Wiclif within thirty days before the papal commissaries, or their delegates, in St. Paul’s Church, London. But since the papal bull had required Wiclif’s imprisonment, subject to further order from Rome, it is evident that the commissaries departed widely from their instructions, owing to their appreciation of the impossibility of laying violent hands upon Wiclif, the people’s idol and the favorite of the university. In March, or perhaps February, 1378, Wiclif appeared before the papal commissaries, agreeable to the chancellor’s citation, not, however, at St. Paul’s, but at the archiepiscopal palace at Lambeth. He came alone: but it was quickly evident that he had powerful friends; for at the very beginning of the session, Sir Henry Clifford appeared from the court of the mother of the king, commanding the commissaries to abstain from passing against Wiclif any final judgment; and citizens of London forced a passage into the chapel, and loudly and threateningly took his part. The upshot of the matter was, that Wiclif was merely prohibited to teach any longer the alleged heresies. So he departed as free as he had come, and without giving any formal promise of obedience.
    Shortly after this event Gregory XI. died (March 27, 1378), and the papal schism broke out. The year 1378 marked the turning-point in Wiclif’s career. Hitherto he had concerned himself with matters of mixed ecclesiastical and political import; but henceforth he devoted himself exclusively to doctrinal matters, and came out as the Reformer. He welcomed the new pope (Urban VI.) because he thought him to be the long expected leader in ecclesiastical reform. But when the French cardinals (Sept. 20, 1378) elected a rival pope (Clement VI.), and the two popes attacked one another, his eyes were opened, and he rejected both. He also began in earnest the translation of the Bible into English, and took the next decisive step by an open attack, forced upon him by his study of the Bible, against transubstantiation. The effect was immediate. The university itself turned against him. The chancellor, William of Berton, acting under the advice of a learned commission which he had appointed, prohibited the promulgation of Wiclif’s doctrine in the university, on pain of suspension from every function of teaching, of the greater excommunication, and of imprisonment. So, from that time forward, Wiclif abstained from giving oral instruction upon the subject, but used the freedom left him to give his views the widest currency by means of writings, and produced his Confession, in Latin, and his tract, The Wicket, in English, which was so popular that it was much read even in the sixteenth century. Indeed, ever afterwards did he in nearly all his writings introduce in some way a statement of his views upon transubstantiation.
    Beaten upon this field, the opponents of Wiclif turned themselves to the archbishop, William Courtenay, who in October, 1381, had succeeded Simon Sudbury, beheaded by the peasant revolters, June 13, 1381. Courtenay had already, while bishop of London, shown his hatred of Wiclif’s doctrines, and therefore gladly availed himself of the authority of his primacy to wreck the hopes of the Wicliffites. He skilfully adopted a line of attack likely to attain his end. He first had the doctrines and principles of Wiclif and his adherents condemned by ecclesiastical authority, and then persecuted those who continued to maintain the obnoxious doctrines. The first step was easy. He summoned an assembly of ten bishops, sixteen doctors of laws, thirty doctors of theology, and four bachelors of laws, in the hall of the Dominican Monastery, Blackfriars, London, May 17, 1382, and received the expected verdict. During their session a terrific earthquake shook the city: hence the name, “The Earthquake Council,” uniformly applied to it by Wiclif,—an ill omen, in the judgment of Wiclif’s party, but favorably interpreted by Courtenay as an emblem of the purification of the kingdom from false doctrine. On the ground of the finding of the council, expressed in twenty-four articles, either heretical or erroneous, of which ten relate to the Lord’s Supper,—indirect testimony to the interest awakened by Wiclif’s attack on the doctrine of transubstantiation,—the archbishop issued mandates to his commissary at Oxford (May 28, 1382) and to the bishop of London (May 30), in which he forbade the public proclamation of the obnoxious doctrines, and even listening to them, on pain of the greater excommunication. But the second step could not be taken without State aid; and the Commons refused to agree with the Lords in giving it, and even compelled the withdrawal of a royal ordinance, which ordered, upon certification of the bishops, the imprisonment of the itinerant Wiclif preachers and their adherents. But armed with a royal patent of June 26, 1382, the archbishop began the persecution, and with such success, that in four months he silenced the Wicklif party at the university of Oxford, and either drove the principal friends of Wiclif out of the country, or to recantation. Meanwhile Wiclif was untouched,—although deprived, in consequence of the mandate, of his offices at the university,—and pursued his quiet, busy, pastoral life at Lutterworth. It was, perhaps, Courtenay’s plan, first to strip Wiclif of all his friends, and then to attack him personally. At length, on Nov. 18, 1382, he was summoned to appear before a provincial synod at Oxford; but again he was not asked to recant, nor was a sentence of condemnation passed upon him. The Parliament of that year met Nov. 19. To it Wiclif addressed a memorial upon the subject of monastic vows, the exemption of the clergy and church property, tithes and offerings, and on the Lord’s Supper. The document was so cleverly drawn up, that it was sure to influence the members, and therefore increase the disinclination of the clerical party, on the score of prudence, to lay violent hands upon Wiclif, who was manifestly so intrenched in the popular regard. The council at Oxford was the last effort to molest him. For the next two years and the last of his life, he lived in Lutterworth, more or less incapacitated by the paralytic stroke of 1382, yet busily engaged with his literary work and his preaching itinerancy. In his parish-work he was assisted by his chaplain, John Horn. During this period he wrote the largest number of those short and simple English tracts, by which he spread his doctrines over all the land. He also revised his translation of the Bible, in which work he was largely aided by John Purvey. It was not earlier than 1381 that he began his attacks upon the mendicant orders, of which he had previously spoken in terms of great respect. The occasion of his doing the contrary was the position of the Mendicants as his vigorous and persistent antagonists upon the doctrine of transubstantiation. Although really unmolested, his life was always in danger, and he lived prepared for martyrdom. But on Holy Innocents’ Day (Dec. 28, 1384), as he was hearing mass in his parish church, at the moment of the elevation of the host, he was stricken for a second time with paralysis, and fell speechless on the spot. As his tongue was particularly affected, he never spoke again, though conscious of the presence of his friends, and breathed his last, three days afterwards. He was buried under the choir of his church, St. Mary’s, Lutterworth.
    On May 4, 1415, the Council of Constance declared him a heretic, anathematized forty-five articles drawn from his writings, and ordered that his books be burnt, his bones taken up, and thrown far out of consecrated ground. For thirteen years the command rested on paper; but in 1427 Pope Martin V. laid its execution upon bishop Fleeting of Lincoln, who in the year following (1428) carried it out. His bones were taken up, burnt, and the ashes thrown into the Swift, a branch of the Avon, which runs by the foot of the hill on which Lutterworth is built.
    His Preaching.—His activity as a preacher was in two directions,—in the university, where his sermons were in Latin, and followed scholastic forms and ideas; and in his Lutterworth church, where he preached in English, and in simple, direct, and vigorous fashion. He occasionally preached in London, and with such effect that the citizens were stirred up to demand the reform of some flagrant omissions of clerical duty. But the principles he not only advocated, but exemplified, remained always the same. He taught that the object of preaching was the edification of the church; the matter of preaching was the Bible itself in all its simplicity, and not, as the evil habit of the times was, stories, fables, and poems, which were pagan, and not biblical, in origin, and served only to amuse and interest. The Bible was Wiclif’s standard and staple: his sermons are really saturated with it. He handles, it is true many subjects which are not by any means biblical (e.g., the mendicant orders); but he judges them according to the Bible. But one cardinal doctrine of modern evangelical Christendom is not found in his sermons; he has not a word to say about justification by faith. The one thing about Wiclif’s sermons which gives them now their great value as an indication of his inner life is their fulness of earnest godliness and Christian conscientiousness. They breathe a true zeal for God’s glory, a pure lore for Christ, and a sincere concern for the salvation of souls. The man who could preach as Wiclif preached could not fail to make a profound impression. 
    His Itinerants.—Besides being a preacher and pastor, he was organizer of an itinerancy which carried his doctrines over a wide territory. He began this latter work while in uninterrupted connection with Oxford (i.e., before 1382); and his first itinerants were university students and graduates: in short, he taught a theological seminary. These preachers were by no means intended as opponents to the parochial clergy, except as the latter grossly disgraced their office: indeed, the first itinerants were all priests; hence they were called “poor priests,” and under no obligation to remain unsettled, although, as a matter of fact, they could not settle conscientiously, even if the way were open, for the three reasons given in the tract, Why Poor Priests have no Benefice,—(1) Benefices were usually obtainable only by simony, whether collated by a spiritual or temporal lord; (2) Beneficed priests were compelled to give up to their ecclesiastical superiors all that portion of their revenues in excess of their own necessities, and this was nothing less than a robbery of God’s poor; (3) Unbeneficed priests were free to preach the gospel anywhere, and, when opposed by the “clergy of Antichrist,” could flee without hindrance. But Wiclif also sent out lay preachers; and this fact led him to use repeatedly the expression “evangelical” or “apostolical” men in his latest sermons, when referring to his itinerants. They were now not all priests. Oxford was the first centre of this activity, and Leicester the second. Clad in commonest clothing, barefoot, and staff in hand, they wandered through the surrounding country, preaching as they had opportunity. They opened the Scriptures, and summoned their hearers to repent. They exhorted them to live in Christian brotherhood, peace, and beneficence. But they did not stop here. They depicted the sinful lives of too many of the clergy, and so powerfully, that the hierarchy were alarmed. How thoughtful Wiclif was for his itinerants is manifested by the many sermon outlines and tracts for their benefit found among his literary remains.
    His Translation of the Bible.—Before Wiclif sent out his translation, the Psalter was the only complete book of Scripture accessible in English, although other parts had been rendered. The credit of producing the first translation which was intended for popular use is due to Wiclif. How long he was engaged upon this work is unknown. He probably began with several single books of the New Testament. As a preliminary labor may be regarded the translation of the Latin Harmony of the Gospels of Prior Clement of Lanthony, Monmouthshire, written in the second half of the twelfth century. Wiclif translated the Bible from the Vulgate, for he was ignorant of Greek. He rendered the entire New Testament into English; but, ere he had finished, Nicolas of Hereford began upon the Vulgate Old Testament, and translated as far as Baruch iii. 20, when he was compelled to desist, owing to the sentence of excommunication which had been passed upon him. From there on, another hand may be seen upon it, perhaps Wiclif’s. In 1382 the entire translation was finished: copies of it, in whole or in part, were made and circulated. But immediately the important work of revision was begun by Wiclif himself and by John Purvey, who carried it on after the former’s death; for it was not until 1388 that the Wicliffite version was given out in its revised and much improved form. This version marks an epoch in the development of the English language. His Bible prose is the earliest classic Middle English.
    His Theology.—Of Wiclif’s doctrinal system it is somewhat difficult to form a complete and fully satisfactory opinion. The principal of the as yet available sources of his theology is his Trialogus or Dialogorum Libri IV., written in 1382, and printed for the first time in 1525, probably at Basel. It deviates considerably from the common scholastic form, being a dialogue between three allegorical characters,—Alithia, Pseudis, and Phrenesis. The first of the interlocutors is a staid theologian; the second, a sophist and infidel; and the third, a ripe and erudite scholar, who decides the questions. The first book treats of the doctrine of God; the second, that of the universe, especially the ideas of matter, man, angels, evil spirits, etc.; the third book contains the Christian morals; and the fourth, which occupies about one-half of the whole work, gives the author’s views of the sacraments, the ecclesiastical institutions, eschatology, etc. Besides from the Trialogus, some stray remarks useful for the understanding of Wiclif’s doctrinal stand-point may also be gleaned from his minor treatises and popular pamphlets, and from extracts now and then published from his imprinted manuscripts, etc.
    The basis of all Wiclif’s teaching is his doctrine of the absolute authority of Scripture. He places the Bible infinitely higher than any other book, not only those of the more recent teachers, but also those of the ancient Fathers: yea, he places the Bible infinitely higher than any ordinance of the Roman Catholic Church. The evidence of this absolute authority is the dignity of Christ as the God-man, and the reason why the Bible is not held in due esteem is owing to the lack of true faith in Christ; for, if we trusted fully in the Lord Jesus Christ, that faith would not fail to bring forth in our heart a firm conviction of the authority of the Bible. All other writings, even those of Augustine, are trustworthy only so far as they are founded in Holy Writ: all other truth, except that which depends upon simple observation, can be accepted only so far as it is derived from the Bible. “Even though there were a hundred popes, and all the monks were transformed into cardinals, in matters of faith their opinions would be of no account, unless they were founded on Scripture” (Trial., iv. c. 7). From this maxim sprung the enthusiasm and the energy which produced the first English translation of the Bible.
    But Wiclif’s doctrine of God is a piece of scholasticism. Instead of planting himself on Scripture, or on the individual Christian self-consciousness, he institutes dialectical processes, develops ideas, defines notions, etc. More closely characterized, his scholasticism is realism. The infinite is to him not an idea, but a reality. He recoils from the conceptions of God as a mere universale, or a mere individuale,  both of which sprung from the principle of nominalism. To him, God is the absolute cause, the mysterious source of all. The doctrine of the Trinity he develops after Augustine and Anselm, without adding any thing of his own, and following closely the method of the schoolmen. But already in his Christology a curious contest arises between scholastic dialectics, in which he was trained, and an instinctive craving for a biblico-ethical construction of the idea of the God-man. On the one side he cannot free himself from the common questions, categories, definitions, etc., of the scholastic christology. On the other side he sees very well the hollowness and sterility of the whole proceeding. His great problem is to represent the incarnation from a moral point of view. He loves to set forth Christ as the centre of humanity, and he is inexhaustible in varying the expression of that truth by means of the most manifold ideas and figurative illustrations.
    In his cosmology, Wiclif broke through the bounds of scholasticism, mixing up the metaphysical researches concerning the materia prima with various anatomical and psychological questions concerning the structure of the brain, the action of the senses, etc. Of greatest interest is his theological anthropology. Hereditary sin he considers as depending on some moral, and not on any physical condition. He denies that the state of sinfulness is propagated from generation to generation through the seed; for the kernel of human nature is the spirit. To this aspect of anthropology corresponds his general view of evil. Who is the originator of evil? Does it come from God? No; for evil has by itself no positive existence: it is only a defectus, a non-ens, a negation of the divine. The single act of sin is certainly a reality, and as certainly an evil, but only so far as it refers to the person who committed it. So far as it enters into the web and woof of objective reality, it ceases to be an evil, and is by God turned into a mediate or secondary good: it becomes a means to an end, something willed by God. Sin, so far as it is a reality, is an act of the will; and evil results from the freedom of the will, which is misused, and turned into a denial of God; in which latter point Wiclif differs from his older contemporary, Thomas of Bradwardine, who, in his rejection of the reality of evil, ended with rejecting the freedom of the human will (see G. Lechler: De Thoma Bradwardino, Leipzig, 1862).
    In his doctrine of the church, Wiclif became almost wholly a Protestant. The prevalent ecclesiastical idea of the church as the communion of the clergy, to the exclusion of all non-clergy, he expressly rejected. The church he defines as the communion of the elect; and as he carries back conversion, salvation, and membership of the church, to the election of grace (that is, to the eternal and free counsel of God in Christ), he refutes the assumption, which up till that time was universal, that participation in salvation, and the hope of heaven, were conditioned exclusively by a man’s connection with the official church, and were dependent entirely on the mediation of the priesthood. His idea of the church, sharply distinguishing between the visible and the invisible church, involves the recognition of the free and immediate access of believers to the grace of God in Christ: in other words, of the general priesthood of believers. The true church is to him invisible, while the visible church is made up of elect and hypocrites. But he acknowledges that it is impossible to distinguish sharply between the true and the false members of the church; and he altogether denies that anybody has a right either to canonize or to condemn. The worldliness of the visible church he is very well aware of; and the whole hierarchical organization, from the doorkeeper (ostiarus) to the Pope, he ascribes to the avarice and pride which early took possession of the heart of the Christian clergy, driving out the humility and meekness which were their only true virtues.
    Of the whole doctrinal system, however, of medieval Romanism, there is no part which Wiclif has attacked with greater energy than the doctrine of the Lord’s Supper. In a threefold way this institution of Christ had been corrupted,—by the doctrine of transubstantiation, by the withholding of the cup from the laity, and by the doctrine of the mass. Luther attacked the last point, Hus the second, and Wiclif the first; and he often repeated, that, of all the heresies which had ever crept into the church, none was at once so vicious, and so cunningly covered, as that of transubstantiation. He seems not to have paid any particular attention to this doctrine until about 1381; but from that time he was steadily occupied with it, in sermons, disputations, and written publications, in the form both of Latin treatises for the learned world, and English pamphlets for the common people. His criticism is sharp and penetrating, though it cannot be denied that his own positive view is somewhat vague, as far from Zwingli’s conception of a merely symbolical presence of Christ in the elements as from Luther’s conception of a real presence. In his Confessio he defines the presence of Christ in the bread and wine of the sacrament as simul veritas et figura. The definition is certainly somewhat vague. For the criticism, however, of the absurdities of the Roman Catholic Church it proved amply sufficient.
    His Character.—His contemporaries found his wonderful learning and intellectual ability most admirable. It was this which gave him such commanding influence in the university. His was a many-sided mind; and his sermons and theological treatises contain illustrations borrowed from all the sciences of his time. He was eminently gifted with the critical spirit, and so, although he accepted many fictions as truths, he yet subjected the doctrines, ordinances, and usages of the church to rigid scrutiny, and brought them to the test of the Bible. With him the critical genius was not merely an efflux of scientific power and independence, but also a fruit of moral sentiment and of Christian character. He cared very little in what form his ideas were expressed, so long as they were understood. Hence his style is inartistic, and often very bad. But by way of compensation he always communicates his whole personality, undissembled, true, and full. He was a man of intellect, not of feeling; yet everywhere we recognize the moral pathos, the holy earnestness, which comes from deep convictions. Curiously, he ofttimes burst out into indignant or horror-stricken denunciation while carrying on a dialectical discussion: an outburst of triumphal joy is found in the very middle on a disputation. He is always himself, conscious of his own perfect integrity, and fearless in the expression of his views. He used other weapons than sober reasoning: wit, humor, irony, and sarcasm are the edged tools he handles, especially against the monks. But his object is always to defend the truth of Christ; and it was from glowing zeal for the cause of God, sincere love to the souls of men, upright conscientiousness before God, and heartfelt longing for the reformation of the church, that he labored so abundantly and assiduously.
    His Place in History—He was the first evangelical Reformer. As such, a development can be distinctly marked in him. He began as an ecclesiastico-political worker, sat in Parliament, and earnestly advocated the independence of the English Church and State of the dictation of the curia, the disruption of monasteries, and the removal of the crying evils of simony and licentiousness. But from 1378 he put religious motives in the front, and attacked the doctrines of the church, particularly that of transubstantiation. He maintained, on the other hand, with all his soul, the doctrines of Christ as the only Mediator, Saviour, and Leader, and the church as the whole body of the elect. Wiclif was the embodiment of the reform movement of preceding centuries, and the first important personality among the Reformers.
    In 1880 the fifth centennial of Wiclif’s translation of the Bible was celebrated by the Bible societies of English-speaking lands, especially by the American Bible Society in New-York City, Dec. 2, 1880; on which occasion Dr. Storrs delivered the brilliant oration mentioned below.

LIT.—Lechler gives the completest list of Wiclif’s writings (vol. ii. 337-339). The small number printed has long been considered a disgrace. But in 1883 the Wyclif Society, organized in 1882, began the publication of his Latin works, up to that time in manuscript. The following list probably embraces nearly all that have at any time appeared: Dialogorum libri quatuor, Basel, 1525; Wycklyffes Wycket, Norenburch, 1546 (later eds., 1546, Oxford, 1612, 1828); The trite copye of a prolog written about two c years past by John Wyckliffe, London, 1550; Two short treatises against the orders of the Begging Friars (edited, with glossary, by Thomas James, D.D.), Oxford, 1608; Last Age of the Church, Dublin, 1840; Apology for Lollard Doctrine, London, 1842; and Three Treatises, Of the Church and her Members, Of the Apostasy of the Church, Of Anti-Christ and his Meynee, 1851 (the above three volumes were edited by J. II. Todd, D.D.; the first volume and the last treatise have been pronounced spurious); Tracts and Treatises, with Selections and Translations from his Latin Works (edited for the Wycliffe Society by R. Vaughan, D.D.), London, 1845; Tractatus de officio pastorali, Leipzig, 1863, Trialogus, and Supplementum Trialogi sine de dotatione ecclesiae, Oxford, 1869 (all three edited by Lechler); Select English Works (edited by T. Arnold), Oxford, 1871, 3 vols.; English Works of Wyclif hitherto unprinted (edited by F. D. Matthew, for the Early English Text Society), London, 1879; De Christo et suo adversario Antichristo; Ein polemischer Tractat Johann Wiclifs zum ersten Male herausgegeben (edited by Dr. R. Buddensieg), Gotha, 1880, pp. 60; Polemical Works (edited by Buddensieg), London, 1883, 2 vols. Some of his pieces were printed in vol. vii. of British Reformers. Wiclif’s translation of the Bible was first cdited in a scholarly and satisfactory manner by Rev. Josiah Forshall and Sir Frederick Madden, Oxford, 1850, 4 vols. The New Testament portion was separately printed, with introduction and glossary by W. W. Skeat, Cambridge, 1879; and Job, Psalms, Proverbs, Ecclesiastes, and the Song of Solomon, in 1881, with the same apparatus from this editor.
    Wiclif’s biography has been written by JOHN LEWIS (Oxford, 1719; new ed. with additions, 1820), ROBERT VAUGHAN (London, 1828, 2 vols.; 2d ed., 1831; new ed. under title John de Wycliffe, a Monograph, 1853), CHARLES WEBB; LE BAS (1833), and by GOTTHARD VICTOR LECHLER: Johann von Wiclif und die Vorgeschichte der Reformation, Leipzig, 1873, 2 vols. (vol. i. translated, with important additional notes, by Principal Lorimer: John Wiclif and his English Precursors, London, 1878, 2 vols.; in 1 vol., 1881). This biography supersedes all the others. Compare Fasciculi Zizaniorum magistri Johannis Wyclif  cum Tritico, ascribed to Thomas Netter of Walden, edited by W. W. Shirley, London, 1858; Claronica monasterii  S. Albani, vol. i.; Thomae Walshingham Historic Anglicana,  edited by H. T. Riley, London, 1863. See also R. S. STORRS: John Wycliffe and the first English Bible, N.Y., 1881; BURROWS: Wiclif’s Place in History, London, 1882.		


FOOTNOTE

1 The Reformer’s name is spelled in twenty-eight different ways, of which the commonest are Wiclif, Wyclif, Wycliffe, Wickliffe. This article is based throughout upon Principal Lorimer’s translation of Lechler’s John Wiclif and his English Precursors (London, 1878, 2 vols.), with the exception of the literature, which has been compiled from various sources. Lechler wrote the article upon Wiclif in the first edition of Herzog; but in his book he gives the results of later investigations, supplementing and correcting statements in his article. He has disproved many current stories respecting Wiclif, as that he began his attack on the mendicant orders as early as 1360, and that he was cited to appear before the Pope 1383, etc. Principal Lorimer has enriched his translation by very valuable notes.

